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Sri:
Srimad Ramanuja Gita Bhashyam — 3 Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

EREIRIN2IE

T T R ITITAT AT RA- e A (T TR - S TR T QT [ ST T-H @A A h e TIrURTor
TG TR HITE AT [d-a G T AT R TeaaT=aT Taahl raahTed eaah-STeh a e sad T
ATHTIGAITSHT' (10 30 81711) TATR TSI TA-ATRITad T SITCHAT ATATHIRL

A AATAT LA TSI ST A NTE T I | TSI e g Sgaraaieaue=maaaar S
A TEEL TEHTHA S ST (F10 30 811216) 3 SFaAT STRTRAEATHIEda
TAMTHEEIH, AL TIAUTE "TIHAT FHIATRISEATS AT T A eqaqe ey &

U AST= (|10 30 811213) i IgR=mhaT STHEAH 1379 AT "STEATHIRIETAT 39 FAT
T gt ST (F0 30 112112) TATATRY ‘39 wear sfa RrefiawmoR=meaar
'AEATHIRERTAT S TRTTeR=T=, oY e = S fBra &t Rt (0 30 112118) st
TATHEa ST faemred "SonufiaT (112120) AT AT FAATAT #eat €10 7 =t (F0 30
112122) IIHTET TIAAT ART T HEAT T TGAT AT | TAAY JUA A ASIETEAN AT FEgua o &
11 '(F0 S0 112123) TATRH: TEaEY TEITHAH SUTEFET 7 Wiheqar faqrer ‘RamarEEeg 7
TUTATHL: | ISEAT: TIRATHI AIGE0M: TH T 11" (F0 30 11319) FRAvFAumeerodigad |3r: 93]
HLATITEAT TG TF TTY: TARTHAT Z9i+ qare Tosqfy —

The | is being told here for the adhyaya. First there could be doubt that the second chapter
is talking about the SfraTed only. This shastra being #Ter9r=, it should talk about qHTHT. Why is
the nature of Jivatman told and how is this relevant in FrerTa=emE? This doubt is cleared here
by detailing that the knowledge of the Jivatman is accessory to upasana and the same is

established with shruti pramanas.

SHFAT ATHLEATH [OCATIA Fa T | Fsa T AEAHT JA T HHATEAT |
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Because of those reasons only, what is told in the Upannishats as the ONE to be attained by
qqes (those who are desirous of liberation), one who has not even a faint scent of @z
(nasscience) and other defects, one who has limitless innumerable groups of unsurpassed
auspicious qualities, one who is the 9%, the means to attain that gmﬁ?ﬂ? that is told by the
words &9, IUTE, &7 etc., in order to establish that Bhaktiyoga of the nature ofﬁﬂﬂﬁ?ﬁ and
sregfea=® (having HIM as one and the final goal) in detail, the accessory to that bhaktiyoga was
told so far in the second chapter. That accessory was told as getting the direct perception of the
essential nature of the Atman as it exists of the one who is the 9Tq — the one who has to attain

the Parabrahman, (9T9: WHTW-EQTHTD. The essential nature of that Atman is as told by

Prajapati in Daharavidya as T 3TcHT TgaureAT (B1.8-7-1), ‘This atman who is bereft of all
defects’ and this can be attained by STHFRT which is done with the knowledge that this Atman is

eternal and by doing FHIRT without interest in the fruits thereof.

In Prajapati vakya, the Ta&92si¥ or realization of essential nature of the Jivatman who is the

attainer (979) is told as accessory to ‘{(I(adqu or ITHAT which is taught in Tg<aTHT in
TELIA=ATIH as ‘one who having known the nature of this Jivatman through the knowledge of
the Shastras does meditation (upasana) on the same’ and continuing, establishing the nature of
that Individual Self as wihtuout a body and beyond what is seen in the awakened state, dream
state and the state of deep sleep. Then he teaches him the fruit of that ag<fa=IT as ‘Like this, this
Jivatman, leaving his body goes out and approaching Paramatman he shines forth having
attained the emergence of his complete true nature’. Thus he concludes the teaching of
TgLITEAT. Also, in another Upanishad, it is taught that ‘a ST will get rid of happiness and grief
having done meditation upon Paramatman after having realized the knowledge of the Individual
Self. Thus in all these, the T=fa=IT or the ultimate means to liberation is taught as ‘having done
upasana of Paramatman’ and the accessory to it is ordained as the realization of Individual Self.
The nature of such a Jivatman or Individual Self is taught as ‘The Self who is of the nature of
Consciousness is not born and does not die’ and others. Then the nature of the Paramatman is
told as ‘one who is more subtle than the subtle’, ‘A meditator (dheera) does not suffer grief
having meditated upon the Paramatman who is Supreme and all pervasive’, and, ‘This

paramatman cannot be attained by meditation alone or mere devotion or much hearing (sgT
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A is T, T is AAF and H4T is [MT@eamEd). Here it is meant that by Fae

FFuT/a=a/A <A™ one cannot attain HIM. HE chooses one who chooses HIM. To such a
devotee only HE reveals HIS divine form. Thus the means to attain HIM was told as upasana,
and establishing that that upasana is of the form of devotion, the fruit of practicing the means to
liberation was told as ‘with the knowledge as the charioteer and mind as the stick to control he

senses, he will reach the Paramapada of Vishnu crossing over the path of samsara’.
HEATIAGEAT 339 TF TTH: TATCHAT I8+ THTe TISA T —

Now, after this, in the next four chapters Lord Krishna teaches in detail this vision of the

Individual Self for the attainer with the accessories.
Explanations from Tatparya Chandrika

g Ud - a9 means the way the teachings are depicted in second chapter as told and rejecting
the way in which other darshanas interpret these meanings. TaH — means the aptness of what is

explained so far in our commentary — FI<F-3i =T

HAE: TToaqdT aaaied — What is established by hundreds of S[f[dam&s such as ‘Fg[aaTId
TWH (T), T SAMAETET=T (B1.8-3-4), “TeI U (H.3-2-8), ‘TH FaTH TeedT sival Hatd’ (d.),
‘g FTEE T (7.3-1-3) and others and also by groups of sutras such as ‘FHaqaaI<9Ty’ (F.1-2-
4) (comes in FEAATEZEATEFI (1-2-1). The Bhashya for this sutra is Tafaa: S stfawaar’
(871.3-14-4) — departing from this body, | shall attain HIM’ Here the FdT (attainer) and &+ (object

of attainment) are told as different — ST=rqaT IuTEaT AfEeTa; ITgaaT 7 SHa: | Ta% SHaTa-ad =5
EEECFi
Here the plural in ﬂ'ﬁ&iﬁr: indicates that the object of attainment in all the brahmavidyas is one

and the same.

FaTedItad — also indicates that this is ITgF2T and is explaining what is told in the a=s.
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et R-Srrga T eaT- =g moReRTeT — The important attributes of
Brahman which is the object of attainment is told next — that attributes which differentiate
Brahman from &fd and 7% and also how to understand the meanings of &oT and fAI{or
fawrameras is also established by these two attributes. The saguna vakyas establish that
Brahman has innumerable incomparable unsurpassable groups of auspicious qualities. The
meaning ofﬁ"i‘ﬂT vakyas such as fAt%e AT+ etc are that Brahma svarupa is opposed to even
a fanit scent of any kind of defect. This is established in several Brahma sutras such as
‘AT TITET (F1.3-3-11), ‘Tefarat caare:’ (7.3-3-33) and these two qualities known as
Emﬁ?ﬂ of Brahman is common to all the brahma vidyas. Bhashya says ‘@aiq mﬁ‘a‘rg ER

THHE AqET A, T: 01 AT FgEas - ae oo ST, T ATATARIEIT SATHeeAT T,
Similarly in the sutra sT&<fa=T also it is said that the qualities told in “Tdg T&eAT TTRT T[0T
ATSaal~d TEIAH T AgEaH A<= etc. is to be included in all vidyas. Such a svarupa of

Brahman common to all vidyas is told by these two attributes.

EECEI| Wﬁ'ﬁ — What is established by shrutis as & 3TH: T&W.’ (21.8-12-3) and others and what

is going to be told in this shastra as ITH: T¥u&a-4:’ (15-17) is told here. These two words also

indicate several important aspects of our siddhanta such as

FTLOT-LTTEF-aTFI-UHT=AH — The kaarana vakyas are those which tell about creation of this
world. Shodhaka vakyas are thos which tell the essential nature of Brahman. These vakyas are
to be interpreted without any contradiction. kaarana vakyas say that there is T during
creation, <F.. and such shodhaka vakyas say Brahman is unchanging in nature. So the
contradiction is removed if we understand the relationship between the F1¥UT and the #1¥, that
thay are different states of the same object and the modifications are only in the s=a+ and sfii=
which are like body to paramatman and HE is always unchanging. So both are explained giving

primary meaning to shruti vakyas.

TSR (AaTTEgeH — The common words such as STTeT, ST, 9q, F&], A are

all cultimating in the fareroerss T or AT,
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- A - E-TFa=aa«=d — There are many views about the trinity of
Brahma, Vishnu and Shiva and they are all set to naught. The various views are that there is

identity of three, they are equal, one is superior, Brahman is different from the three and so on.

THEd SFIgATE A (W@ — Brahman only is the material and efficient or intelligent

cause of the universe.

AT d- A T eATHTResIaT=aT — The means to attain such Brahman is told in the shruti
using the words &9, T, SUTHT etc. ATCHTHIITHIT, TRHLEIHTHEATAT, T 98 Migd BT,
U T £ etc. are the examples. This shows that the means as told by other darshanas as
only jnana, only karma or jnana-karma together etc are all rejected and also shruti says AT
T FErrdae T (T.H.), STIHTAT (F35.1-2-23) that there is no other means than upasana. So the
TATHTT 95 such as 3a, &1 are all culminating in the STTFEATTEETT which is AFIAT. That is

told here in Bhashya.

FHTf~asTeatas®- The word T here shows that the STT=T and ST are same. The meaning of

AT is given as ‘TaTrasd AT qaaea-HATrad e T IT-STHa-Uahasad. For this
there are many pramanas — in HT&T€H it is told ‘FR[TOT FATAHTS 7 ATATAT IaqT: THAT: | TAdET T
Hawd TEATG T FAH (HT.342-36). Also in STeeTed T it is told as ‘TxaTH = a7 T=h: faw=:
FIEHTHT'. In Gita also, “TaAT @7 ST JgHd e (11-54), T I+
afRFfRETRf (13-10) etc,

The word 3@+ shows that there is no end or destruction to it. So, even during the state of

moksha (Fe=), it is present is told as sref~as. The bhakti becomes A¥fderT as it goes

through sg<T, ag<Td¥ and Sg<1d¥ states starting with 3TTa<9IT and attaining its highest state in

the ®eTaerT.

Wik a5 IS AH - Here the commentary indicates that the 33T is told first in order to tell
about 9f=F. This is similar to the Brahma sutras where the Zfasd=aar (FHs as accessories) is
depicted first and then the s
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T ATATIZAITHT (FT0 S0 81711) TATIS TSTATI-ATHRITSd IT: AT ATATHIZL
A AT R TAGITHH (ASI TSI RTHTETH, IHH — TTHH TATA: - the nature of the Individual

Self 979 is being told is indicated. 9Tq: shows it is different from 9T who is 7&]. The pramanas

for establishing 3TcH=E9T= that is the vision of the Individual Self as an accessory to IUTEAT or

oo [N
HIRHANTT or II[A=IT are shown.

TSiaaTR § @i eaui Qe adT T c: SEEaei qeqareamEdae s’ (&m0
30 811216) 3t SFAT IRTRACATIIEIATT TAMTHETEIH ML AT -

In Chandogya, 8t chapter, g<fa=IT is present. In that TFT which teaches T=fa=IT called
Tg<a =, after concluding the same, there is a prakarana about TN THTI=IT as an accessory to
ZgaaT. Prajapati makes an announcement that ‘I SITeaT stagaaTeAT s Ay @
fafSrare: srfoume: Forsm: aaadesen:, Aisaue: ¥ BfS=riEaesr: | 7 qate draeraiid aai

TEAHATHTH A= AT g Temafasar=’ (3. 8-7-1).

sIfa=r means after gaining arFATH A, ST means €41, Prajapati teaches Indra the nature
of Individual self as charaterised by ST, ¥a9 and T TTEATs.

qTeaagHal, TEHAl, GaaT — U SHTT graTa. ATgd= AT TeITiH.

[enN

T UY Y A FH: Fd T ATHTT AT — TASHTH THIH Uad Tgid.

T U A THE: G99 T4 T SSerid, U0 AT grare Taaqad A9 Uad sglid. — 918
GEaTHeE HIATHTH ATHTCAAHGHERIT, 7T TAHT Jar | e ordiar 9at | argas 99 9o+

I — due to absence of ‘I am this’ or about others, it is as good as destruction only.

Finally he teaches Indra the TRS[ETHEI=T as ‘A g T FLITET T TAT=AT: rogfa<id | stadi?
FTa T AT 7 #gerd:’ (|1.8-12-1).

TARAY GRS TSR AT TSI aedar el T SUuTAsTea’ (10 S0 811213) sfa
aglﬁawﬁ'-r IqHgaH — This statement in daharavidya shows that there is no separate fruit
mentioned for T TTeH= 4T that is taught here and the fruit is one only and as told for
daharavidya. This is indicated by T4 in the mantra.
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So the conclusion is that ISTTafdaTFT about TR is part of daharavidya prakarana only.
Because there is no other fruit mentioned for this Te TTea=9Te other than moksha which is
mentioned for ag<fa=ITg — one who is adopting the daharavidya. Also, nowhere in the shrutis it

can be seen that vision of the Individual self will lead one to moksha. On the other hand, it is

told as =T 9=T: fr=rqa=T etc that only upasana is means to moksha. And, the TEhq=aTT —
whatever one medidates on he attains that — shows paramatmopasana leads to
paramatmaprapti. The mantra 9% ST{d: ST shows that AT who is told as 7% S in

AT LA’ (4.7ET.) is attained by the upasaka. There is ¥ between one who attains and

one who is attained. For a T&ITeH the TTHTH ATHITIN is also told. Etc. From all these

pramanas and reasons, the fact that Tea Teq=9i¥ is accessory to 93T is established.

FT AT "ALATHINIERET <& HeaT efixr gHLl Sgrra (F0 30 112112) TAFATRY 2d AT sfa
[ERIREIEENECIEU R I RN EU N PRI EICE IR E L IR AC IE R R R E RIS
(%0 30 112118) TATFRAT TeaTewEa®d fasiex — Now Bhashyakarar elaborates the meanings as
propounded in Kathipanishad as there are many mantras similar to Gita in that Upanishad such

as 7 9T f¥=a aT..etc. Also, Kathopanishad also gives prime importance to Bhakti just as Gita.

3 9T is the TLTATEr. So ALATHANTIERTHA is about TTTHHATATETE. That it cannot be
interpreted in any way is made clear by Swamy Deshika. For this, the ¥a&T of pratyagatma is to
be known and is told as T STad f¥=r etc. This is the topic of the first six chapters. This is told by
Yamunacharya as ST&HITCAS M8 TN TEFT | ACHTTH A HEeTS qauehT alfad .

'O (112120) ST AT (AT Fear iy 7 et (F0 S0 112122) qEaETedT Ja=ms
FIT T AT T TAT AT | TAAYT JUA AT ASIETEAY AT e @ & 11 '(F0 S0 112123)
TR qxEaEd— Now the subject matter of second and third sets of six chapters is told. This is
also as per Yamunacharya ‘TeqH Saa<a T AT o oG AT TRRIRT: Tehifdd:’
and ‘TITRIeAh-Haa? fafa=e | FHLrpRaTs: g@edrst-aaiaa:’. The bhagavat svarupa is
established by ToTofiT etc.
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TZUTEAH SUTAET 9 ARF&9ar Yfaurer — The kathopanishat mantra WgTea fa@TeHTw weaT - talks

of upasana. The mantra ATIHTET shows that upasana has to be bhaktirupa. It is not Faer=ra-

HA-AEreamae but FFATET-aTu AdTgq-ToTtaera-fafer. This is told in shribhashya etc.

"RRTERRRE 79: WEaT: | GIsea: qIRATIS afasom: 93 929 11" (F0 S0 11319)
sfaafR=mReTTEgaH — The fruit of TERTTHT is the same as what is obtained from w=fa=IT
which was told as AT &1 g9l el and HeaT 2T 7 a=1d etc. Here it is told in a similar
way as ﬁ—:wﬂﬂ'fﬁ'ﬁ'r@ etc. So separate fruit is not mentioned for pratyagatma sakshatkara and it
is the same as paravidya and this means it is accessory to paravidya. fasr=amfar: -

TH A HATTHT — one who has sound intellect as charioteer and controlled mind as the

bridle (the reins with which the horses are controlled).

So this way, by examining the IT#® and ITHETY of this TZfEA=IT-TF<T it is known clearly that
TSI is accessory to TZf&=IT and in order to explain that in detail (IT9=), in this

prakarana in the Bhagavadgita also the same is to be taught.

A TH AATIALEAT 37H T TTH: TATHAT 297+ qaTer FUAfa — Thus, ending the sangati with
a brief conclusion, the subject matter of the remaining part of the first W% (six chapters) is told.
Even though it is considered one unit as W=, there can be sub-chapters dealing with the

subject matter sometimes briefly and sometimes in detail.

The words =87 are significant. It means this in the next four chapters also anything told about
AT and HIS 47 are to be taken as useful for attaining SeRTIeHa <l just like earlier what
was told ‘I ST gea:’. The word TTJaTT shows there is no %k and it means explaining

the same in detail and more clearly etc.

Chapter 3 - Sloka 1, 2

A AT
SATIHT A FHUTE AAT JlGSATE |
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aq & o = af e e 0101 ||
AT TR g TeIC T | |
T g e 37 SarsgaTET 1 2 ||

STed Hey Krishna, FHT: compared to karmanishthaa, g the jnyaananishthaa is STt T #aT
= in your opinion superior, T %94 in that case hey Keshava, T =¥ F##0r % A=<= & why do
you make me engage in this dreadful karma? =IT®=d= aT#a= Using words which have opposite
meanings ¥ g I a you seem to be confusing my mind aq So, I+ 38 2@ By knowing
which definitively ==: g1 | can uplift myself, 7% 9 that one path you enlighten me about.

The gist is: Hey Janardana (one who makes people get rid of cycle of birth and death), if in your
opinion Jnanayoga is only superior compared to Karmayoga, then why do you make me engage
in that dreadful or very tough karma. You seem to be making me confused by asking me to do
something while at the same time telling that something else is superior. So, please tell me one

thing (either jnana or karma) by following which | can uplift myself.

7t FHT giaa st 3@ war, et i TR F#H A7 R gagws waf - awfst o
ACATAATHAATETH, FAMEYT J TET: FASTTIRET | STHTaA T a ey @r A ST g fexqqadgr
et AT saffRar | siasmmraRifarery st 35 R,
HHAFH- Mg AR ST TF 38 MasTRass:, et o #Hf0r gafragsamasy

rcATAA TR A A FA 0T 7 e g | srar Frearre @t Mgl 5= yfewfa; aar R

AT AT ASATAT: qo PRI A T AT T NHASTAT: afgudasd wff are ag 0T € o
TRt faeg AT U, TETg UaH Iferey et 9g; A TR 3gH Aqsaey i st S
STLATH |

If you consider that attaining steadfastness in the knowledge of the Atman is superior to doing
karmayoga or nishkama karma, why do you engage me in this dreadful karma?' The gist of this
is as follows: Attaining steadfastness of the meditation of the Jivatman is only the means to
attain the vision of the Atman (3TeqTaI=+) and the practice of doing all karmas without interest

in fruits etc as told is the one which will lead one to that kind of steadfastness. The
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steadfastness of the mind which is the means to attain vision of the Atman is attained by
withdrawing all sense organs and the mind from the respective sense objects such as <=z etc.
was told earlier. If such a state of mind which is obtained by withdrawing all sense organs from
engaging in any kind of activity is to be achieved, then | should be made to engage in achieving
that state of mind by getting rid of engagement in all kinds of karmas. That being the case, why
are you making me to engage in such karmas which involves use of all sense organs and
seems to be opposed to the cessation of sense organs from all activities and so opposed to
getting me that state of steadfastness needed for FTMET. So if you are telling me to engage in
doing my duties (karma), it seems to be contradicting your own thinking. So give me one advice

without mixing these two by which | can know definitely what is to be done and uplift myself.

Arjuna is having the reminiscent impression (‘1‘@TT=|T€F|T) that he should give up engaging in this
war. Now he has heard the teachings of karma and jnana yoga which are of the nature of
engaging in karma and meditating on the Atman controlling all senses etc. and is interested in
the teaching of jnanayoga which is of the nature of retiring from activities and is asking this

question.

Where is it told that buddhi is superior to karma? In the sloka ‘X ga< #5’ the karmayoga done
with FfE9rT is superior is told. Also, in what way is it told as superior? And, even if I is
superior, there is nothing wrong in making one to engage in FHIRT according to one’s eligibility.

And, FHIRT is not dreadful afterall. All these are meant in the Bhashya told as Tag<h wWafd...

In the fReras=rorsh=or while explaining the nature of a ffarawst, karmayoga was told as the cause of
FTHAST — achieving steadfastness in the Atman. Such steadfastness was only the cause of
vision of Atman was also told. So Arjuna thinks that because such Tgﬁ;’ is directly leading one to
the vision of the Individual Self without the intermission of ¥ T, that STAIT is superior to
karmayoga. So Arjuna thinks that FFefra@=aTIR =g T includes SFETH according to TFa. That

is what is explained in Bhashya as the reason why Arjuna is asking this question.

et g7 A==t ? — Why are you making me to engage in this karmayoga which involves all
the sense organs and is opposed to ATATaATHA? It is as though Arjuna is thinking like this:
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1. Not because it is of any use to you because you are by yourself Tgur.

2. Not for HETREFFHATRIT as you are SHT&H — is SHTHLEF: - one who makes chetanas
get rid of birth.

3. Also, it is not to cheat me by using me who has surrendered unto YOU as mere
cause for reducing the 9T by killing the sons of Dhrutarashtra and others because
Krishna is addressed here as Fe1a — the declention for this is that he is the father of
even Brahma, Rudra and others.

4. Not because | should get the fruits quickly as you are teaching that the fruits would
come in steps and not immediately.

5. Not even because it is easy to do or to make me get rid of any sins which might

ensue due to non-performance (FFLoTHRTYATIORERTH). Engaging in war only
involves all senses and hence it is opposed to a person who is desirous of liberation
through getting he vision of Self which is of the nature of withdrawal of senses from
activities. So it is =< for a 7.

6. Not even for m — that is in order to practice what is simple and so possible by
others even though one has the capability for higher means. Because even to others
one should teach what is proper and as it is — FaTa{®q, that is only dharma.

7. So, you, who told once that ¥¥ SToTT {2 9T0=4T: - that we are most dear to you, should

not make me engage in karma which is not in your opinion the best.

Y FHTT — Here the word T is T exT=ATITEET — and not TEAITOTEETY as that is not
applicable here. And it is dreadful because it is opposed to srcaTa= . Duties such as war
involve one completely and all the senses are actively engaged during the war. There will be
sukha, dukha, harsha, shoka due to various causes — injuries to self or to dear ones, death of

dear ones, injuries death of enemies, heat, cold and such conditions and so on. If one has to

involve with all these fully and be thinking that it is TTART=T-3TEET etc and not have any
desire in fruits, have FH@a(E in T@-3@, ATA-AATH etc. it is very very difficult and so it is told as
HI¢ FHTT and bhashya is TFATFa TR SATCHTaA TR (ST FHH T,
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& Arga#a ¥ — The Bhashya for this is @7 #ga™ — Since buddhi is achetana, buddhi caanot
be made to get confused. So this usage is JTAT® — secondary sense. It is the person who is

getting confused, so bhashya is @7 HIgTH14.

HIgaH =9 TiawTid — the word STIwTRT in Bhashya means you, who are most compassionate

would not confuse me, but because | am a dullard it looks to me so.

TAT 8 SATEA R AT T aTAT: FA P g TATI A &Il AT ST TEadasy FiH qrde 98 Ud §%
=i arrr fa=g AT ua - This is what is meant by =TH#= — How can karma which is opposed

to ST be the means? Why should | do such karma which is opposed to achieving steadfastness
in the Self which is of the nature of withdrawal of all senses and which is the means to achieve

the vision of the Self? So your instruction to me to do karma only seems to be viruddha or

TR,
TEATE, UHH ATHHET a1 9%, I AT AgH ATARY [HI%eT ATHA: ST ITIATH -

T T 9< - It does not mean one of ST or 4. Because Krishna has been teaching him only
Karma so far and has not yet taught jnanayoga. But Arjuna is feeling that what Krishna is telling
is not reasonable and he wants to get rid of his confusion and that is only possible by words

which are not contradictory. So Bhashya is sTf==a EIERLE

faf2rer — This is not to be taken with a2 because Krishna is 197 and there is no question of HIM
not being sure so far. The need for being sure is for Arjuna and not Krishna. So the anvaya in

Bhashya is fRf&rer == s,

asaEY fAfarer — The doubt which needed to be cleared was with respect to SIS — what is to

be practiced?

Sloka 3.3

CIELEIREIL]
EIENISEEHERCIREEIR IR RIC el
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AR ST FHANT IR 113 |

= Hey Arjuna, who is without defect, srffg=r= in this world fgf=&msT two types of being
steadfast 2T 73T I<hT was told by me earlier. &&= Those of desirous of gaining the
knowledge of the Individual Self IR achieving steadfastness through meditation of the
Individual Self F1R=T and for those who have disturbed mind #2919 achieving such

steadfastness through karmayoga.

The gist is: Hey Arjuna, earlier two types of being steadfast was told by me. Those who are
capable and want to achieve the steadfastness in the Individual Self through meditation of the
Self and those who are incapable of such meditation due to disturbed mind and can achieve the

same through karmayoga.

qEi<h 7 FF] YA @dT; I gliea @ faEfanriRger e Frer s aefmrey
SFEHIUT U HIAT IHT | 7 13 FaT A Toheh: [ET: ASATAHIATINATY: TR TF ATFIRTITEHRIE T, T
q T R TR a I RN RN SIS FHT fAeaeqearader: STeATHa (eadl AT STETH
FfgQf - '7a: ygRefamt 39 g4f@E qa | T gavasd Al Bl a0 @far 18146) =
TRHEN T AHATAT FHUT TEIQ 1ZZT FHOIATRE (T 2147) s smfvwRaswd w4
e e o RvreeaaTreTHIgg Sivige: 'TSelid a7 FAT (AT 2155) TATRAET ITHE0T
3fea: | 9T Fiea™H TE AR Rufa: <6, TARAT g FHIR 19eaT gie:, TR |ieT: -

HTCH [ASIAT TIEAT THPe: HIEAT:, SAqagl: FHARMAHTROT IR | Avragagiegwmmt FHaRr
AfTHR:, AATFALGIAT AN ATHR IF:, 3 T g 38 Ry, s atigag)

What I told you earlier was not understood by you properly. It was told by me earlier that in this
word which is filled with variety of people desirous of various fruits there are two specific means
having action and knowledge as their central theme and are clearly different without any mixup
and these are meant for specific individuals based on their needs. Even if all the people in this
world become desirous of getting liberation, they will not become eligible for FTHFRT centered on
knowledge of the Individual Self. On the contrary, by performing the duties without desire for
fruits thereof and with the idea that it is done only as worship of the Lord they get rid of the

defects and impurities of their mind and their senses would be unwavering and then they
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become eligible for achieving steadfastness in tne Individual Self. This will be told later as
‘Because of whom all the activities of all beings happen, by whom all these are pervaded, by
worshipping HIM through the performance of the duties of ones station in life, man gets the
benefits’ (18-46) meaning the very nature of the duties or karmas is worship of the Lord. Even
here, by ‘for you the eligibility is only in performing duties and not the fruits thereof’ etc. it is
ordained that one should do karma without interest in the fruits. By performing duties in that
way, for one who has a steadfast mind which has overcome the confusion of the form of
turbulence arising out of the diverse interests in the senses Jnanayoga was told as ‘when he
leaves all desires completely’ etc. So the steadfastness in the knowledge of the Individual Self
was told for Sankhyas’. For yogis, steadfastness in karmayoga was told. Sankhyaa means
buddhi. Those having a mind which has only Atman as the object are saankhyas. Those who
are not eligible for that are eligible for karmayoga. They are yogis. The eligibility for jnaana was
told for those who do have a steady mind mind undisturbed by the senses. So there is nothing

contradicting here.

@ Th 7 FEI] AT AT, [T e Al far==ATreahTger — In this world some people are

capable of doing karmayoga and some jnanayoga. This way there is possibility of difference.
Even duties which are opposed to each other are meant for people belonging to specific varna,
ashrama, desha, kaala, kaamane, nimitta etc. and there is no contradiction here. TIT JI<FT is
commented as TaHH. What was told earlier is itself clear and there is no mixup of ideas is the

meaning.

IH — You are 3AH, one who is free of defects or blemishless, and so are eligible for attaining
liberation. Others are only eligible for those works giving lesser fruits (FT=r¥s). And for one
who is just anagha, the eligibility is only in karmayoga. For those who have gone further
(srr=raR) are eligible for jnaana. So Lord Krishna who is a doctor who is HHTE-aTg-sa<-= e

and T9= has taught respective means for people in different states.
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fafarer fArer s faaT Tafermrs st g 7797 397 - What was told as SRt meaning &g
3T — is explained further. The Y1 is sTfer-FAfaeg== — so it is commented as TATIEFIH.
4T - by ME who knows the difference in capability of respective persons and who is always

thinking about their utmost good, who is far from any defect of the nature of confusion or

cheating or accidental mistakes or incapability etc. (Fafaaras ﬁ%‘i&-w-ﬁqmw—w-

STeTTRRTRA 7).

T {2 |at atfe: & SSTaaTeT o adTT: Ta I Ud ATHARTeene To9atd, o9 g

N O [enN (o) o= o [N
SAATH e A ADdATLHY YA AN SiqSdd e HUIT [deqeqedirdH el StATpetleadl AT STHTH

srfesReIta — Even if desire for liberation arises, only those who have got all their impurities of

mind destroyed through all the good acts done during hundreds of births are only eligible for

jnaanayoga immediately (STHTIZrT-HH r(d-iiff\iclchc'*lqlul ™). So the applicability of T and FH is
well established for the capable and the incapable. But that does not mean that 319 is never
applicable to the incapable. Because if one does A T9s% with the idea that it is
HEIRTEAEY, then the all capable(@aerfth), all knowing(H4=) compassionate (FTEvafafre)
Bhagavan will bestow upon such a person the ability to practice T T (through HIS AU =U-

32).

- I It AT GATHE TIH | FRHT aaea=d [t fAeafa a9 1 (fiar 18146) =
AR RATAT HHUT F&4d ST FHOIATEHRET (AT 2147) SATRAT AATHE gd®wed HH
FIeT T a9 s AaareT gg STves: TSl J&T FMET (AT 2155) SATRHAT IR
3fad: — Having sense organs which easily get disturbed prevents one from getting
steadfastness in knowledge of Atman. The sense organs get disturbed thus due to impurities of
mind. The impurities themselves are the effects of ToTq and THH which are due to the bad deeds
done from beginningless time. These impurities should be removed by performing AT
which causes increase in @, And that will lead to 9TTf=a which further helps one to attain
FTHST. So FHANT is that way helpful only as it leads to that kind of erTf=a. These are told in
shrutis as &¥T ITIHAIIE (7.72T) etc. Dharma here is aum=\gw and =ewm T w4,

o o

AT THEE 3Tviga: — What was said earlier as ‘a7 T Higaiad qlaeadaiosaid,

STIATASTTATST o F&T T FaT aATeT =T 5. etc. is reminded here.
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AT: FIEATATH UF AAARA (RTd: I, ATEAT T FAAE (AT Fhax:, TR TIEAT: - ATcHHR auaaT
AT FHTY: HiEqT: — AEAT: here means those who have firm knowledge of the real nature of

the Atman. This does not here indicate the TTea=9™ — a system of philosophy.

Fqagl: FHANTIARION TIRA: — Those who associate themselves with IT are told as JTfis
here. Here it specifically implies eligibility for karmayoga — T7IaT&q. The meaning of A3 is
those who do not have the capability to do ST straightaway.

e A G Th T FHART ATTFIL:, AATLAGEIAT T ATHARN STTAFRT 392, 3fa 7 =g =8 =g,

T AT TRaH — Bhashyakarar concludes the gist of this sloka making clear the meaning of

wdaed and Az and justifies that it is not =T

Chapter 3, Sloka 4

A doubt arises here; When one gets a desire to attain liberation, one will engage in karmayoga.
If that desire is generated, why not one engage in jnanayoga directly without karmayoga. That is

cleared in the following sloka.
qAE A Hhed [Ued A= 41 SarET 9861 UF SEINT g6 5edTg —

For anyone, if a desire to attain liberation has come, then immediately they will not be able to

engage in jnanayoga as it is very difficult is being told.

1T+ — this word indicates that they are all part of this FHT<=I® and hence will have

uncontrolled senses or sense organs which easily get disturbed by the objects of the senses

(EEREIEEIT-Ic))

The word Ig#T in Bhashya says without performing karmayoga.

T FHTHATEATN SR RIS |
T gea9Ted [Afg anferr=aa 1 4 ||
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TE: A person FHUTH FATEFATT just by not starting to act 75 T 321 will not be able to
achieve the steadfastness in atman. ¥=aa-Tea After having started, by mere giving up thost
actions &t 7 TwferT=2fa will not be able to achieve the steadfastness which is the result of

karmayoga.

The gist is: Probably Arjuna was thinking that he can start to meditate upon the Individual Self
by giving up all actions (karma) such as war etc. In order to achive that Arjuna does not want to
even start engaging in any act. So Krishna says that just by not starting any act, one cannot
attain the steadfastness in the Individual Self. After having started, if one gives up such acts,
even then one cannot achieve the steadfastness. The point which Krishna is trying to impress
upon Arjuna is that one can attain such steadfaseness only through karmayoga and not directly.
Because for such steadfase meditation, ones mind should be pure and that can be achieved
only by engaging in duties giving up the desire in fruits and idea of doership etc and having the

idea of worship of the Supreme.

T ATEATOTT FHOTH FATCATE, TF 2W: ASHH FTA ST T T F ST AT e FHIT: AR
Tq: AT QAT TR FHT: [{fE: 47, a: a9 famr af 7 s, seieERtasa:
FH: sTafgamas: SR RFEIgaTaa-aTaa=: ST (s qqTY T S (ST THITRT |

By mere not starting of the ordained duties, one will not be able to achieve ST that is
steadfastness in the meditation of the Individual Self. Not even by giving up the duties which
one has started. This is because, such a state of steadfastness is the result of karmayoga —
performing duties without desire in fruits. Those who do not engage in such duties without
desire in fruits, without performing them as worship of Lord Govinda thereby getting destroyed
the endless collection of 919s (sins) which is not destroyed from beginningless time. Such a
state of steadfastness needs undisturbed, steady and pure senses and it can only be achieved

through karmayoga.

T TR TATOTT FHUTH SATEFATE UF T&9: — The U4 told in 7 FHUMTH SATEAT — is not about

karmas which are barred from doing but about #TT&fZ®H's which are ordained to be done.
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ToRET AESR T, - the meaning of T5F is AT — S0 it is AT MeRaHaa [T
AT AERHINT: ATH=Y: T4, That is how it is commented upon in Bhashya.

T = AT AT IET FHIT: AW, - The anvaya of F=a9Te4 is also with FHUTH and since it is
about giving up, it applies to those acts which are started. Krishna is also knowing the desire of

Arjuna to give up the war which has started and hence Bhashya is according to it.

Tq: AT G dRAET TEHEITIHaTeT FHOT: f{fg: 97 — Though it may mean that 7 = T=g9+Tad
FeF 9g fa=rd. But the mula shloka has the word &3 again. So the meaning of that word is
explained here in Bhashya as the result of acts done without desire for fruits and as worship of

paramapurusha.

Iq: 9 fa=T a7 7 wThfa; - The Bhashya @5 39T includes 3MTee and @=a4 . If T is not
present, FTF will not be present too. If the #s as told are not done, the f&f& will not be present

too.

The usage of TFHT fawf<F in SATFATY and T=7EAT are to be taken as X (tells the causes)
and that is either for fA9rer or fAre.

If FHIT is not started, STTAFRT cannot be achieved. What Arjuna thought that only by giving up

FHANT (T=TET29) he can achieve STTIIT is not correct because, FTFATT is generated by FHIT

only.

FATHH AR : FH: AT v AT AT A AT AT -ATTH = STATHA (w5 b1
ATHT=ST Z:H9TET — This is the gist of this sloka. Here sT=Ifa@IiaTs: is to be used with FHT:.

This is also as per Vishnu dharma, ‘SATRITEARTIEARRT T 72T: T@ATHA: (f3.61.29-13). In absence
of duties performed without desire in fruits, the ifa of qZHTHA which is needed for getting
liberation will not be present. In absence ofwg'wsﬁﬁ the stoppage of accumulated sins will
not happen. Because of that the impurities of mind such as ¥5TH and 5 cannot be got rid of.
Then 71T, 5 etc will remain for ever. When these are present, the senses will never become
calm from sense objects. When the senses are all indulging in the enjoyment of outward sense

objects, one will not be able to concentrate on the Individual Self who is inside (Tc3TcHT). So,
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those who are trying to give up such FHIRT and are trying to start ITH=RT would be just like a
person who is trying to build the seventh floor of the seven-storied building before building the

ground floor!

Sloka 3.5
Tqg U YTt -

The same is being explained further removing the doubt whether this sloka is related to previous
or not. That means, the fact that STTFIAST is impossible to attain if one stops performing duties

with the idea of worship of the Lord, i.e. by FHITeaTT one cannot attain STATST.

7 R s g fisasdsq |
FEA AL FH G9: THAAqor: 115 ||

T2 Anyone STTq ever &0THTT even for a second &#H#q 7 fasfd can not be without doing work.
2 Because H49: every one FH with respect to work Y& dT: U 3a9T: being controlled by or

influenced by the qualities born of matter or prakruti #1¥d is made to engage in work.

In this world, no one is ever without doing work for even a second. That is because everyone is
controlled by the qualities of matter or prakruti with which one is associated and is made to do

some work or the other all the time.

T TR SIfene & aAT: TRW: Fiq FaTreg A9 w4 spaton: fasfa | 7 e iy =afa: aft
e [20:, THIAETS: TS TeanI: TR0 T4 To: T w6 i sraen: F13a yadq | a
SHALUA FHIRA T ITIETE ATMRAET I[OITST G TN FedT [T -0 ST SEaT: |

In this world, any person at any time cannot be without doing some work. Even if one decides
that ‘I will not do anything’, he will be lured by the qualities satva, rajas and tamas which are due
to matter and get increased due to the effects of karmas done from beginningless time and one
gets lured to the acts according to the influence of the qualities and is made to act. So, one has

to earn steadfastness in the meditation of the Individual Self by attaining a pure mind through
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performance of karmayoga as taught which helps one to destroy the collected sins and bring the

qualities of matter under control.

H% - The first 2 in the sloka indicates that this sloka is going to explain the meaning of

previous sloka. The second T2 is to justify what is told in the first half of this sloka.

AT A1 aqTe: TEW: FA — The different kinds of STfaFTs told earlier as ATHsEAT
fafaeTt™sT in the beginning of this prakarana and also indicated by words #f%q and &4 in this
sloka are meant by sTT&a 1.

FaTr=g A9 — The meaning of word STTq in mula sloka is FaTf=2. It is in the sense of many
many days. & is the small amount of time of a particular act and in the many days indicated.
So there is no T7=f<F. Both these are combined in FaT=r&f¥. This means all times excepting the
duration of I51F. When one is sleeping, one is doing the work called ¥19. That is why for
sleeping also there is permission or negation based on place, time etc. One should not sleep
during sandhyaakaala etc. is known from shastras. So except during the state of Pralaya, there

is no time when one is not doing karma.

FH srgaio: fasfa — The meaning of &% is not one who does 31&# but FHT: #dT and so
Bhashya is FH SFAT..

T A 3t s=af@a: oify 9 7¥: - The interpretation of the word #14: is explained here.

This will become clear in the next sloka ‘FHfegaTIOr HI+T"...

TF A TTACSTEqHIT: T AT Tg4: O — Mula sloka has Y&fast: - when the qualities of

satva etc are always present in prakruti, how can they be said to be born of prakruti? This is

answered as ITHHHFATIY T95: - they have become abundant due to praacheena karma.
Prakruti is associated with Jiva in the form of body, indriyas etc. Based on karma, one gets

body, indriyas etc. It is said in Vishnu Purana as ‘FHa 3T IO gd daram: IEEma (7.2-13-70).

It is said, T&d Tegieq TeaedT: He¥ fasfea TTET: o7 T=afvq aTHET: etc is being told later. Means
at the time of leaving the body whatever is the level of quality one has — satva, rajas or tamas,

the next birth is got according to that. So when we get a body the satva, rajas and tamas gunas
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are according to our previous karma. That does not mean it cannot be changed at all, this can

be controlled, changed etc by doing the right things. SRTAGOr=ET (FEHATHAT ) ,

ANTEaEE=dT (TEHNH, TSFEHNH), HTcasig<da+T — with these satva guna can be increased

(told in Bhagavata).

The ill effects of previous karma can be reduced thus. So Swamy Deshika writes here ‘Ta=

FHINA A HAH M gAa=5a:’ — The FTST achieved through the same body by performing

karmayoga is not included in this.

= :9 9fd - The word = indicates what is going to be told in the last T2 (that is the

third set of 6-chapters). The word ¥ here indicates [TT.

FI: FAT T — It is not TF9T: 7S and that is made clear by Bhashya as 399r: #194d. The

word FTId has TISTFGEUT and is shown as Y.

A ITHAFUT FHANT AT qTIEGT ATAAET U FaTai a9 FeaT AT :Ho ST
FTHERT: — The summary of this and previous slokas is given here. 3[@: means because everyone
is under the control of the qualities of prakruti, namely satva, rajas and tamas, without
performing FHAT it is not possible to attain ST, The control of the gunas can be eliminated
by eliminating the accumulated sins and that makes the mind pure and then it will be helpful to
act for attaining liberation. The purity meant here is either eliminating the abundance of rajas

and tamas or eliminating the effects of those rajas/tamas which are T, 5 etc. It is as told in

Ramayana, ‘TITHATERIIEST THETH A | T Taae a=aqsaa/ara4r || (Valmiki tells his

shishya Bharadvaja). This is told here as f¥aT=: 7oA.

Sloka 3.6
AT AFER T A ey wafa i smg -

If one does not follow this path, even if such a person starts to practice jnanayoga he will

become mithyacaara or a hypocrite.
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The meaning of 34T is not doing karmayoga.
FHTEATION §IFT T AT FF9T €0 |
sfRsarertraETaT e g =1 16 ||

T: One who FA =TS F== having controlled the karmendriyas (action-oriented senses) such
as aT, 9Tior, T2 etc, fag@TaAT and having a mind which is away from the thought of the Atman
TieaaTIT= A9ET THE oeT and keep thinking about the objects of the senses through their mind
T such a person f=am=T¥: 3=9q is called a ==X — one whose action is false (not true to his
thought).

The gist is: One who has controlled all the action-senses but is thinking about sense-objects in

mind and so his thought is away from the thought of the Individual Self is said to be a hypocrite.

FfaTEITIaET AT A T FArvEyauradr st Reisaan: e @
TG T ATEQ; AT Hohood 70T 0 39 & FAeam=m: S=49; stesmaeen! faadar faqer wafa
Tl |

As the sins are not destroyed by the practice of FHI1T, one who has not yet won over the
senses and mind starts to engage in gaining the steadfastness in the Individual Self (Atman), for
such a person, since such a person still has interest in enjoyments of the sense objects
(Faramat=r is still present) he will be thinking about them only and will not be able to concentrate
his mind on the Atman. So such as person will be acting in a way which is very different from his
thoughts and so is called a hypocrite (fr=a1=T<). And, if such a person starts to engage in

FTEART he will only do things opposed to such a practice and will be lost only.

Ffa=aTIaaT — What is known from the sloka “A=ET T3 is told here.

AT FT: AT TG FAwavauradr sreAf fagehtawar: — The meaning of 3TeH in
fam@TeRT is mind. 3@ means turning away from atman.
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farwaT wa ¥ 7 aE9; - The word T in bhashya indicates that one is thinking about the same

fawTs from which only one is trying to withdraw the senses.

FFAAT HheoT AT T 3 F Fr=am=me: 3=49; — How will one become ==Y is explained as
thinking to do something and acting differently. ffr=aTea is s=a=maTa only. His sankalpa is to do

jnanayoga while in practice, he is indulging in sense objects which is opposed to his sankalpa.

AR faadaT famrer wafay g — It is not that one simply gets a name that he is a
T2 but he will be completely lost. The words fa9¥ta and fa== in Bhashya indicate that
because of STTIATLIA that is what is done is contrary to the means, FaT<I<T ensues, that is
the result will also be contrary and one will be lost. This was also highlighted in second chapter
starting with &FT=raT faw=T 99:... and ending with FiEATeTeoTeata. The word Joreafd is told here
as fa=rer wafq.

Sloka 3.7
FRE AT AET RTRHASST |
FH el FHIIIEE: 9 Aforsaa 0 7 ||

1S9 Hey Arjuna, T one who SfeaaTier #1961 R+ controlling the senses with the mind 3TE<F:

being unattached Ffesa: chﬁqwii AT starts karmayoga with the action-oriented senses 4

faforsra he excels.

The gist is: One who controls the sense organs with the mind and starts performing actions with
the action-oriented sense organs such as speech, hands etc. without desire in the fruits thereof,

with the idea that it is only worship of the Lord, giving up the idea of doership etc excels.

A QAT AT FHTO AT srcATae g a AqET AT §: T@d T FHya:
iRl SEETIE® 7 FHANR S, T: AHATAATH-HTEET AETg ot geuTg fRAfeream |

For that reason only, one who starts karma yoga without attachment to the fruits with the senses

in the performance of ordained duties which are of the same nature as what one is always used
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to, having controlled the senses with the mind which is directed towards attaining the vision of
the Individual Self, deploying the same senses that are naturally inclined towards action, but
does without any attachment etc., such a person exceeds one who is a jnananishtha (one who
is performing meditation on the Individual Self) because for one who is performing karmayoga in
this way there is no chance of any accidental mistakes etc. (which are very much possible in

jnanayoga).

Iq: — In the beginning itself, a karmayogi is praised by rejecting one who wants to get into
jnanayoga as a first step. This is also the sangati, continuing what is already being told and is

indicated by the word 31:.

T A ST — What was told in the sloka T 2 #f21q &fora{™.. as the reason for

jnanayoga being difficult to perform, the same reason is being told here as very useful and so
easy to chose for karmayoga. Doing karma is natural for the senses and so it is more logical

and easy for one to chose.

e T — If there is a doubt that the fact of controlling the senses completely seems to be
contradicting starting of karmayoga, it is made clear that the karma which to be started is not

any karma but it is 9TE{tT F that are to be done.

SieeTior sTATa TG J9aT 9= — Here a doubt may come: We are doing karma all the
time in all our previous births and so it is useful for us to do karmayoga which is also of the
nature of doing karma. But we have been doing karmas which are barred in the shastras, that is
we are alwlys doing fAfeg®Hs only and hence a very strong interest (El'l'H'del'lT{aQ in doing
fAfig=®ws) has developed over births. So is it not going to be very difficult for us to control

ourselves from not doing what is not to be done? To clear this doubt and also to make it clear

that desire in other fruits are to be rejected completely, it is told as ‘FTATTATFATIAT AT
f7rer. It means, since fAfSE®Hs are opposed to AT, even though their aTAT is very
strong, it gets removed by putting effort in the direction of sTcaTa<®. That is the @Ta. The

ArHTAA AT reduces the effects of aTHAT over a period of time.
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q: Toq ug FHYaR: 3 — The word w823 in mula shloka is explained as ¥ad Ta FHYE:

zfvad: - by nature the karmendriyas are engaged in karmas.

HHSITYE T: FHIANH ACHA — TS is pre-reuqisite to starting FHIT is indicated as THSITITH
T: FHANTHATIAL.

E<h: @AY by Kalidasa, &=t AT by Yamunacharya.

q: AHWTAATH-TATEAT A 8Tg AA1q geurg fafrsaq — Mula shloka has fafarsaa — the afarezrgse
— in what way is it special and the limit of such specialty is told as F¥EHITEATT-THTEET — One
who does karmayoga is having the specialty (far9r) that there is no possibility of accidental

mistakes (HTE) happening in karmayoga. And, that he is superior to one who is FTH{S.

Sloka 3.8

So Karmayoga is superior to Jnanayoga because it is §&<, 1@ and &I — cannot be left
out while ST is T, TIHTEITH, not TATIET (one is not used to doing this earlier while one
is used to doing karmas all the time) and so the answer to what Arjuna asked SITET =q FHUE. .,
U 98 I 3T M 5 argam is given here:

Rad 55 9 @@ 9 SATET gFA: |
O =7 q T yRgeAHHw: 1 8 ||

@ A w7 %= You do the ordained concomitantly related karma. &% Karmayoga is T&HT: ST
superior to Jnanayoga. ¥ T If you do not engage in Karmayoga SI=ATATT 7 SHEedq

even the journey of life or living with the body will not be possible |

Arjuna, engage in action which exists in concomitant relation and is ordained. Such karmayoga
is superior to jnanayoga. If you do not engage in such karmayoga, it will not be possible to even

carry on living with your body.
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Rd = | welaeage R = w4, ysfaageeay sarearasar Raaas gaaarg
FHWNTTATIATIATY FAT:, FH TT T, AHAT: AAASTAT AT FH TF ST | Aohrd grurssa’ (fiar
314) A AT STFHTSAT AT T SoA; ARSI Y srvaeaqaadr B sifaaes
TAFA T AR FASEAT: FH (AT T SATTHT |FHIO A0 T AT AT
HFGATTHHTTH SAH T TEAA; A ACHATTE AT FHIRMRIAATT § T SATAT 579 | FHOT

AT SAEEIFad A ST ATIRR T T ST | IS 99 FH qIST Fad A ST
FFEFTY qFE ST T AT A SR AT A% 7 aeafa | Fracara=ad Ty

IO T a8 HEH; AATSIAEAT AT HeaT ATSFSTAT T T HEH; ARRLET
Tragife: Txagar gar i 1" (S10 30 712612) TATRHQ: | T & I 19T T T= = ACHBTN
(frar 3113) =i a&=d | AT AR A% 9 AFadr AT T IS | JdT A ST AT
ferrTorerfen araETEREHTR ARt Ramfafe w6 sasd faeas | Ia" FHARE A Arews:

AFGAHTATAT ATCHATATEITTEATAH SA=ae; TAH TH AT FHAN: GF: YA, ST
ARSI JfY AATR FATR SATIT | TS FHERR] T FE TATHA: |

'Obligatory' (Niyatam) means 'concomitant' (Vyaptam); for action is concomitant with that which
is conjoined with Prakrti or the body. The contact with Prakrti is due to beginingless reminiscent
impressions (ATI=aTE=4T). So because it is thus f=avTH or exists with concomitant relation, it

is easy to perform and there is no possibility of accidental mistakes, you perform karma only.

Compared to 3rsF# or STH{AST, karmayoga is superior. It is told in the beginning ““eFe RERINZ K
one gets steadfastness of the knowledge of Individual Self and so the word 3% here means
FTE=ST only. Even for a person who is eligible or qualified for performance of FT=f==r, it is
better to engage in karmanishtha because one is not used to jnananishthaa previously in earlier

births and it has possibility of accidental mistakes.

fA=rd =T - It is given the meaning of FRTATIEEUT — 2ATHH which is more meaningful and
useful. This concomitant relation happens by nature of the karma or through T or both. If both

are applicable it is best. While commenting on ST =7 T — &= A 944 is meant and so

here TIHTIdI ﬁqchH\ is meant. When the difficulty in doing FT9{eT was told, naturally the ease
of doing karmayoga would follow and keeping all these in mind Bhashyakarar gives the

meaning =AY for A=,
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TFaaged 7 2T FH, Thaageead AA1earaadT Hadod quahdlg AaAaTaquaTaarg FHT:, 7
TF %%, - The relation for the T is told as YFHTAwgE.

AFHH: ATAASEAT AT FH TF AT | Tohed TS (AT 314) ST hamq STwHeread A st ua
I, ATAASTEERTRT: AT TTIEIAqT 12 AAdca 3T aTHTEcary A SET: FHAET
T SATFET - Earlier in FHUIETTIRTTET AT o GE9Tsea®hu 19 — the word 3T%H was commented upon
as not doing karma (FATST). So in order to make sure the same meaning is not applicable

here, the sloka 9% is quoted. The meaning of A=F= was given earlier as fAFT=IFAFT:

c

TAATHARHART: ATHS: AHAT T6 AT T56F0H - S0 it is not ST but stressing that TS

only is superior. In this context, the comparison between karma and jnanayoga is mentioned in

the beginning in respect of superiority and hence here that is the meaning to be given.

FHIOT TFATON = STCHATATEISATAT STCHA: TG ATTH AT AAea<H UF &, 3 SATCHATTET T

FHTRTeAI T | T ST =T of: — This is another reason why karmayoga is told as superior

to jnanayoga. ATHITATHIATA is very much part of karmayoga.

FHUI AFHSET SATAEETAA ATHHSTATH ATRTE A Ta 3T9ard — Here Swamy Deshika makes

an observation that STHFTT is not compared with FHRT here but one who is trying to start
AT without doing FHIIT is compared with one who is going to FHIT and then s If

one is so qualified only it will be possible is the \T4.

7% 99 FF T AT Fad ATATASIATH SATTHRUY Ale AFHI: T ATAASET ATAASITRTON ST

#fT 7 F== ¥ - The explanation of second half of the sloka starts here (STTa=TT T T 7
T SAFHA:). Here the word STRHTT: is in TEATTREHTH — SAHHTT (RT: T8 T STHHAT TeT FTFH:
AAASE,

TTAETIATATH LT 7 7997 FAH; - A doubt may arise here: If someone gives up all
karmas (FaFa9RaTT) and for him 9r¥==m=T does not happen, does that mean he will become
<k, because his 391 or means is fulfilled and all impediments are removed and so without any
effort such a person should be liberated? Answer is no because if it is simply interpreted as

absence of karma, then it will be easily possible to achieve that during states such as TIM.
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So, to remove such a doubt it is made clear that just having a #IT&g= or means is not sufficient to
get the fruits but it should be taken to completion (that is TacaTa==HTE). And that cannot be
obtained in 3-4 days so that we can neglect the 2/¥1<. It can only be obtained after performance
of the means for long time and till such time the means is completely done and fruits can be got,
one has to protect the body for without the body it is not possible to even carry out the means
itself. Not only that, if one leaves half way through, because of neglecting and not completing, it

causes YA that is punishment due to 71g of Lord.

(Here we have to note that Jnanayoga is not FETATATATAT FTHANT or AATFHATATT as told by

others.)

ATATSIAE T AT S FeaT =g gTer UF ey w13+, - Now another doubt may arise: let
us say I, that is having the body, is necessary. Even then one cannot keep the body for
a long time, that is as long as one wishes. And by mere neglecting also it cannot be got rid of.
Because the body will exist as long as the karmas which are responsible for that body are not
fully exhausted. Or, let us say body can be kept as per one’s wishes. Even then the body can be

maintained easily by doing any ®&®®H. To this the answer in Bhashya is =maisiae=. ..

The gist is : The fruits of karma are two fold — {5 and #f7=d. Those that are a result of some
strong curse etc are R while others are sIHaa. The sTfH@a is also not by Fa=7 because by
nature they are niyata only but based on 39T, T etc the fruits may come at any time. And for
such fruits which are 39, one may do Yaf21<s, medicine, mantra etc Else, if it is accepted
that one has no freedom to do anything, one will not resort to any medicine while ill or even
shastra will become futile because then FJ itself will not be present. So you who are now
trying to start ST directly are disproving that there is any influence of ¥ in this world and

the @TeT will then become possible to achieve without any effort.

Ff=zeTee+ U= - Here the word T indicates that earning through right means and eating only

what is left over after offering to Lord in the Yajna is ff=afafer — means it has to be done only

that way — stsaTeraTey sroTaed yTaat fafer: fFawfater. If the 9i< is not maintained this way, it

will simply deteriorate is indicated by the word 9T<1¥ itself as farereoreaaTa.
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'ATETSIAT Fccaslfs: H<aEl €gaT Tqfd: I' (B10 30 712612) AT — This particular shruti quoted
shows that even during STTRIIT (gfaTEY ) which is achieved through FTHIRT, A& is to be

done this way only.

T @ T AT T TA e B0 (AT 3113) i T&ad | o7aT AAASed A7 w7 Agaar
TEITAT T F&=T1d — A quote from Gita is also selected to show that even this shastra is detailing

what is told in the shruti only.

TAT TS AT FERATITET AT aHIH RIS Mo His F7 a9 Fideadq | Ta4
FHART ATT ATHT: FFAATATAT ATHATATHI T TTH e aH; TAH THAHGEET FHAR: TF:

ATHTEH, STAT A HASENIET AT AN FHINT SATAT | TEATE FHARTH U F& A9 — All

the reasons give earlier are all summarized here clearly. Even for one who is eligible for FTH=RT
directly, resorting to 91T is better. So even if you are eligible for jnanayoga directly, do only
karmayoga is one meaning. OR, right now you are not eligible for jnanayoga and so the only

way for you is karmayoga. This is meant by H.

Sloka 3.9

Td AT TATSATR: FHI: AEETHAARRIHS eI ATFAANTHET ST [ETET FHATHAAT T
wiasafa gf s s -

If so, because the acts of earning material etc are filled with the feelings of selfishness and
ownership etc and thus cause the senses to get disturbed, a person would only get bound to the
cycle of birth and death due to the reminiscent impressions. If such a doubt arises, the answer

is given here:

This reminds that this sloka, 2J‘sIT‘<>TT'<r is to establish the subject matter of the shruti vakyas which
ordain certain duties and those which prohibit certain things (FafatarfAtrear: fawoT sreeamT=).

The word 32 in F=4TsITa: includes HETISTS, 319, T99 etc. The word 3R in AEFHTHAARIR

includes T, 5, AT etc. Because gg#1e, AHATT etc are all different modes of the mind, it

is commented as TAFGTATHATNTHCA.
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T T&UHT — Means even for a §H& — one who is desirous of attaining liberation.

FHATEEAT — The reminiscent impression which is old and has not stopped and is getting

increased by the impressions due to repeated actions being done even now.

Fee ATaATT — It causes one to get associated with bodies in future and hence becomes the

cause of putting one in the cycle of birth and death.

TTATRHINSTT STRIST FHAR: |
ot FF FIAT HHAST: =N 9 ||

TslT?ﬁ'cr FHT; 3= While performing actions done for purposes other than o= or sacrifice 313

#Teh: people of this world FHa=2: are bound by the effects of those actions. == Hey Arjuna,

T& for the purpose of I=, FH HESIT: THATAT you perform actions without any attachment.

Hey Arjuna, being of this world are getting bound to the cycle of birth and death on account of
karmas performed for purposes other than Yajna or worship of the Lord. So, you perform
actions without any attachment to fruits and only for the purpose of worship of the Lord.

IR T AFHATIATE, FATSAT: FHIT: F7TT ACH AT TSTTATHT FHIOT FHIAHTOr S FVh: FH el
wafd | Fa: & I9f AT FH GATAL | T ACHTI STETEATAT I: G TEAT TSI Hh:
AL | TE HhASAT IATeriqar SH T faama aefel: w6 srafea: v a=
FATRHTATTARHATAAT 3 SHT AATHATHTAATR TaTT Fq: |

The material earnings that one does with actions which are meant for selfish needs and are
outside of those prescribed as accessories to the sacrifices ordained in the shastras will lead
the beings of this world to get bound by the karmas. So, you engage in acts for earling materials
etc. only for the purpose of sacrifice. Thus getting rid of the attachment which occurs while using
the acts as means to fulfil selfish needs, perform the duties. Thus having got rid of attachment, if
you do your duties only for purposes of sacrifice etc., The Supreme Lord, T¥HI&Y who is

worshipped by those duties such as sacrifice and others, will grant the vision of Individual Self
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with undisturbed senses to such a person desirous of liberation after destroying the reminiscent

impressions which are continuing from beginningless time.

TATIRLTE I H — The meaning of I is given as =7 based on the pramana =TT & f&o:’ by
other commentators. Swamy Deshika observes that it is not against our siddhanta also. Even

then, in order to give a meaning which is inline with the usage in the next sloka, Bhashya is
T T FH. It is I to all or==r¥s and is indicated by =1rf=. Shruti says ‘@8
FETIAAT AT AT TRwTed T= I+ TIET AT etc.

r9aTg — The word in mula sloka FSTITq is interpreted as Aro+aTd. Means all actions are meant

for sacrifice etc.

FATSATS: FHIT: A ATH IATATSTALTIT FHIOT HTATIN 37 Ao FHAEAT AT — FHT Fed FHOT

Fvae AT TT §: FHa-. |t binds one through its reminiscent impressions and not because it is

sin to do them. Because the FHa=a+ here is addressing karmas which are not ordained or

prohibited. That is indicated as FHaTa=aT s+ Wiawafq in Bhashya.

FTeh: - means HAT=AAad: - all the Individual Selves who are caught in this cycle of birth and
death.

qq: & TS FATIAT FH THTAY — Because any karma done for purposes of Yajna etc do not
bind one. The word Z=TsiATa is used in Bhashya to specifically say that a war will lead to

earning lot of material benefits etc and if all those are earned with the idea that it is only for

purposes of Yajna, it will not bind one. Kalidasa says 3aTg 7T & I=(TH &I HEAT PMH\— Dilipa
milked the earth (meaning earned or accepted all things in this world) for purposes of Yajna and

Indra milked the sky (meaning caused rains) for purposes of growing plants.

T ATCHIATSTAATIATIT T2 FST: TEAT TN Hoh: THTEL — The TS is told separately

because if what is earned is to be meant for sacrifice etc, then one should get rid of selfish

attachment in them. The nature of ¥ is different from FJERT and FAATT is shown

here. If one asks, TITSAAAZLT 7 HaIsTT Tadd, we say, yes it is true. One should not have the
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idea that the karma is going to be the means for getting some fruits (that is SESHaTET@E (&
should not be there) but just as one takes care of a friend, if the karma is performed with the
idea that by nature it is of the form of worship of the Lord, and that itself is the use, then it is

alright.

HHES: - In Mula sloka is commented as HTT H<h:. The | or attachment leads to bondage

and hence it is clearly specified.

TF HHHSI TATHTAT FHIOT BRI ATOr TATITS: FHIN: ST — Here the view of the
mimaksakas is refuted. They say that when karmas are performed, 3793 is created and through
that one gets the fruits because karmas themselves are =@« and are short-lived etc. That is
refuted here. The shruti & T i SvIThT (T5].) shows that the devata who is worshipped
through the karmas gets pleased and through that devata only fruits are obtained. And there is

no pramana to say that 379F only gives fruits. The words FHH: =Tf3a: indicate &AWz and

sfifer. Mimamsakas say that devas do not have a form — they say faWrgT gfawmar Timaq FHeRafq:
| IE: FATETH (ATTE) F FadT=T 7 f3=rd |l - that one offers ¥ to TRI — s19d ¥aT8T — when so

many people are performing yajnas and offering havis to agni at the same time, how can a
devata with a body be present in all places at the same time? So they do not have a body. They
cannot receive havis. Trupti, phalapradatva etc are all not there. Mantra itself is devata and an
apurva is created and fruits are obtained through that apurva is their view. This is refuted fully in
ATt of Brahmasutras which is part of ST, Tgmdfd araard: a#aTq — sutra
establishes that devas also have sharira etc. Here sTRTtera: indicates that havis offering is done

and the Lord who is pleased bestows the fruits.

THI=EY: — This indicates also that Lord has a Divya Mangala Vigraha as told in shrutis
arfecaauy { etc. and has the powers to be present everywhere and bestow the fruits of all

karmas. Here also it will be told later ‘37 T8 TFAFSTHT TITh T TF 9 — AT and FAVE..

T AR AT ARHATHAT ST AATTATHTAA T F&TT 399 — The word ZITTd shows he

bestows the fruits and hence the five aspects faurg:, gfamams, T aq FHwRAT:, I, FaTEEe

are all known from these.
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Sloka 3.10

THIATT T AR ATEA (AT TR AT FAATADT AT FAT S 37 —

So those who want to get all types of T&uTHs (4, 374, TH, AIeT), should maintain their body
only through the food which is left over of offerings in sacrifices told earlier and those who do
not follow this and live with food which is not offered to Lord will be subjected to defects is told

further.

This sTaaTiea that is the preamble is for slokas starting from &g #=t: (3-10) and ending with |T=
aref 7 Strafa (3-16).

The word HET=UTHETIA ST indicates that it is addressing all as per mula sloka YSIT: FeaaT.

IR TSIT: FoLAT AT YS9 |
A JEfAsTeaAy qIsieaeamrgE 11 10 ||

weITate: Sarveshvar who is the Lord of all subjects g 7= along with the sacrifices T2T long back
SIT: geeaT having created the beings or subjects 3aT= told them like this. <+ By this sacrifice
SHiatsTEd become prosperous. TH: Let this sacrifice be &: TEHTHEF 3] the kaamadhenu which

gives all desires.

gfd feraer (40 10 1113) st Meurtes: ySmafaerss: geax e ger e aaaet

ATCAIH 37 | T FIhT | ST TSITaT: SATRA I g i T ST gdaT e [aH R
TR TohAT: FFARATAAGT: AqAqLHedT: TIT: HET qIHAFTEI0: qgietsiaraaar
WIEAAAA I T T qAT: GoZAT TIH SATH - AT T3 TAQSTeqH] AHAT i FELaq | TT av
I: TR A ATEI T FTHET TEIVET o HIHTHT TYIAAT 54 |

As heard in shruti text beginning with 'The Lord of entire Universe' (Tai.Na. , 11.3) and others,
Prajapati which is used unconditionally indicates Narayana who is the Overlord, the creator of

the Universe, inner controller of the entire world and the ultimate goal of all. Long back, means

at the time of creation that SSITITd Who is \RTAT (FITATHT T5a1sT T9T T2 ST | HEaTel 7 add
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Frg=d gq1a+ Il (f3.9.)) he saw the SSTTs (chetanas) who were lost due to the association with
prakruti which is following from beginningless time and who are lying in a state where there is
no differentiation of name and form, who have merged into Himself, who are incapable of
performing any means to get the purusharthas and who are almost like 37=@+, non-sentients,
and seeing them Lord, who is most compassionate, desired to uplift them and desiring that they
perform sacrifices of the form of His worship (319w =9 ), he created them along with those
sacrifices and told them thus — You attain prosperity through these sacrifices. Let these
sacrifices bestow upon you the utmost benefit called Liberation and let it also bestow upon you

all the other desired fruits which are required to fulfil that'.

I e’ (T, 7gmT. 1113) TATed: — The word SSITATd in the mula sloka (TRrETH TSIT9TA:) is
not meaning hiranyagarbha and others but =TT only is made clear by quoting the shruti

from narayananuvaka. That is indicated by the word f=qTfer: — that is unconditionally it is
denoting =fw=smeraor.

TSATaTAeTes: qasa¥ — ST only is HAYSTATT as indicated by ‘afd fasa&r - is made clear by
this word, T

forsaes =T fEraTeaT T AT g — All these are told for one who is known by the word
AT as established in the AXEOTATE and others. 97T faraes srasa? erad fOEH=4a+ |
AT 9= fEsaTed ™ 93 1. Parashara also says in Vishnu Purana — ‘&@T STeafd s
TAAEH A ([.6-1-50), TEAT T ALl ATCAT STCAHRTIA T | ATHATAT AGETY. HlhTH: TSI
(f4.1-4-7) — these show that the word SSITIfa is used for aXTETAATIY ATLTA. In taittiriya samhita

also,

So this is an order from Lord Narayana, prajapati, who is ¥ad-= towards all those who are
FHILAs — are under the control of karma. That is why here the word SSTT: in SSIT: gt24T in the
mula sloka means all the beings including FTH@s&] who are inside the world and who are
caught in the cycle of birth and death due to their karmas and who are the srf&r=T{<s or are

eligible to do the F=1. So inline with the TSIT: which is told at the beginning of this sloka, the word
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TSITIT is meaning here one who is not controlled by karma, one who is the controller, ruler and

overlord of all, Narayana.
*kkkkkkkk addltlonal notes kkkkkkkkkkkkkkkkkk

Shows how Bhagavan performed srushti itself like a Yajna — to demonstrate probably how
yajnas are to be done - he offered havis to HIMSELF as devataa etc can be seen in Sayana

Bhashya.

[ TSTafaaT TEHE STEI QISHTHAT TST: TSt & SATCHAT aUTEFaad aradl TRV aaisseqay:
HAA d T AT SSAAT Tl o F IS TYAGS (T, 2-1-1-4)

(saayanacharya bhashya)

T TSATIYET STEET 39Fd qrag 8: I3 TSI Ueh: Sl TS d oy areaq frfeyfaeet: | &

T TSI EHTH: T T gaeaedatadl qeagefl a7 3q AHaad Stoad Sagaard | af =

T ST TTTHET | T SETAT: TUTAT: ST AL YA d: THT: | T =TSl TATeH=IT Saar2ed

ATSANT | TERHATHEAT TS T AT | 7] TGIHT TGS St Ad ST T = TATHHTAT ST

HAATT ST AgaadiarasI o] | TEHESaHaqd | d TaT = THATdH * Zeal AT (58T 20
=i | ATt g e G mifEe g weaey = =) T a9 sresatany B T sami T | awr g
ATTher STTT TrasiTel 7 HTAIIIT: TEIH Y AT w8 Haaa (g T T AT7 qarqaard: |

T Mo SR &l 910 e i = agjad THds™ 7 FeT: | asaetfaed FaarEdar samaatd
= | AT, JAET T o At Samaata @3 amed | A o | JEnT aqaedig |
TAT = T - AR g ferhEt a9y (297 3.), oot — Hiedr arasedd a9 35
e =fa | STt - AR g (2-1-33) 3 1]

Fededededode de o de dede dededededededodede dede dededededededededededede ke

=T "9 — The word 2T means during the time after pralaya which is at the time of creation

and so the word ¥SIT denotes all the &==s — individual selves with body that are created.

T AT TST9td: — The shruti and Smruti vakyas, 98a STFIEHT AT da&Ad ageat TSt
(FT.6-2-1), T=HAT: HIFIHAT: TSAT: TEEAAT: GATAST: (ST.6-8-4), TeHT T I ATXAT AT 7 FET LT
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... T TG ATH@ISSAT ... JEIRTA > AT [Euissad (7. 1-1), e @fEe: s« (\q.1-
7) — all these show that Hiranyagarbha and others are also included in the word SSTT and that
they were created by Narayana. So the usage ISIT: ¥t<4aT here unconditionally, with no specific

qualification means the creator of the Universe is Narayana only and so He is only addressed

here as TSI,

Also, TEIT TAT HAGA:, o ATHTI ST, FATOT FATIOT A T=red efi<:, AT FeaT ATHaET T2
(7.9.) — These pramanas show that the PURUSHA who is qualified by #g&refiiea etc is the
creator of everything. From this also, the creator told in &g I=1: Y= ge2dT is the creator of the

entire Universe only and not chaturmukha brahma.

AT - Also, g2 ad: FeaTH @maTaed T (2.4.68-51) shows that Narayana only

created everything by being the 3f=aZTcH of Hiranyagarbha also and so he is gt as told in

AAATALTHT ATZAITHT F2=AT 37 WY AT (H.7).

What is being told here as T 3T WTaa=q 4 etc is about the Devas who are TTHTH-3THFS and
that is told in T8 T HEF=ITHT STI<hT 9 T9<a 9. Any devata who is worshipped in any of the Yajnas
is brahmaatmaka and hence ultimately Paramatman only is the bestower of fruits through those

Devatas.

The shruti pramanas, TEARE & 7 & =Tq 687, ‘TSAITTE<d T4 o7=q. etc from mahanarayana

are indicated by the adjectives feraea FreT oA,

T - The Chandogya says TSITId: 97 997 S99 (1.8-14-1). There also, the word TSt
indicates Paramatman only as established in the Brahmasutra T = &1J TATH&ea: (7. . 4-3-13)
— It is decided that it is not FFHET (chaturmukha) but paramatman only. So HE is only 9=T3mr.

g {41 — As per the shruti and smruti pramanas, the creation as established is being explained

now. The word WA indicates HE has I®ATIEAT (ST FedUR[uTa{2ree) which are
usedful for ge=ITRTFFA - the five acts Bhagavan has are g2, fRafa, @9, s=a:aer, ATV,

The pramanas for creation and other five acts are : THITag THIYG (9.) — telling about Pralaya
state as THIAH. Then Tq: FIFLHITET — The word Bhagavan indicates creator of the entire
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Universe. Then, @7 I3 0@ o« AE: TIQ:, AGg2ed &1 Al Jg](d sicdd (A9 1 3.). This
says that Narayana is the creator of Prajapati known by the name Hiranyagrabha. So here the
mula sloka which says YsITafd: 399 which apparently gives a meaning that Krishna is talking

about Prajapati who is different from him. But this is to be taken as I9=TT —

secondary.Sameway even in future wherever such addressing is seen.

FATTaR g aT=reaas a9 - Everywhere while telling about gf2, §¥ is first told and so here

also.

Swamy Deshika gives a nice explanation for the reason for pralaya — ‘ST ad-@g.@-3TA -
AATE-TTCATeATAT T S-S T-areT-fa=eard 7 3988’ For this reason only, there
is no =1 for Bhagavan even while doing the act of pralaya. Many objections are raised for
pralaya — whether one who creates such a wonderful world only destroys also, why would any
one destroy one’s own creation? And destruction causes 24T, so the defect of being cruel
would ensue etc. But they are all set aside by the Brahmasutra which says a1 ﬁ?j‘ﬂ'ﬁ T
AqTUETETq a9T I T80T (7.9.2-1-34) and other sutras — Paramatman gives fruits only according

to one’s own karmas and so there is no defect of any kind to paramatman and that karma is

Tl etc.

STHEAATHEI A NT: TIEA I [T: — So the chetanas and achetanas are without the
differentiation of name and form and are merged with Paramatman. By this, the usage of term
AT, UHha etc are all explained. Asat means there is no name and form and hence it cannot be
addressed by any name and T#®cd means inseparably associated (W{?lﬁ%;’) and not losing

svarupa itself.

TFATEUTATRT: — This makes it clear that leaving out name and form is not Moksha let alone
any other purushartha (¥ =uTi-3=gT:). And joining with Paramatman with T4 is also not
Moksha. A chetana joins with paramatman during ﬂ'ﬂﬁ {7 and 9977 and in all these states he

does not have any experience of paramatman — it is told &fa T¥q=r 7 fag: Afq Tavaea™E =i, aq
amTe 7 g |9 Anr=eEE T ete.
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JqaqEedT: - The reason for not being able to get any purushartha is they are lying like
achetana. This s=d« =T means though they are TawaT14T, the T is so much blocked that they
are like 3=dTs and it is not sTTIfa=TTer. Jnana is only blocked by karma and does not get
destroyed and when the block of karma is removed, it shines forth in its full form and that time

also there is no creation of Jnana.

TSIT: THeT — The word YSTT: includes f2%7RTsT and others. Having seen them favourably — @tz
— ARNTIATH — as said ‘ST g 29 T I93vAeEa: | qifcas: § q @ 9 7 arard=eas,’

(AT.HT.348-72), and in stotraratna Alavandar says

ATTEH AT TAT TAATAH AT TAT TEAHT Fd: T |

e ARt gfe @t gasar: w1 FEfaeartEaaEday | (F9T1.10)

qAeT T TAT 200 G (), TATATIART AT 64T etc.

TS OE: — He is most compassionate — & THT#T 7 THT (WgT), ‘TRHaT& 0e: et @ (for.9.98-
37).

gt atawaT — The Lord who is aTaa®Ea®T — why should he do srushti at all ? It is said
qrsH™I — He desired/willed - did he have some wish unfulfilled ? No. He did srushti so that
chetanas can uplift themselves - so it is paraartha and not for himself. Those who are
compassionate are interested in others welfare and they themselves are FaTifa¥¥er. That only is

HIS =T and so it is reasonable.

TR IAAA AT T: qg qT: Fo2aT TaH 39149 — The word FTg{aa= shows it is for uplifting

all, that he created I=s also.

9+ =7 — The singular indicates STTfd or class. There are two 9Ts — g T=T: and 9 I31: and as

per Ramanuja it is T=1:.
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ST EaT ATCHAT g5 TEeaH — The word ST is commented as gf& F%&a¥ and it is not

just IST99 but alround progress or welfare.

Y 3T T3 THIEITIAATH AT HTHET TaR Ul o FTHTET I AAT 99q — Though the various
T=uTHs that are obtained through various I=Ts told in Shrutis and they are all &/H-37fa%3 but even
then, the most wanted is #TeT only and so that is made clear in Bhashya. The mula sloka has
TEFLE — the meaning of T is told as THFUTIHTEATET. In this context where the
meaning of AT w1 FaT= is told and in next sloka =¥: TTHATETT is going to be told, the word

7TeT only is apt.

The meaning of FTHTHT TIXETT Haq is 9 TATXIE A58 oA FHTHT 22T, | will give you the

fruits, is the gist.

FIH ? How ?

Bhashyakarar raises a series of possible objections. If one has to achieve progress or prosperity

through Yajnas, how is that possible?

1. How can one become prosperous through performance of Yajnas?

2. Yajna is of the form of action — faT&T and how can that bestow fruits which may come
some time later?

3. How can Yajna which is told to be the means for attaining 33T etc. be even means for
attaining liberation when ST only is the means for liberation is well know (STHT=HTeT:) and

there are pramanas such as T4 9=4T: (7) etc.

4. In Mahabharata it is also told FHUIT Fead Svq; fo=raT = fa=a | TeATq FH T Fafeq Fa:
TG (WT.HT.247-7). Also, 9 €T T ATefl (AT.37°9.19-7), ¥ =19 (AT.9.3,
HT.31°.43-26) etc. So, how can the karmas which help one to obtain desires which are

connected to faf==E|TT which is outside of liberation be helpful to liberation?

Sloka 3.11
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JATTEIAT  <aT AT a: |
YO ATEId: S XHaTETY 11 11 ||

a1 By this sacrifice TaT wiTaaa@ worship the gods who are also ensouled by ME. T ZaT: Let
those gods =: #Tad~q make you prosperous. T&I¥ 9Tad+d: Taking care of each other mutually

9% 97 AT you will attain the utmost good, which is liberation.

The gist is: By the Yajnas, worship the gods with the idea that they are all having the Supreme
Self as their inner controller and due to that let them give you the desired fruits and make you
prosperous. Thus mutually both will benefit — you will get the desired fruits and they will be

worshipped.

AT TAATUETIAT AT ToF AT, HITHFT AT 'og 1§ qaas=t swr 9 v = (far
9124) =X T&TA | TAT AAFAAT: A IAT ASTHFT-TATIEATAFRATHATATE: TEHT TOU] | TH TEIL
HTEEw: I AT AIATETH AT |

Through this Yajna, worship the Gods who are having me as their innerself and are like my
body. This will be told later as ‘1 am the one who is worshipped by all Yajnas and also the
bestower of fruits. The Gods who have ME as their inner-self, when they are thus worshipped
through the Yajnas, let them bestow all the desires such as anna, paana etc and make you

prosper. Thus mutually being looked after, get the most coveted prosperity which is Liberation.

AT qATEFsad — The answer to the first question is indicated as ‘@31 ATaFdT==". The word

T3 has root in I57 é%rgmvmr and so worshipping Gods causes prosperity to the worshipper.

ST Wog XA AT — The doubt whether 71 can be the means for liberation is set aside

by understanding that the TadTs are all AITa&TH=TS - HarcHwT1. When a karma is performed as
the worship of Paramatman, that itself will become an accessory to the Hr&raETa==T — and helps
one to attain liberation. The pramana for #aTeH1 is shown as H=87qdT as established in
svaaTHsTor of Bruhadaranyakaa. The Gods also have body and they are also like body to

Paramatman. The body-soul relation with Paramatman is by being supported, controlled and
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sub-servient to the Lord. They also have a body, they can also do upaasana etc. is also

established in Brahmasutras according to Shruti pramanas.

AT — The meaning of ATaAT is making the Gods happy and hence it is told as XTI T —
worship the Gods. The Tai.brahmana says TETRA: T&TH @7 TS AT~ (I.T.53-2-9-7) AEAT

6 TG TaAd g agastated
'o1g T8 =T AIAT o T = (AT 9124) =T Fead | T= srtear: 9 @@r

HETCHERT:F AT AT AT T THTar: ST T80 — The meaning of the second paada of the sloka — @

TAT ATAF+q 4. is given here. The TR raised due to the &foraa of the Yajna (it is of very

short duration and ends quickly and how can it give fruits at a later time) is answered by 3% 2
Ti4.. The Yajna itself cannot give fruits as it is /=@ and short lived etc and the fruits are all
given by paramatman only and HE is only worshipped by all Yajnas and HE is always present.
Even if someone worships a 34T such as Agni, Indra, Varuna etc, though they are all
karmavashyas and are short lived, they are all bhagavadaatmakas and Paramatman gives the
fruits through them. So the capability for Devas to bestow the fruits of Yajnas comes only
because they are all FTaaTHFs. In T.3T. it is told - L FIATLI T HUE T=g(~q aa: Bhashyakarar
comments on this mantra elsewhere and says the Gods get capability to bestow fruits through
karmas only because of being WRTaaTeH=Ts. So, though the Yajna is &0 it can cause the a
of the form of ZaaThfa - pleasing the Gods through the worship and hence it can that way give
the fruits. During #igT9<1d though the Gods such as Indra and others also merge into
Paramatman, the fruits are obtained later through the T¥a@arifa or pleasing of Paramatman
Himself. The fourth doubt is cleared by FATRTEATITET AT AT T — The meaning of o
34T WA+ . is that the bhaavana is by bestowing the desired fruits to the worshippers.

TE TEETE WTadd: 97 ST AT 7a1q9 — The fact that it is useful and necessary for attaining
HTeT is again told in the last paada — 9% % - The adjective 7% excludes the %=IF such as &3

and others and is made clear in Bhashya as #TeT&aH.

Sloka 12
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TENITG a7 SaT STEq=T ISTATaT: |
AT I SR T T T 112 |

TFsrATrAT: Being worshipped through the Yajnas, 3aT: the Gods TS WA a: aT&4= will bestow

unto you all the desired fruits. : One who, T T the fruits thus given for purposes of worship,

T YT <k enjoys without offering to the Gods, &: ¥d= T4 he is a thief only.

The gist is: The Gods who are thus worshipped through the performance of sacrifices will
bestow upon you all the desired fruits. But if one enjoys the fruits thus given for purposes of

worship without offering to the Gods, he will become a thief only.

IATIAAT: T STFAAT: AT <@T BT AT AT ITEIv TCAYRUATI AR HYeT |reraat 3 397

HTT: T TR 397 ST | ST e e qaiv ST a7 Qe fed 2o
|TATTEATHAAT & T TR A% FTSTT AT S G- T q: | A B T 7413 Jodem

TAIRFH T EhIAT e FeaT dF TATHITIUR 17T €T T QAR Mo d AT, AT g
At o wiasafa safhiom: |

Though the mula sloka says just T2 %ﬁ'm'«r it is properly qualified according to context in the
Bhashya as TRH{=UTI&I0 HTet ATEAAT I 32T SHT.. The meaning is the fruits of one Yajna is to
be used for worshipping Gods through subsequent Yajnas. So any fruit got from performance of
Yajna is only to be used for subsequent performances and thus worshipping Gods only who are
Bhagavadaatmakas. So this performance of Yajna continues till Moksha is attained. If not done
thus, one becomes a thief and goes to hell. So by using the fruits given by Gods for selfish
purposes there is not only the loss of attainment of liberation but also there will be a punishment

of the nature of going to hell.

In the previous sloka it was told @ <aT WTaa+q a: and 34T HTa4d. If one does not do so, what is

the punishment one gets is being told here.

THAATIEAAT: T3 SATAAT: HITHBT AT TR AR AT eI THIEITHAL Tief qregar 4 327 ST

T TEIEISTATIAAT AT T | ST TEATI AT JaTe {RI ar S teq g2l — The meaning

of BT is given as IALAL-AATLF-3TTIdT — so one should desire for fruits which are

necessary for Yajnas which are going to be performed following the current. This is because, for
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a qq&T — one who is desirous of getting Liberation, things such as food etc for purposes of mere
enjoyment and happy living are not needed. The plural usage in the mula sloka is interpreted as

AT AR without any limitation.

TATTGATITAT T2 TATA AR T TR AT SS<h 912 UF 9: — The word TEIT in Sci=q 1@
(meaning for self) indicates that the fruits are given by Gods to be used for their own worship
only — FTEATAAAT o T4 - they give it to be used for their worship only. If someone does not

use it to worship Gods but enjoys those fruits himself, he becomes a thief.

4 2 T Ty TS T AT EH aeq i T adig e Feal dF ST quoH — The definition of
thief is given by Bhashyakarar here — what is the theft done here is the question. Here the
performer of sacrifices is not stealing the enjoyments of the Gods without their knowledge. And
how can enjoying what is given by the Gods and obtained by the worshipper be called stealing?
The servants who enjoy what is give by Kings are not punished as thieves. In that case
everyone who enjoys the fruits of the sacrifices will become a thief. This is answered by giving
the definition for the act of stealing. Something which belongs to someone else and is meant for
someone else’s use only is being thought of as for belonging to own and is used for selfish
needs — that is stealing. An object belongs to someone else and is meant for that person’s use.
But someone takes that as his own and starts using it for selfish enjoyments, he becomes a
thief. This excludes two cases — that which belongs to one and is given to someone else to own
and use AND that which belongs to someone else but he authorizes us for our use. This is
indicated by two words — =TT TS U Tad. Simply said it is s¥<a

T AT g HOTH — thinking something which is someone else’s as one’s own. The word &g

indicates that even one who make another person do such an act becomes a thief.

By this, the saying that T ST SvaHTHTHH =TT Taaeead | & oF 7 Fid 919 =00
ATCHTIZIIUT (WT.3.42-35) — thinking that the Atman, which is in reality subservient to
Paramatman and meant for His service, as our own and that we are the Lord of ourselves is

aatmaapahaara — one kind of theft only.

www.sadagopan.org Page 43 of 110



A T T AR e d {1 — The TeIaT is not only one becomes ineligible or incapable of
obtaining T&UTH - it means not doing the fafga®ds will make one ineligible for performing
Bhaktiyoga etc, one loses the sf&r#T¥ itself for purushartha.

aita g M =7 gt At — In addition, one will also go to hell. The word sfareafa
indicates the punishment will come in another life and so it cannot be refuted just because it is

not seen here.

Sloka 13
FFATTIA: FwaT T=a=1 gafhioay: |
TqRAT T T qTIT T TAATHRT 11 13 ||

TFefereTo: #=a: Those who carryon their living by partaking what is left over after offering to the
Lord in sacrifices @ataeat: T=a= they will get rid of all blimishes that are being accumulated

from beginningless time and which are opposed to attaining the vision of the Individual Self. o

TTAT: SATCHRTIOTT g=fed Those sinners who cook food (given by TXHEY for His worship through
the Gods) for selfish needs and eat @ q 35 {37d they eat sin only (meaning cook food for

attaining hell only being turned away from realizing the Self).

Gist: Those who live only by partaking what is left over after offering to the Lord will get rid of all
their accumulated blemishes which is stopping them from realizing the Individual Self. But those
use all things given to them for worshipping the Lord for their own selfish needs, will only go to

hell being turned away from realizing the Self. They eat sins means they eat food not offered to

the Lord and so it becomes the cause of sin and hence called as sin itself.

g T RN ST sy auA e AT T g SR fAu=y o aumafead
THEYH AT AT I ST F4d, T AATRHTATIToN

et srorammeaTa R AR T geaw 13 g I IENr SRTHTHAT TR T
SATCHTH AT ST Faa=a spafeq F ITITCHT: ST, UF YA | TEIRTTTHETg oo sfar S=4d |
AHATTA TR -AET T TF T4 |
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Those who earn all things only for purposes of worshipping the Lord who is present as the inner
controller of all the Gods such as Indra and others and then they prepare food from those things
and with that they worship the Lord as He exists and then partake what is left over and this way
they carry on their living will get rid of all the sins which are preventing them from attaining the
vision of the Individual Self and which are being earned from beginningless time. But those who
use the things which are given by the Lord who is present as inner-self of Indra and other Gods
for purposes of HIS worship only, for their own selfish needs and cook food for themselves and
live in that way, they are sinners and eat only sins — eat that which causes them to be sinners.

Being turned away from self realization, they only go to hell.

g U faguiita — The same thing told earlier is being explained further. So there is no defect of
the nature of repetition (T7&f<h). The for first half of this sloka explaines the meaning of ‘=
TeHaT=TT’ and the second half explaines the part T&TT STTRTIHIT T HS<h &F UF q:'.

TR TATHAT AR qIeY REEIRNED T U — The JAFLTIOT UF — stresses that it is not for either
mere Indra and other Gods or for selfish purposes but only for the sake of TRHZITITEAT —
purposes ofr worshipping the Supreme Lord who resides as the innder-self of Indra and other

Gods also.

FATIOT IUTET fa7=7 — These words in the Bhashya show that even while earning the things or

cooking etc one should have the idea that it is meant for worshipping the Lord.

T TATATEAT TLHIETH AT — The mula sloka has T 7=fed srewaRreonq clearly telling that it

should not be done for one’s own purposes. The word FTa {4 TTHIEY in Bhashya indicates
that while worshipping mere Indra and other Gods also, one should have the idea that Supreme
Lord is present as inner-self in all of them. Even though if one worships mere Indra and other
Gods, it is in fact the worship of Supreme Self only if it is not done so, it would not be. So one

should have an idea that HE is present as inner-self in those Gods also. That is the meaning of

TATATRAT TTHLETH AT,

=T I AT Tad — The left over after offering to the Lord in the worship called Yajna

is called a9 by Swamy Deshika. Those who are interested in taking only such food for living
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are called FsTf9reTiaM:. The fA=rT is that even the maintenance of body which is based one’s
desire has to be done only by consuming food which is left over after offering to the Supreme
Lord. The word &i=d: may also mean HT1Ys or (s as opposed to 9TqT: indicated in second part

of mula sloka.

o q AATIHTATATISI: hfeat: scRaTI TR Tad e e Ta e 94: =g« — The separation of dTed-
AT is known from Iq-aq shabdas indicated in Bhashya by I-a. So the first part of sloka has
two sentences (aT#Ts). Is is known from shastra that when food is offered to Lord and then
consumed, one gets rid of sins accumulated due to ¥J9Ts — that is by pounding, rinsing,
cooking etc grains we may torture so many living beings without our knowledge. It is said
‘FueI(separating chaff, filtering) T9ufi(grinding) F==it (baking in oven) IgF+T(boiling in water)
= ATsiT(cleaning) | TFEAT €& qIMH: T3 7 fa==fa. Here it is not that alone but all the sins
accumulated from beginningless time is indicated by the word 59 in ¥afhfeat:. And the sins are

also of two types — one that are blocking the performance of means (Surafa<ifer) and one from

getting the end fruits (STIRTAZITE). It is said FTAHCT=IT TAT &7AT TTTET FHIT: | TATSSTATATEH

TYIAATHTTHTHAT | (9T.HT.). The sins blocking T are got rid of by 9RFIRT and so the other part
is indicated here as STeHATITEATAATHRA AT TS e, Only after that can bhaktiyoga be
started. By this even the e as accumulated which are also opposed to one gaining
vision of Individual Self are also included in the word f&fear:. Punyas such as svarga etc are
also blocking one from attaining the vision of Self and so they are also to be got rid of. The word
39T is also significant here. It shows this is not talking about a Bhaktiyogi. For a Bhaktiyogi,
the ITTH - sins which may come due to accidental mistakes will not taint (it is told ITxq@T==T:
ForofaTerT in Brahmasutra). But for other it is not so. So from beginningless one would have

accumulated sins for acts done knowingly or unknowingly also.

T T TLHALEUIT SETATHAT FARTEATT IATETH ATATHTAT — The mula sloka has sTeRaoTTd,. The

word T is meaning for one’s use and is indicated as ATHTHTAT. It is TASHETEIIT.

SUTET fad== srgfeq T TTITeHTE: 3T9H Ua 97T — The mula sloka just says T 7=f+d — one may get

a doubt if one simply cooks food why is it a sin. So the word 3TH=FHTIUTT shows it is cooking for
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one’s consumption and hence they are told as 9maTcHT:. This means 9T9&EaHT4ET:. the word 9T4T:

is to be taken by TUHTT AT — it causes papa and so they are called as 9T4T:.

ST IUTTIAETE 379 Tfd 3994 - This indicates the meaning of 35 [T — it is the cause of sin.

ACHTAA -G H@T A3 UF 7=4=1 — Those who prepare food for selfish needs alone will get

two kinds of 37fA®s — they will be turned away from attaining vision of Individual Self because the
sins committed earlier are not destroyed. Secondly, as this becomes the cause of sins in future,
they will only go to hell. This is told in shruti also as Fa«TaT Tafa FaaTar (3.97.2-8 and ¥4). So

such a person will never get any happiness either here or in other worlds.

Slokas 14, 15, 16
AATEAT AT TSI TEAGFAT: |
JATGATT ISieaT I FHAHGA: |1 14 ||
i A At s |
FeATEATT g] e 7= wRafSag 1 15 ||
TE yafdd =5 Argaaadig 4 |
TR~ Jver 9t | S|t 1016 ||

ST AT+ watea The bodies of beings are formed from food (37¥), Tsi=aTq sT=ra+Ha: food is

created from rains ST Tsi=aT wATT the clouds are formed from sacrifice o=T: FHAYEA: sacrifice

happens from karma of the nature of earning things and such actions.

TH FgIgd fafe Actions such as earning are due to material body & e EHEaH The body is
obtained through the Individual Self T&aT HaTd F&] So the body which is present in all eligible
ones M 7= YIAT8aH is always having sacrifice as the root cause.

g yatdd =% The cause-effect circle which is thus brought into existence by the Supreme Lord

T: T Fqadrd =g one who does not follow during performance of means 1T Hey Arjuna, : T
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he becomes one who lives eating food without offering to the Lord and his life will be full of sins
only =f*samaT®: and so he will enjoy only the pleasures of the senses and will not be interested in
attaining the knowledge of the Individual Self = s and even though he tries to achieve

such knowledge, he will not be able to and his life will be wasted.

The gist is given by Bhashyakarar thus: Living beings (Jivas with body) are called s and they
are formed by food. Food itself is grown from rains and rains happen from sacrifices. The
sacrifices are a collection of actions performed by a doer and such actions are done by a Jiva
having a body. The body with a Jiva is again due to food and thus we can see the entire cycle. It
is the duty of all to promote this cycle. One who does not do so being involved in consuming
food which is not offered to the Lord and which is cooked only for selfish purpose such a person
will only accumulate sins and his entire life will be wasted as he will only be immersed in the

enjoyment of sensual pleasures and will be turned away from the thought of Individual Self.

TS ARG ATHAGEST F T IAYAE I AAT AATAATET FATIHIATH A 1Y F 3G —

ST FATIOr QAT WA TSHATE F TTEHT: T A (R TTerHH; TFTG TS+ i o AT TR -
'S AT GRS aiasd | AfeEATsaag Bg 8T aq: ST |1 (7. 1.29-4, A 3-76) SATIRAT
| TF: F FATAAT ] TETATI-ETFHALEA: |

The offering made in Agni according to the Shastras reaches the Sun. From that Sun, rains

happen.

TH TGS | 1T T TGRS THATRUTHET A | "TEATRAg Fg] AT TqFw 7 J1Ad” (0
11219) i f§ srgqerses wafa: [RfqeT)

‘From that Supreme Lord, ParamaPurusha, this matter and the anna having name and form are

created’

RIS A¥ FifAdggag] (har 1413) =it i a&aa | Even here ‘The prakruti which is #gq is mine and

the cause for the entire world’.
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A FH FENGAH 3Q TF TR EraiIgd 9 3w Wafd | SIg] SeaqgaHd], T
AATASR IS STATAT, FAATTAT JATSTATET AL FHO THAT, TIF FHETEE A
HFEHGAY | TEATG TG @] FATAHRITATG < e g wiafsas asee s |

TS TRHATENT T I 38 = AT Saersa g era aeftari srfr oy, aeiearey, a=mq uetea:, a9y
FISATITIEIT FHT:, FH = FofraTq T, Fofter i T A= - 3 s TS e
FHA TRATHATY | Tg AT FARTT T2 FHIRTIYRRT AATRIEFRT a7 T AFIAAd T Tqaq49id,
IHTABT IGUTOR SAFA q: FATY: AT, STETFATT T €T A1Y:, ARG AT, IHIET AT, F: ;|
qT T SERATTHT AT, T ATHTOH:; SEEATIO TF 378 AT A, ITA AT A qagaTecaT
STeheeqae: ATHTaA [ A E@adT [ATTHREA: Wald, Sar SEAEar Jqqm: A Rswasaaadr
He 9k | sfafa |

AL ATHGEEIT ATEGEEIT o Haed I 9 AT TAAATET AGLIFRAATH TATad e o g —

The meanings already explained are again established with valid reasons and hence it is told as

RGREE

Though from wordly point of view, it is not possible to show that everything is depending on
sacrifice, but still including the view of the shastras supported by wordly view, it is possible to
show and hence there is nothing wrong. And the aspects which are known from wordly view as
well as from shastras are clearly differentiated. So it is made clear that it is the duty to promote

the sacrifices and if it is not done what is the defect is also going to be told.

ST FATTOT AT AT TG, o TGS S FaAHATEwH; — It is well known to all that

beings live on food and food is obtained from rains which are the effect of clouds.

T TSI ST = T STATEI - "SUT AT GRTRAHadsd | et adgegee ad:
TSIT: |11 (3. 1.29-4, 99) TATAT — But the clouds which give rains are formed from sacrifices is
know only from shastras. The offering made in Agni reaches Aditya (Sun) properly. From Sun,
rains are caused and from that food and from food people — as told in manu smruti. The fact of
food being grown from rains and from food people are living is also well known and hence not

specifically mentioned in Bhashya.
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T T FATSIAEH] TUATI-ETFHaHg4d: — The mula sloka has FHHEHEA: - it may mean

karmas of the form of Punya and Paapa. But that is not the meaning here. Hence it is

commented as s‘xoqI\YIC"IIT&-*&':LQN-%IIHI(@%-**—TH@QW. Here the meaning is taken in primary

sense itself (T=aT2) and hence it is not through 37T that is created from Yajna etc as told by

Mimamsakas which is refuted by this. By the word 3Tf% in g=aTsiATs — 999 etc are all included.

FH T — The mula sloka says FH F&[IEaH — how can FH - actions which are the
transactions of a doer be told as born of Brahma? The actions are either from the Individual Self
or from the body, senses etc. There is also no need here to specifically mention the common
causal form of Brahman for everything. If Brahma here means Paramatman or the Individual
Self, then since both are eternal entities, there can be no cause for these called 31#¥ here. So it

cannot be either of them.

The meanings given for Brahma as Veda and Akshara as Paramatman in Shankara Bhashya is

not accepted here.

T T AFARATRE THATUTHET H — The words 1=  indicate that though the word FI&]
may mean in the primary sense Paramatman, here according to context it should be taken in
secondary sense. The actions such as earning things etc is possible by an Individual Self

having a body and the word 31T indicates the Individual Self, the body which is the effect of

matter is the meaning of the word sg] here.

"TEATIAE 5] A7 &9« = S (0 11119) =i 7 sgrasss wfa: [fEer - Since the word Brahma
is given the meaning of body which is the effect of matter (%), it would be a dravya — object.
So the relevant pramana is selected here. The meaning of this shruti vakya is that this s&]
called T&T9 or matter is transformed as an effect (F1%) as the object of enjoyment for Individual

Selves (AaA9 ) being differentiated into name and form (ATAEYTa9<H). The complete mantra

is ‘TEAAS: FATA( T ATTAY TT: | FEATEA 7] — where Paramatman is separately mentioned
and hence from him this Brahma is born is told. It does not mean Jiva also as there is no direct

connection to ATHEYHS =, Then 3+ being born of Jiva cannot be explained meaningfully.
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TITT '/ qriaHgaag] (AT 1413) =i 8 F&7d — In 14t chapter here the word 1] is used to

mean matter clearly. That is due to % and ITT<: where Paramatan is separately told as 7.

AT TH AT 1T TFAIRTHETIGE FH scq<h waid — So in order to explain Fg]-
HATHH G, the word s3] which is told as something created, it has to be the body which is the
effect of matter or Y.

TG AATHLG AT, TAT AR GBT SATeHT — So the Self who is associated with the body is
told by the word 7&12. The shruti and smruti pramanas for this are shown by Swamy Deshika —

Y TIFHGATEAL g2 (4.3.), (FFATEAT ST gt g2 Shid:), Teedrse? 3=44q (5-13) etc.

FTATATIAT TEATATIATSA g FH0r I9atd — The cause-effect kind of relation told in mula sloka is
explained here. In SIETETHHZEAH - The body is not fully under the control of Jivatman. The body
is supported by the Individual Self who gets satisfaction by consuming food, drink etc. Such a

body engages in actions.

Tha FHATIAT T SETEHEaq — So it is not mere body which is told to be created by

Jivatman but the meaning of &9 ERIIECE N *J-THIH"i‘*;LdH\— The body is the instrument using
which actions are performed. The body becomes an ainstrument for actions only because it is
supported by the Self. And the Jivatman gets strength to support the body only by consuming
food etc. So the body which is qualified as being an instrument of action is due to it being

supported by Jivatman and hence it is told as JIATHHZAH.

TEATA AT Fg] TATTARTATT T = T3 THAat8aq T 334: — So the Fdex of the Jivatman,
who has to abide by the Shastra, in order to maintain this =% — circular chain. So the body which
is present for all Jivas who have not just eligibility got doing karmayoga but also Jnanayoga
(FatfaraRTRaTd) is to be engaged in performance of I3T always meaning it is having sacrifice as

the root cause.

TE AR Satddd — Again it is made clear that what was told in &g =, IaT AT@IdTA etc is

being done by none other than paramapurusha.
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T3 TR AAG AR QBT Fotiarie I~ Here the word s[@T= does not mean #ETqds as
ar= which is an effect is not the cause of the elements, not the 9 told along with T-aaTe etc
as it is irrelevant here and not even mere body because food cannot create mere body which is
inert. Food helps create a body only if it is supported by a Jivatman and also the word ¢T% has
other meanings where the causality of 3T+ does not happen and it is also not mere Jivatman
who is by nature eternal. That is why it is told as AT =TT which is Srafafare-
EIERIUICIEREE

TSATEHH, TAT TSI, T FGATILEAT FHI:, FH 7 T AT AT, TS a7 T AT -

T AAARARILOTATAT Fhadq T adaTH — The word 314 is STT=TI. It is seen as a circle. The

cycle is shown clearly here —

From food bodies having a Jivatma are formed - food is created from rains from clouds — clouds
from sacrifice — sacrifice from the actions of the doer, actions from the body having a Jivatman —
body with Jivatman again from food. Thus there exists mutual cause-effect relation among them
and they form a cycle. The cause-effect relation is not that they are directly the cause or effect
in each link but keeping in mind some aspect of being cause and effect, it could be directly or
through something else in between (939Z4T). The usage of word = is 3=, in a wordly

sense the chain of events happen in a circular fashion like a wheel.

T 919 FAHTT T: — The mula sloka has oI: which may mean any person in this world. But
according to context here it is qualified as @Tg= AT T: - because such a person is only is

being meant here.

FHARTEHRTRT ATTIRIEFRET AT 7 A 7 gaqdid — The mula sloka has 7 SFqaqa(d — the
word anuvartayati may also mean just making it happen without involving directly in it — through

permitting such a thing — but that is not the meaning to be taken here is made clear in Bhashya

as Yaqatd — a sadhaka’s direct involvement is implied. So it is not mere sIqAI@ but Yad#d.

TATALT IEETIUH AFA &: THTY: HAT, ST TF 8T A:, AT AT, IHAET 4T, H: AT

| ST UF TG AT, T SACHTIH:; AT U S I Aa(ed, TAA AT dasgHTead
ST STEqaeh: ATHTAATRAAH@qIT I H<d: 9ard — Here the significance of the usage of
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word waTd three times is explained by Swamy Deshika. The meaning of words =TT,
Tfegama:, 9 Srafd are explained as three separate calamities and the earlier defects are

causes of subsequent ones. To indicate this, the word wafd is used thrice.

=TY: - the inclusion of word 3T: in this indicates that the connection of the life of such a person
with sins is in three ways — it will be the cause of sins or will be an effect of sins or both. That is

told in Bhashya as =TeqTa U4, MU 4T, IYTET 4T,

T UF TRATCHT 9aTd — Here 3@ T means because of being an 39T as told he becomes one
who is steeped in the enjoyments of senses. TH means IATT or park. Senses are the place

where he finds joy and not in Atman.

FTSTATATT ARG HATAT ITATHLSTEqHER: ATCHTAATFATA@AIT T Iiad: 9ard — If one gets a
doubt how can senses become the place of joy, the answer is given as the summary of ‘T&
gaidd =% ... till =T’ as, because he lives with the food which is not offered to the Lord,
his tamas and rajas will become very high and his mind turns away from the meditation of

Atman and he becomes steeped in the enjoyment of objects of the senses only.

I7dT — For the reason that such a person is deeply immersed in enjoyment of sense objects,

SATTTRTET TqYT: A0 fRowersaaaar /e a1 @ sfafd — The word T: is related to : and applies
to one who is trying to start FTHRT also and such a person will not be able to achieve the

means and his life will be wasted as his efforts will be wasted.

Sloka 17, 18

FETEATIATHILATET [Hed T AGAATRATIH I HAARH AT SeTg —

Thus it was told that even by a STTFIRRT duties are to be necessarily done, as it would be told
again by TERTEHh: and others, the two slokas &g TR A #4Tq and Fa T fRd=TIT are not
talking about one who is a STHATHT etc but they are about the we=9IT - state of attainment of the

fruits.
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So the commentary is — one who has attained the vision of the Atman already and is not
depending on any means, that is one who is liberated (%), only for such a person the FTT=¥-
3f=a-Fs (ordained duties for one’s station in life) such as A2 and others are not needed.

That is being told in the following slokas.

By this, the interpretation by other commentators that these slokas are pertaining to a F=Tf¥ as

told in the sloka ‘S92 HAYIHIT TcaT THHIHATA (AT, 3. 46-18) is refuted. Because, even
such a F=Tf¥ (a saint) is performing the ordained duties of the F=aT&T¥ and so has not got rid

of all karmas.

(Mahabharata — &7 Fg[ATT 9 AATEAST a7 T: | T SoerH e HTEITIH ST JETadd || T F
AT TcaT TohEIATE | Faqaar #o: gateaagar g+ |I)

q<ned — the meaning of this word is one who does not have any name and form such as 9t and
. A mukta is not called a TEeT or F=THH or anything like that. Those names and forms are
applicable to only one who is following the ordained duties of one’s station in life. That is one
who is still continuing the performance of means and has not taken it to completion.

JEATHL AT SATRTHTHE AAS: |
AT F Grqueaed F14 7 e 1017 ||

AT TS FAATAT ATHAAG T |
T AT gAY Hiwred=arET: 1018 ||
T& AT Whoever STHZ(d<d stays interested in attaining the vision of the Individual Self only,

AT is satisfied in Self only, AT U7 F=q== and finds happiness only in the Individual Self

T+ for such a person #1& 7 f3=1a there is no work of the nature of means to be performed.

Gist: A person who is interested in attaining the vision of the Individual Self only and is satisfied
only in that and finds happiness only in that experience, for such a person there is nothing to be

done as the means for attainment of the same.
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&I For such a person, Fd= 374 949 there is no use from the performance of action or duties
(karma) 3T+ By not performing the duties 28 %% 7 there is no wrong done. &7 For him
Ta3dY in all the beings & sr=ar==: 74 there is not at all any relation of use.

Gist: For such a person, there is no use from the performance of duties and by not performing

there is nothing wrong done. He will have no useful relation in all the beings.

T: T AANTRHI NI AU : T T AL ACHTHTE: AT T a:, T AT
ACHATARh:, A TT T GqS:, T SAHAFAT qaTeA-JeaTal, STGIIrH AT g9 SATcHT
T T8 T8 AR Faed 7 fAerd; Taq UF 94T gereesasaand |

T:  AFARTFHANTETEGATTe: — The Mula sloka has & and in that the word T is for making it

clear that now the person who is going to be talked about is one who is not performing any

means (is not a ATEATAE). That is made clear in Bhashya as ST NTHTEATATIET:.

¥d Ua — Then a doubt may arise - if he is not performing any means, how can there be the
fruits which are obtained after performing any means only (when A18+ is absent, how can areq
be present) ? For that bhashya is ¥ad Ta — the means are needed for getting rid of any
obstructions to attaining the fruits. But when the knowledge of the Self is obtained for one

directly, then there is no need for any means to be adopted.

AT : SATHTIHE: — The word ¥ in mula sloka means sTf¥3&T always focused on the Self.

ATHAT TF JH: — He gets satisfaction only by the vision of the Self. The 4T U is applicable

to AT

T ATITATIRIN: STHATI:, ATH TF T Aeq:, 7 IATAAFAGA AT - ATaT,
IO WA T4 TaH ATHT UF T — The word J& and TME are meaning the joy obtained from
being TTu=-97as. So the Bhashya gives examples of 3, 919, I etc. These are &<, TTTH
and 9. Alwar says uNNum shoru, paruhu neeru, tinnum vettalai ellaam Kannan. It is for such
a person that this sloka applies. When Krishna told Arjuna that one cannot escape doing
karmas, if a doubt arises — is there anyone for whom there is no karma needed, the answer is

given as one who has completed the means and is a mukta only or mukta-sadrusha — perhaps
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Alwars can be told to be examples for this. They are in deep meditation or trance enjoying the
Lord, for them the dharaka-poshaka-bhogya everything is paramatman only and so they are like
muktas. For all others who are still performing some means and have not completed it and

attained the fruits, ordained karmas have to be done.

For a person who is mukta-sadrusha, the maintenance, nourishment or enjoyments are all

coming from the vision of the Lord and not from food, drinks, parks etc.

The word 3= in gmeoraoorT+aTE indicates that even the sTIRTEITH etc are also the Atman only

for them.

For a AT also who is having the vision of the Self, if the living is through 3T=I-7T+ etc, then

for him also duties are present only.

TET ATHEIATT Fae 7 =T (but nityakarmas are there only) — For such a person, there is no
duty to be done for attaining the vision of the Self. One who has already attaing the vision, there

is nothing more to be done for attaining the same as the fruits are already realized.

The mula sloka says @& 1% 7 fa=rd - The meaning of word &1 which is used in various
senses is decided according to context here. A mukta also does some Fd's — for a mukta &1
EﬁE‘r[-THTITUT: (B1.8-12-3) etc are told - if a liberated one desires to have any enjoyments, he can

have. In Shvetashvatara the word FT3H is used in the sense of body or &¥i¥ as in — 7 T8 FF

F07 7 fa=ra (*3.3. 6-8) where it means sharira. Here the meaning is 3eqasi=Ta Fded. Other
meanings are not relevant here. Though a mukta is meant here in JTHTA: etc., for a mukta
sharira can be there or need not be there etc are all established in the brahma sutra

FTRLTEagH I ITELAvIST: (F.9.4-4-12). It is not paramatma prakarana also and hence the

meaning of shvetashvatara is not used here. So, to make all these clear here, the bhashya says

A=Y Fasq 7 fa=ra - this gives the link to the current context.

T Ug 9aal FETHEIEI@Td — The reason for duties not being present for a person who is
SATCHI:, ATHYH:, ATCA-IF 9 d2: - is he has by himself attained such a state — ¥a 7a. The

words ¥a U #4947 indicate that either for attaining the vision or for eliminating the obstruction to
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attaining the vision, he does not have to adopt any means because he has by himself attained

such a state.

AT TT T ACHIAATT FAT AT 7 37 - 7 e T, Sha sreAasiaareae 7 Hf3g s
- FETHATIATHRNAT] | T TATHATA - ThAT e (@ T FAY THATRUTHEAAY
STHTATIAY TR 7T HQ TIISHATAT 9T, (nothing to depend for any use) I4:
AfGHETHLOTT ATEFATTR:, (any means is to be adopted only to turn away from them and such a

person is already in that state) ¥ fg T T |

AT U TET ATCHINATT Fad qearee 7 31 - 7 = TSR — The word 37 in 59 T8 Faar4: is
not repetition (T7=1<F) so the meaning is TITSH. So the means which are needed for attaining
ATeH= el are of no use to such a person. Since there is no use, there is nothing to be done also

is implied.

T ATCHILATATEAT T FHig AL - AATIAIATHIIAATT — The word 312 in STFd 3% is not
about duties which are barred from doing but indicates that if not done, it would lead to @& ¥ —
punishment and that is indicated in Bhashya as 3172T:. If such a person does not perform the
means, there is no TETATT or punishment is the gist. T Fd 3, T AFAT J9: - that is the gist.

The words 312 and 3% mean respectively vision of Self and absence of vision of Self.

FATIATETHRSETT - So, accordingly, the 37 or T4 is already obtained and so it need

not be obtained again and the latter is absent and so there is no need to get rid of it. That is the

meaning of Bhashya J&TaRTIATcHE S .

O O [enN o

TFq TATHA A N oh- T T g (A aed 9T — One who is ST, STedA: etc is addressed and

oo [enN

hence HFT=a =A@ is the Bhashya.

Y THAOTROTH ALY AT T a6 Y — The word &4 in T 9167 99d1 — is having

complete meaning and there is no reduction in scope for the word #<. Some places the
meaning of 9 is reduced based on context such as & & qUITgd: | AGHATHIT | where sarva

means all the fruits told for that karma only and not everything. But here it is to be given
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complete meaning and so that is clearly indicated in Bhashya as T&faafomafaay
ARTATIR YA T Y — meaning all the objects of enjoyment which are T along with their sub
categories etc — so prakruti, its modifications such as 3T=1e1, 91g etc and their effects such as

body, indriyas and everything which is Td. This is explained in Tatparyachandrika as

HI°|I"d(‘HGH"I(“dHI‘j)d‘HI‘anQ.

T FHiq TASHAIT SFATHT:, (nothing to depend for any use) — The wod 3% here means
JATSAAAT. Meaning of 39157 is r«ﬁzmm:r Accepting or seeking or using for any purpose. The

meaning of 314 is given as STaYTLT.

Tq: AIGHETHLOTT ATIETEEA:, (any means is to be adopted only to turn away from them and such
a person is already in that state) @ g §=F Ta | So a mukta or liberated one does not need to

adopt any more means as the fruits are already attained.
Sloka 19

TEATIEH: qad H1 HH GATE |

EHT GTATHH TCHTIITT T1W: 1119 ||

TTq For that reason 3/#<h: not having any attachment #dq always w1 FY THTEL perform the

duties which are ordained to be done. F# sE<h! [ =< Performing duties without attachment

to the fruits and the duties T=: a person TH &I will attain the vision of the Individual Self.

Gist: So, for that reason, perform the duties which are ordained always without any attachment.
Performing the duties thus without attachment to the duty or the fruits thereof, a person attains

the vision of the Individual Self.
TEATE SAEATHATAATCHRN T U ATeATIg :,

TEAT = qTEA T AT GAFATE, AT AR ATAITA T T, o,

FAFARA: Jf AT34T (to some extent) FHIqgAUE@ET 7 (performance of duties is required) (for

these three reasons)
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FHART UT Arcesiagar 41, (karmayoga is only superior in the attainment of the vision of the
Self)

TEHATE AMSTYEH FEAH T G4 ATAIAITH FH TF THTAL | TEH:, FHET 310
TR AT TTYEa S 9 FH AT J2W: FHIRM T T T SATHTT TS 37 |

[enN

Q%Hlifriﬂlél"lMﬂI(HQ-‘(T"l%q RERIIPGIEEIRSES

The mula sloka has T TE<h: HddH... the word T#AT means - for that reason only —i.e.
because of all the reasons explained so far to say that duties are to be performed, the duties

have to be performed without attachment.

TEATT F HTET TIOET AT AFATE, ATHTEAT A A TCHATATFA T E AT o,

TR 3f 7T (to some extent) chHT-larqwcouq = (performance of duties is required - for

these three reasons)

FHANT U ScHeAHgr 241, (karmayoga is only superior in the attainment of the vision of the
Self)

TEATE AHSATIA% FIAH 544 - The meanings of 3/8<h: and FT4H — are combined as FSITT@%
4. And, only thinking that it has to be done and not for the sake of & etc. is commented as
Elﬂ'l'if'l{ T,

Tqqd ATARTHITIH FH TF FHTEL — The meaning of 7ad is given as ITaaTcdITH — Even if you have
the s1far=T< or eligibility to perform FT== T, do only karmayoga.

HH:, FAH ST ARG AT AT T o FH A T2 FHANE U TIH AT SATHTH ST
79 — The vision of the Individual Self will be obtained directly from Karmayoga itself even
without performing SITHAIRT. The mula sloka ST&HT 2 S=A FH TZH@THIT — the gist of this is that
from FHTIT itself one can get sTeHETATERTE and that is indicated in Bhashya as #HaH4E. The
meaning of 9: is STATeH as the context here is to know the Individual Self who is different from

the body. So Bhashya is ST JTHITd.
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Sloka 20
FHUg {7 afRfemieeaT smehrea: |

SH#TEd: Janaka and others FHUE HiHTH EAAT: attained the fruits of the nature of the vision
of the Individual Self through F= T only.

AT - AFARTITERTROT: AT FHART T AL AT, T T g THahredl TooaT AT 36
FHIRN Ua i srferar:, st yraes: |

TAT - AT 0 FHAN TF ATHRT FIT, AT U g TR oA AT ST
FHARI UF HETGH AT, AT JTHa: |

The superiority of FHITT is established with an example of even great persons adopting it as the
means. The word f2 in FH9a f2 in mula sloka indicates that the people who are going to be
cited as examples are FTHANEFTYs — were eligible for performing AT and the bhashya is
AT, TS, ATHAFUEET: etc. TSI means ‘e o TeH=+: Fftarq
FTfeaaTIEE:’. They could perceive things which are beyond the material senses. And, they
were having the knowledge of the Atman — sTefa=:. They had control of the senses by nature
or always and hence had <9 etc grown in abundance and hence they were counted as the

most prominent among those who are self-aware.

The word T in FH9a — shows that one who is capable of doing STHT also should do FHITRT

only.

The word ‘v‘lﬁ'@"{ —is interpreted inline with TZATIITT as the example given here is for such a

person and so Bhashya is ATcHTT ITHE:.

By ®Hda — the fact that karmayoga itself can lead one to self realization without the need to

adopt jnanayoga is also justified.

Sloka 20 (second paada), 21
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TE TH AT AT FHANTTRIRIT: FHART TF H14: FqFRAT AT i
FFAR FHART TT ST 31T TeqaHH SHH | I (ATAIT YIS G491 FHIN TF FF A I9d

The =TT or connection for the next part of the sloka is summarized here.

Now the aspects of @FHEUZ etc are going to be taught till the 26 sloka — ‘T FFFHE FTHAT. ..

fargT=q<h: 9T’ The word §94T also indicates that for @a<rg and to avoid losing the
capability to do even SITHETT as the sin (9T9) which would come because of the turbulence that
is caused in the world if a capable one does not do what is good for others will make one so. So
for both these purposes — one to protect the world by following what is good to others and
second, to avoid the calamity that the world would be subjected to and thereby lose the focus on

Jnanayoga also.

AFASISHATTY FFIT-h A || 20 ||
JEEERS ATEAead I: |

T IIHTI Fd Arheqaqadd 11 21 ||

AFHE In order to show the right way to the world FT9a= T having thought well so, F# Ta
FAH A= it is right for you to do only Karmayoga.

9: A great person, T=ETAX(d whatever he practices a4 those only TI¥T SI9: other people
also practice. &: I AT F&d What ever he does as trustworthy or valid T @T: Faqd the

people of the world follow that.

TTHEIE, T AT T TF FA AL | H8: — FAATANTAT AIBIAAT T TAAT g I A0 TG g
T Aty 99: 0 ey | srgsamTee ot 3 AsT TomTT Jed agiash, e U
AFAg Arh: AT FFash; sy Areearef freaar 7R 98+ e w4 a9 qaar ag8aT
| AT ATFATAS (A qTY TR A TH T=a193q |
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ATHETE TLIT AT FH U HgH A5 — The Bhashya is not just &g 9, but 7937 31T — so

there is no reduced importance to Lokasangraha but it gets more weightage in performance of

duties compared to even all reasons told earlier.

The mula sloka has AFASUZHATY ... FHE | - what is to be done is not told directly. So
Bhashya makes it clear FHa FqHg 1. So it is not ATART which is to be done for FFaEIE but

FHAM. Or, the word Ta may also be to mean F only according to prakarana here (irrespective

of lokasangraha).

The word 3Ef¥ in mula sloka indicates that the reason for for performing only FHI1T is Arjuna’s

special qualifications only.

9: — The meaning is I9&=IaH: according to grammar. Most superior one. One who practices

which are worth emulating by others.

FAMTEATIIAT ATITITAT F TIAAT T Ig AHLT A TE UF AFeATAg ST AT =i — He is well
known for having complete knowledge of the Shastra and also putting what he knows in
practice. That is his greatness or superiority. These qualities are also useful to teach others.
This is indicating by the word Fefa in the sloka to be told later (sloka 29) — AT sTFeA AT
AT Feeta faaraad. The three words FeAMEATIAAT, ATSTIAAT, AT - also eliminate —

One who does not know the shastras fully but practices (means what he practices will not be

fully as per shastras), one who knows the shastras but does not practice the same (mere
knowledge is not useful and others cannot learn what and how to practice), one who is not well
known will not be followed by others — all these are not the ones who are role models. One who

has all these three qualities will be a role model for all.

ATSIATH AT FH APT TSTHT TISILHH ATTSIT — F TG THA F&d - If it is said that whatever
shastra he shows as valid will be followed by people, then it will lead to Eﬁ'bﬁ-ﬁ — repetition.
Because just following him means following whatever he shows as valid only. So there is no
need to tell that again. So the word F#d should be taken to mean &7 — thinks or knows and
THTU is commented as TESIIAAT Sqasid. First it was told that F az & was told
(ATFESIZHATIY §T9IT FqAE ) but it was not told that he has to establish validity of =[f-=qfa
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etc. So what was told as T=ETE indicated the main or 3T which is to be followed and one
would naturally want to know the accessories necessary for that and so the accessories which

are the limits of it (3r=f&-S|TT) are also to be known and it should be performed.

TR A — Mula has @1 T Siqadd — the meaning of A is TS YA U4,

AFeETag Aleh: AT Afasia; oTar Arheears frgaqaT Sfaaarss Faaui=HI=rd &5 a6 gaaT A15TH
— @9aT means till one gains real knowledge of the Self — till ST,

{97 — Otherwise — meaning if one thinks ‘I am eligible for jnanayoga’ and rejects karmayoga.

ATFRATISIIAT A9 ATHARME T U F=4139q — The word T means from both karmayoga and

jnanayoga.

Sloka 22
T/ qrIifed Faed By Ay v |

AATHHATHSE ad TF T FA7 11 22 ||

aTel Hey Arjuna, & 3 &t foheg sd=t ATRRT for me there is nothing to be done in all three
worlds. SITaTaH Some thing which is not yet obtained by me faTa=7 that is to be obtained 7

does not exist. FHTT Fd T 7 Even then | am engaged in performing karma only, am | not?

T H GIICET AT AT TIGHTET Y Ay JTATATREI Eogradl aaaTed =g i
FieqH AR, Iq: FATH FHUT sraraed 7 fhrg otfe sifq, sromfar Arseerd w0 g aq |

Starting from this sloka, in three slokas (22, 23, 24) Krishna is making it clear that though he
does not have any need for anything, though there is no harm (9@am) of the nature of causing
disturbance in the world or misleading the world, he still is performing all the karmas for the
sake of protecting the people of the world by showing them the right path. That being so, there
is no need to tell specifically in your case who have a definite need for doing it and if you do not

do it you will be subjected to punishment and so it is necessary for you to do it.
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T — The word ¥ shows that it is referring to the Lord who is well established and distinct and
different from other sentient beings who are all bound by karma. So Bhashya is giving all the
necessary adjectives such as T3, ATAFRTHAET etc. thereby establishing his distinctness,

eternally established sovereignty and the greatness of His qualities.

q99a7HT — The #fd and Ffds are all containing his Orders. It is to be followed strictly by others.
He, Lord, does not have anyone who rules over Him and hence he need not follow them with

the fear of getting punished by someone else. These are meant by this adjective.

ATHHTHET qa7eT aFagHeaed — There is nothing which | had desired and is still waiting to be
obtained for me which cannot be done by mere willing so that | will have to perform karmas in

order to attain them.

TTHLATCEIT TT=grad aqHTAET =g ST Faeaq dAed — The Individual Selves (sas) who
are all bound by karma are born as 33, A7 etc. But though | am incarnating myself in those
classes | do not have contraction in knowledge just as the sentient beings. There will never be
any obstruction to my desires too. So, | do not have a need to engage in karmas for the sake of

getting of those defects because those defects do not exist in me.

The mula sloka has 1 &Y for which Bhashya is sa#IsaT(=... as per the SHTIT

FREQLTREITIO) TR ST | SaTaag[IsaTedT werated e et | (.. 6-7- 71)

STATIHR T T 8T FHATHST | AT TETIHIET ATAAATZATAFT | (.7, 6-7- 72)

TF: FTATH FHOT et 7 =g o™ «1f¥q — The mula sloka has TTETARHATHSAH - the absence

of karmas due to attaining something which is not yet attained is told here.

So the reason for doing the karmas is told as T S=F<erTd FHI T Fd — keeping in mind the
next sloka. The Bhashya has the word st for = in mula sloka (3 Ta = FHTUT). If it is taken as
FHIOT 94 UF it would mean that He will never perform jnanayoga. So it is commented like this.

That even then, for the sake of protecting the worlds, | will resort to only karma.
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Slokas 23, 24

I3 FE T a4 AT FHIARA: |

A FeATadT FACAT: 9T qaer: 1123 ||
SeRFH T T AT FH =98 |

EHCE T Hidl SATIGATHAT: TST: 11 24 ||

aTef Hey Partha, 31 SITq Any time if |, FHTOT stafeaa: 7 aa7 Tf< am not engaged in action
performance of (F#), being always careful and aware AT H39T: people in all ways ¥ I
sqaad 2 will follow me only, will they not?

a1 9 9 AT = If | do not engage in performance of FH, TH &TaT: I these worlds will be
destroyed. And, <& Fat =47 will be responsible for causing wrong mixup of varnas or

classes. THT: <1 I3Ug-4TH | will be the one who would have destroyed all these people.

G A< GAHHeT: THHCTFASTIGEAAHAATA N : Tgradl SHGIFAHAT SITa: AT ATAY
TAESTAREgIa[E AT TEAI=rd FATT Aq v TGl IS 7 949, AT FrssAReEqeagqr:

T (path) TFcAAE: FAST: FATHROT 'S/ TF &' 3 SAqad~d; T T EHAATISEA DT
TIATAT = AT reAeeaT AR 7ag: |

g PN FH 7 A FATY T TF G FATAIHT ALTREATEH REAT AHTOM T ISR - T
HAY: | ATEATA-AATATAAT TS0 FACFATAT FHTET = il AT | 37T T FAT: TS SUGAT | TaHq
g @ A frgsmraTgaa: s s g 7R smiRwemg sfewdi® o
QAT AFeAtas: FAT: o7 T TTEHTH FST: FAMSTATH ATSFaT [@qeay: | Far
LA fagur #4 T AT |

Krishna told Arjuna that He does not have to do any karma and that there is no use for Him too.

Then why He should be engaged in karmas ? The answer is given as oIf 28 7 aﬁ‘q‘{

A g9°a%: — What was told as T # 9T(11¥q Faed =g A1y — applies to all His incarnations. And,

what is told as FsAT: aTef 49T is unique and specific to Krishnavatara and that is what is meant
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by the word 3729 in the sloka o2 2. The Bhashya 12 #aa: - shows Krishnavatara which is

having complete nature of the Supreme Brahman.

FIEFT: TAHFTH AR A A TATA [: TZead | SN[EIFHIaHAT SI1a: 3T — What was told earlier as

FATHRTHE is again stressed here as FEFHeTF.

( In Bhagavata there is a chapter where all the karmas which Krishna was doing are told. How
he was doing snaana with aghamarShana sukatas, sandhya, aaraadhana, brahma yajna, daana
etc. are all told. If the Supreme Lord Himself, who is #AT&7eT as opposed to us who are FHa9Ts,

does all karmas during incarnations what to say of others. Bhagavata — 70t adhyaya of 10th

Canto. Krishna tells Narada, 5@ &/ a<hle &dl QaqAITSdT | ToSede A1 HH e ...
TATAL TGHTH TTAAT TH AT 1)

Though | am capable of controlling everything by mere Willing, | do it through STTHTaE9T etc. and

so that is indicated as SRTIFHIAH;.

Zrad. - By my own free will and not due to karmas. So it is merely for helping the entire world
and not to experience the fruits of karmas like others. This is as told in Vishnu Purana,

STgUERTaHcd &l fererg @\l (f4.9.5-30-80)

StTarstT — The word 31f% shows even though He is born not due to karma — as per the pramanas
AT FgeT B (T.9.), TTHRTOTEERIOTTET HILOTHRTLOTS o | S0 AT erH=To waad ||
(9. 5-1-51), T=RNRATTSAAERE: HETAareras Tigar I: | (7.7, 6-5-84) etc.

Ao TSR ag<a e Aadiv: dapait=d AT — He is the Supreme Lord. Which of the

duties does He follow? He is not bound by the karmas. In true sense He does not have any
duties of the varnas or ashramas. Even if He does duties as per His will, which does He follow?
For such a doubt, the answer is here as a@ﬁﬁﬁ FATOr. Even though He does not have duties
of Varnas and Ashramas, in order to establish the ordained duties of those Varnas and
Ashramas, He incarnates His True Divine Self in those respective classes and then He will

follow the respective duties that are applicable.

www.sadagopan.org Page 66 of 110



Aqfead: HAaT Af< 9 9d9 — Adf-ad: means not neglecting. The word SITq in mula sloka means

always

A S e A e agT: 9 e aa: T FaYHTr '9IH U oH:' T dqadd, - The word
A9 in mula sloka is commented as FAYFHRTLIT meaning as per all pramanas or with all

accessories. IITad=d in present tense includes future also.

T FAFRTATAISAT AR TAATAT = ATCHTAH STAeedT HEARHAT 9a7: — It is not only that it has
to be done because it is one’s duty but also if not done there will be harm. They will not be able

to attain the vision of the Self and will go to hell.

AE FATT HH 7 = TATH UAH UF 99 [ATATHT — The word FTHT: in SETSIRH AT is about
those who are following the Shastra and so Bhashya is forserer:.

ARETIOgHAZEAT — All the meanings of all the shastras cannot be understood decidedly by all
and so the performance of karmas by those who are f2rgs, or those who are great by their
knowledge and character, are to be followed for understanding the proper meanings of the

shastras. So the good people of the world will decide what to do based on what | do.

EERUIERC IcH1ey: - 72T wag: — By not doing what is ordained for their respective stations in
life, they will be lost. It is as told in taittiriya sTe<a & wafd | STEIFGTT 98 o | (TIFGTT g =q).

AT ATAT-AATATAAT FAUT FATFATHT Hheed =7 w1 =419 — The other effect of not performing the
duties is that it will lead to &% (mixup of duties of classes) and that is also the reason that
one will be lost. Here if Arjuna turns away from this Dharma Yuddha, he will be doing a

Brahmana'’s act which is turning away from war while for a Kshatriya engaging in dharma

yuddha is Tauted,

AT T THT: TSI IT4TH | TaH U ¥ AT — So far Krishna was talking citing Himself as an
example and now he is addressing Arjuna directly as TaHa @Y.
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frgsARETITIg A FIATETs: — The word IfATSY also shows that Krishna is encouraging and
motivating Arjuna to engage in the war which is his duty and also that it is a Yajna called

dharmayuddha which is the sacred duty of a Kshatriya.

a1S: 99 — Not only that Arjuna is great for having such great father, elder brother etc. but also
by himself he is a great person. This brings to memory the instance of Urvashi etc where he

demonstrated his greatness and dharmabuddhi.

7T AT AfSFUTY aq: @ErERaatad: Shetas: fUeT: o qaerd: ST Aered:
FHASITH ATegaar @aq233: — If Arjuna is arguing that ‘One should follow dharma — what is

ordained and Jnanayoga is a great dharma. So if one follows that and others take that lead and

follow that too, would it not lead to utmost good for them? For such a doubt the answer is,

%dllrglchIU-I\ AT - those who are not eligible for jnanayoga may also start engaging in that
and they would lose in both ways — not following karmayoga for which only they are eligible and

following what is not possible thereby enging up in harm.

AT YA faguT ## ua Fdeaq — So for the purposes of protecting the world, one who is

worthy of following by others and who is knowledgeable should do karmayoga only.

Slokas 25, 26

TH1: FHOATAGET TAT FA e WA |
RRUECUSRINRIE AN CIERED R M|
7 T ST FHERAAT |
SYAEERA O fagT<h: TATAC 11 26 ||

aTed Hey Arjuna srfagia: those who do not have complete knowledge of the Self FH{or @<
being deeply immersed in karmas 79T Fat~a how they perform the karmas, TT & in the

same way one who has the knowledge of the Self also 375<F: not being attached to the karmas
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ArwaIE =Y being interested in showing the right path for the people of the world FATq

perform karmayoga.

One who has complete knowledge of the Self should perform karmayoga in the same way in
which the people of the world who do not have the knowledge of the Self perform the karmas.
But one who is knowledgeable should do it being detached from the karmas and just for the

sake of leading the people of the world in the right way.

AT chﬁﬂféjmi To those who have eligibility for karmayoga and do not have complete
knowledge of the Self gfE+a T S should not cause confusion or wrong ideas or should not
mislead them. 35T ZF: The knowledgeable one being form in mind that from karmayoga itself
the vision of the Self can be attained FHTE%T engaged in karmayoga itself FEFHTr SITTq

perform all the karmas so that it generates interest or desire in others for the same.

A knowledgeable one should not mislead those who do not have the complete knowledge of the
Self but are eligible for karmayoga. A knowledgeable one should perform all the karmas being

engaged in karmayoga in such a way that it should please others immensely.

sfagia: A srpcatag: FHIO THT: FHT TSI (FHET:, STH AFATATAT S ATTETATAIR
SATAFAT:, FHANTIERIROT: FHTRR TF TAT STCHIAATT Fad, TAT A Feea (AT FHH 07 TEw:
AAARMTEHRAN: A% SA2eT: Araheered ST freArwT et ey FHaRe ug 341q |
HATATH, ACHIFA (AT AN TITATLIRIAT LT FHE [SATATH, FAATIRHHATHTAT FHATT T
fRaaEs AR FHIRNE saeTeTas e Afed 3fa 7 gigwe saq )| & af?

A FeATATAT AATRTLAE: AT TETHUAT "FHIR TT AAINTACIE ACHTEA HTATEAT S TEEAT
Ieh: FH T A TAFAG FFeA (AT S 74 |

One who is knowledgeable about who in the world is eligible for karmayoga and jnanayoga and

who is not eligible etc., rejecting his own eligible path how he should take up what is suitable for
those who are eligible for karmayoga keeping in mind m that is protection of others is

being told here in these two slokas.

The words ﬁ@'ﬁ{ 31‘%31‘{ A=: etc mean those who have the knowledge of the Atman or who do

not have the knowledge of the Atman according to context here.
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Afag: A sdhcdTaa: — The word 3Tfagia: does not mean those who have absolutely no

knowledge of the Self but those who do not have the knowledge of the Individual Self in entirety.

o

FHTOT TRT: FHOT ST aHa=2T: — The meaning of A<HT: is s+ [ FEE=4T: - They have

unavoidable association with karma — due to the association with S&ft as told earlier.

AT TFATATAT TERATHETATTIRT SAATFHAT:, FHTRTTILHTT: - The words TTgTE: and FHTT
T=<hT: do not indicate @& T and those who are engaged in such karmas. If so, it would mean
that a Vidvan will have to engage in #TETIFH leaving out even karmayoga. So these words
are to be taken to mean those who are not eligible for Jnanayoga and those who are eligible for

Karmayoga. Similar meaning is to be known from SSTTH FHETSATH (sloka 26) also. So
bhashya is FTATRT SAATAFAT:, FHIRTTIEHRTILT: - according to it.

FHARTH TF TAT ATCHINATT FA, TAT SATCHIT Feea (T HHIOT STH<h: ATATRTIHRRART: AT
ST ATHRLETS TATAT ST g bl FHIEH 1 FA7d - The mula sloka has =T
Fated a7 FATG — This is not for being mere example but means ‘in whatever way others who
observe a great person learn and follow, in that way only’. Then only the teaching ==
ATHFASUGH — meaning being interested in protecting the world or showing the right lead to the

S b

world will be justified. The meaning of mula sloka ﬁ@'ﬁ{ H<h: is commented as
AAANTEFRARATST. The meaning of HS312: in AFHSIE: is ¥ % and not mere
entertainment etc. The word @T% H5Ug means AH+T TS3ZUH meaning Tahiahed &4 [ 0TH —

making them belong to the same group by way of following the same means.

AT ATCHAFA ATAT ATATRIITETATLIRTAT THEITT FHA ST AT HHATHAAT -

FHATHAT means the previously done good and bad effects of deeds (punya and papas) which

are responsible for starting future good and bad deeds (punya and papas).

FHIO UF FATcaT FHARTTEHRTOT FHANG A TeHTaA A TeAH e’ 3 7 lgHe =3
TR ? ACH FedA @I AFIRTLT: AT TATHAT FHAN TF AT SATCHTEATRAATITH Sl
— fE9T means 5 A=A ATHOH diverting the mind in some other way. It is commented

www.sadagopan.org Page 70 of 110



according to context here as FHIRMA 4. Diverting the mind away from performance of

karmayoga.

g1 I<h: — The word J<h: shows that being engaged in karmayoga itself due to Fﬁ?FH?{*:I‘a’ and
g<&aT indicates that at the same time not wanting any delay in attaining the vision of the
Individual Self. So without the need for Jnanayoga such a person can attain the vision of the

Self through Karmayoga itself.

FH UF S TaFHY AFeAaar AT 94 — Meaning of STToard is Sifd S=Aq as per the root Tt
fifaea=ar:. Make the people who are not having complete knowledge of the Self be highly

pleased in all karmas.

Slokas 27, 28 (chapter 3)

A FHANT Fgfasar fagy: afagus s seefa FHTRTI T ST AT e TIH Iy
Iufeerfa -

T FHART ATTSar foge: Afagws o Tgeia FHANTATETH SATcH: g ara TRy

Iufeerfa — Thus making clear the distinction between one who is engaged in Karmayoga
endowed with the knowledge of the Self and one who is engaged in Karmayoga devoid of the
knowledge of the Self, Lord Krishna teaches the mode of performing Karmayoga with the

continued contemplation that ‘the Individual Self is not having doership’ in these karmas.

The teachings of the the four slokas starting with S&d: ==t and ending with w2 |aTfor
FHIMT, are summarized thus. The word f3g: in the Bhashya applies to what is told in sloka

qeata< dgraTgl and AT refers to Y& fhRFATOM.

FHANTUTETTH means what is accessory to Karmayoga

T FwTOTT [t Fwiter g4 |
AETHIANETCHT T Atd 7vad 11 27 ||

www.sadagopan.org Page 71 of 110



J<atag AgTaTRT UIRHTATHTRAET: |
O O Fd S /eaT 7 awrd 11 28 ||

ST T[0T qaeT: BT FAIr With respect to all the actions (karmas) that are being done by

the qualities of Prakruti, in accordance to the nature of those qualities ﬂﬁ%*l(ﬁﬂ@ld—ll one who

does not have the knowledge of the Self due to having the wrong idea of Self in the body 38
7 fd g7 thinks ‘| am the doer’.

The gist is: One who does not have the knowledge of the real nature of the Self thinks that the
actions that are done in accordance to the qualities of Prakruti (matter) in accordance to the
nature of those qualities such as satva etc. are being done by the Self. Thinking that the Self is

the doer of the actions that are happening due to the qualities.

g WeTaTer Hey Arjuna, U ARIET: @it one who is aware of the real nature of the
partitioning of the qualities and partitioning of the actions (karmas) T[IT T ad+d Tid FeaT 7

T=rd will not be attached to them knowing that the qualities of satva etc are engaged in their

respective natural activities.

Gist is: One who is aware of the clear distinction between the qualities such as satva etc and
the actions happening due to those qualities, does not get attached to the actions which are due

to satva and others of Prakruti.

TF: IO AT W: TTGET FRaATOTT FATO Ifq SRR IAYETHT 318 Fdl 3fd AwAd | g fage:
STCHT T STHT AEHTIAGTCHT; STEHI T STAGHY TFaAT TH ST STTNHT:, AT AT (ITH) T
TUTHHY 3T FAT ST AT oA | TUIHH AT - ATV UITAWRT TAChH SR 9 qRafa, oI
AT TR0 T FEY Fdeq i AeaT QA 35 Fdl 3 7 qoidt |

T IO Fariaia: — The qualities of prakruti such as satva, rajas and tamas and not the

qualities such as shabda etc. which are well known.

=9 — The word 49T in mula sloka means FIT{EIH as it indicates what is going to be told

as he division of saatvika and other karmas.
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rawTorTi= FATfor I — The karmas of the Gunas such as satva etc are not being done by
kartaa. So Bhashya is FHTTOT W — with respect to the karmas being done by the qualities of

prakruti such as satva etc.

AEFHILAHETCHT 31 AT SId A | AR (SHE: ATHT TET STHT AGHILIAHETCHT, AHTLl ATH TAZHY
TFAr SgH 3Td ATHHATT: — Here the word 3IgE® X does not mean the T=g=x that is the
modification of Mahat dravya because it is included in 3gT9 itself. It is also not the feeling of
pride which is told as ahankaara. So it means Zgc¥9H only is made clear in Bhashya. ﬁ'ﬂ'«? -
|1 or 9¥ or Confusion or being perplexed — similar to X33 - like not knowing which direction

one is heading to.

T ST (STTTH)TTFIT I[OTHHE o FAT ST TeAd T | [OIRH AT - T e o amT
TAHHTATN T qea A, O qeaTad: FaE[ory 9 HIAY aded S1d qeal U 38 FHal i T qoid —

The word T is not meaning here the qualities such as shabda etc which are qualities of
senses. Because in that case the usage of Guna twice becomes secondary. So Bhashya is

Ty = F1AY. Even the actions or effects of the Gunas are made separate and distinct.

Sloka 29

TRALUEHET: TSI A |
TEFATIRr AT heatas fa=reraq || 29 ||

T UTEHET: Those who are confused about Atman by the qualities of Prakruti I[oTe#¥ Tsted
get deeply attached to the karmas which are the effects of those qualities. Wﬁ’c{ One who has

complete knowledge of the Self, AT s Taar AvaT 7 fA=Tarad should not distract them, who

lack complete knowledge of the Self and hence are ignorant.

Gist : People who are not clear about the qualities of Prakruti and are confused get deeply
attached to the karmas which are the effects of those qualities. A knower of the Self should not
distract or disturb those who lack complete knowledge of the Self and hence are ignorant from

what they are doing.
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FFeAAE: g SATHASLATT TIAT: THRAEGETAT T To: ForafRuarenf™ wqer: quredy g
qoIwd, T AfafAhIeasy; oIa: O AEANE T Iated, sfa FHINT T GO AR | I a1

AT AFAAT: FeATA T AFANTAEATA T B=1eaq | F e w=am: Sgsmgatda: sy
ST T oAt FHANTI, TAfaA=ET Fag: | 3 AY: T A% FHAN s srermeeas T
HATCH: AHGAH ATARHT: FHIANT TF ACHTEA e MO i ITRET O Feafaar 7w
SoAg S |IMFARMTEHTIROT: SIS ATFARG €T UF AT (@ U SH | T SAI<edT
AFEIRT TIHT FATY | THA A FAw e a MEquT O Fgead AT FATISTAIHI Sh: | TOY
FIATIAHT T T - ‘AHA T FETTLHH T7H FGeAd, AT T TOrErrhFas] T TTarsraraassy
TOTFA - T AT |

FFcATAE: T ACHELATT TG - In this sloka S UTEHET: - the attachment that is told is not with
karmas which are barred (FT95) because it is told 7 fa=T@4q — should not be disturbed or
distracted. So the means applicable to some W‘ﬁ only has to be told. Here what is intended is
AreHEsie — attaining the vision of the Self. So the attachment is in some means to attain what
one who is not fully knowledgeable about Self is eligible for. That is how it is to be interpreted.
Here what is told is for one who is aspiring for vision of the Self without having proper

knowledge of the Self.

THTTEGEAAT Thel: O TATARAATHTT HHET: — In sloka 27 also the meaning of AgSHT AT
was commented as confusion in respect of Atman — Self. So here also [91: HHaT: is the THTH for

UTEHET:. The anvaya for T[T €72 is with S&d: - so Bhashya is S&d: TU1: TATaeadreH T J3aT:.

TERHY RATE UF Ts=d — The word TUTFH is to be related to Karmayoga and hence 3T is

Bhashya. The word T4 stresses that it is mainly involved in actions.

T gfzfa=Frem=a=7 — Not in the nature of the Self which is different from action.

¥q: I FATEANTE 7 T9at~d — For that reason only they are not capable of engaging in Jnanayoga.

SO FHANT TF TOTH ATIF: | TE¥ar a1 "1 — Because they are by themselves ignorant,
they follow those who are knowledgeable. The 2 or ignorance that is told here is that they
are incapable of deciding 3m=TX (practice) by themselves. Or it can be that they can easily be

distracted or they are not courageous enough and so are lowly.
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HFHATAE: FeATdd Tad AMANTAEATA F fS=madq | T e 7w AgSHm=raiad: FHARME Seadd
U oA FHANTG TATATATET T T: | AT: HY: T AT FHAR (T SAHAATA TS SATHA:

FFG AW ATHRIT: "FHART T ATHTAATRA HITLATgTH i FEear I sFcaaal #vald Suag,
T — What is told as T A= is included in ‘ST Faa#1197 faaT=<h: F9m=< told earlier.

STTTRITERTIOT: 3719 ATATRIE 37 U9 SATId Ta¥ UF 3 — A doubt arises here - If one who is
capable of Jnanayoga decides to adopt Karmayoga, does it mean that he is adopting something
lowly than what he is capable of? Answer is it is not so - that even for such a person, the

superiority of Karmayoga is already told earlier.

AT FAIRLAT AFEAZTT TaHa FATq — Even if someone looks at what is the duty it would be
Karmayoga only. That being so, even for the same of others (lokasangraha), only Karmayoga

should be adopted.

O ON N

T T TR T Ea AT =0 IO Fgcad AL FATTSEIHRT 30 - This is like preamble for next

sloka where it is going to be told that everything is to be offered to Supreme Lord. Before that
teaching about attributing the doership to the Gunas of prakruti is for the purpose that even that

would help in knowing the distinction between body and Self (FgTefa=) etc.

UMY FGATIEA T o TIH - "ACHAT 7 CAETIIHH 387 FjcaH, AT T [OTEFTadad i
STHTITH e UhaH - T SAqa=eT=H — What is the meaning of attributing the doership to
qualities (gunas) of Prakruti? Can an inert thing such as quality have 5T, f=qT, =@ which are
needed for doership? If one has to do anything, knowledge about it is needed — . Then one
should have the interest or intent to act — wqH =a1 =1, If there is not interest, one will not
act. Then one should put efforts — one should act — 534. All these are not possible in inert
matter. So what is meant by Y FJaH I is explained here. Though the Self only is having
AT, =T, ygir - that is knowing, getting interst in doing and acting, it is not in the essential
nature of the Self but all these are happening because of the association with Prakruti and the

qualities of Prakruti make one do all these various acts. So THTIHAET is to be made with

o\
I and T L.
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When prakruti is present (9T9), one does all these acts. When the prakruti is absent (3191H),
these are not there. In liberated state, one does not do these acts. So with the knowledge of
these states (STHTITETA) one should know that now one is associated with Prakruti and hence
all these (33H) are being done due to that — that all these are done by he qualities of Prakruti —

that is the gist.

The &g told here is not & itself because actions are being done. So it means ‘thinking
so’ — Bhashya is s {a+aTH. Because the Atman or Individual Self has FaTHTa® Fgea as told in
FdT T aaTq (7.9, 2-3-33) — because shastra has meaning and is to be followed, the Self
has doership. If he does not have doership at all, shastra would be futile. But in essential nature,
Self does not have these kinds of acts which are influenced by the qualities such as satva, rajas
etc of Prakruti. This is only due to association with Prakruti. That kind of thinking is to be

adopted.

Sloka 30

I ATHAT TATRIIRIRGAT AT @ I MEuT SETafd TEIITH qaicayd TUFd o Fgeas
AU FHEHAAAT o4 —

The Brahmasutra &dt AT a<arq establishes that Atman (Individual Self) has doership. The
next adhikarana starts with the sutra, 919 q a9 %[ (7.9.2-3-40). The meaning of that
adhikarana is going to be taught here. fRaTer< is told as ¥@&7 of all Atmans because it is their
FEYHETHRIH — among the qualities which define the nature of Atman. All the Selves are like
sharira to paramapurusha. The definition of 9T is T&T JqET Iq =4 TATHAT TaTY HI= g=iAg
T R T ATAFEAEY o qq aEF IEH ; TAL LT | This sR-eIY 919 is called as TeTAaa==t

in our siddhanta. That is something which is unique to our siddhanta.

The word A in mula sloka is explained as FTafT TATHYT TETIIH.
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The word sTafd shows Lord’s 3w Tel=e~Tea — that His nature is an abode to all auspicious
qualities and is opposed to any defects which are required for HIS fFa=qea (controlling

everything), 3uTea<d (being the object of meditation), &19a<a (bestower of all fruits).

T=UH: - Indicates that as it is going to be told later 3T T&wE@+: - meaning that though he is
present as the self of all having done S¥a<T in order to control everything, he does not get

tainted by any of those defects and is different and distinct from enerything else.

AT etc. — Shows that he is the controller of even 3I=Iq 27 — inert matter which is called as
R[or. By this, what is told by Yamunacharya as &t d1#<&T4... the last aspect told as T3«
JT =IEIT<HT — is not an option which is equal to others. Because by the word At HIS
Overlordship is implied and so He being the inner-controller of all is understood. Also what is

going to be told as 4<: H‘OT%E'HTFL is also implied here.

w7 Faifor FHTor gsaeaTeaTeT=ar |
e spET geaea fRrasa<: 1030 |

73 In Me, who is the inner-self of all FaTfor FHIT all the karmas or actions FEATHITAT TIET
having offered with the mind placed in the Lord fA=14fT: Not having desire in the fruits HHT T
not having the idea of belonging to self faRTasa<: not having any affliction T&a=a engage in this
war (dharma yuddha).

Gist: Offer all the actions, their fruits and ownership to the ME, the Lord who is the inner-self of
all and engage in yuddha and other karmas givinp up the idea of doership, ownership, desire for

fruits and do everything as the worship of the Lord.

A GFE FAATATTA G107 FATOT sTeaTea=raqar = [Asfy: s fRrmsax: garfs a9
N 4 FE5F | A AT A: TG TLATHAT:, AT YA ARG = 3 1'o1:
Tiag: ATEqT ST qatcal... 7 T8 FATATH (0 370 3111) ‘7 sren = fAgsre=rs=a<r /AT 7
AT THTHT O T FTATATY FAITA T T AT ] (0 517 ATea{ea) TATATAT: HaT:

AR TR0 A SACHTH THYES o Tad (AaTH el | Saa - 'Temaa aaun
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(W90 121122) SATAT: | ‘g 418 gls qifasr 7 | SHdgs O (fiar 15115) S0 gas@™i
TS fasfd | wroae gasE a=rser 7T 11 (AT 18161) 3f Fead | st A= aar

AT AT Gairor HATO 74T U o g 9f ey d=aeg v 9 Fas
AT =i Fear aowa Rreft: a9 wa o FHEr aafRar S s ganfs g |
T SATCHAT 3T Tehid: T ITHTU': FRTEARIASAT TLATET: AT G €9 U EaFhAtior

FRAT; T AT FHY ATARIRA: TH AT SATRHATIATAAITII AT ‘FA g WA
TANT Arqea A MYh: "THIEY TF FHN: AT T AT 3 @ FHIRE 7T F850
Tl | qHTERTT O W | A O S9ae | (3a1317) "l Reawr (w0 w10 311) Wl
AT (910 617) TETReyfAfeE R aeave gdafve 7 | $avd Famgas, ey ot

AT FAa qESATea LT FAT197 FHITOT — By FATIOT FHI includes Tt and IOTEHATH.

TZT<%H — What is in mula sloka as Tea& is STA&T to all the «==#Hs and so Bhashya is
TETeTH 99 Al1ad FH.

SeATHAaET deaeq Aesft: e forrasay: gatfesd 99 ifad &6 $oo7 | e aq =9a: a5
HEATHAT:, ATCHEART AT FAAT G T T4 - Here for the word STeaTeH=aaT it is TEFTT

. So it is split as T TG =q: T ALATHAT:, AHATTATI AAAT G AT za%:. The
meaning of word =d: is explained as FTAW=Tc which is TETTEETST and is established in

hundreds of Shruti vakyas — sfderaf&rg=. That is explained in Bhashya as sreea=afaea.

'S TTAE: QAT STHATHT FATCHT.. 3T Ta 8 FAHad (T0 310 3111) T At fagsmeAiseazr
THTHT 7 A TEATHT T T ATCHTAHAL THATT T T ATATaATF=qa:" (F0 517 710 f0) Ted=mTam:

AT TWHATRINAE To L dqH UAH AT TOHAEY o Tad ey dr=aerd - The pramanas for

telling that it is established in hundreds of Shrutis is also given as 3= Ifa¥: etc. By the aspects
of sva. WA= and AT it is established that it is different from what is done by 37 and T
etc. Gagana (space) may have J=T:Y9¥F as it is present inside things also but does not have
qTrerged. King as 9ITided — he rules over his kingdom but does not do that through v srarr.

Both these are possible only for the Supreme Being.

Shruti says FAH — meaning STEAATINY SASESA <A (He is the benefactor) or YXoTHATHA .
That is told in Bhashya as ﬁTﬁ?l‘RT[ — promoter or inspirer etc.
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THATA "TLATHAT Fau ' (A0 121122) TATAT: - The meanings of the Shruti vakys shown as

example are further justified using words of Manu and others found in the ¥qfds.

TEET ATE gle atetag:’ (AT 15115) '$a7: Faam™T g (asfd | ITHae Faqar I=rear
AT 11" (AT 18161) =i F&rd — Even in this Shastra, the aspect of repetition (37TH) which is a

mark of the subject matter (AT Ter==T) of a shastra is using the aspects of Fa=aTcH@, Fa=gca
through 3T=T: 57911 etc. Here Ha&T T8 and =#a%: 999a™TH etc show that Parthasarathy, Krishna

who is addressed as T3, dgH etc and 2+a%; also are all pertaining to One only.

AT ToR AT TTAA [CHEAE AT T HA (07 FHHATTOT FAT T RAHTON S T ey §ae7
AT o el HETLATH 2 Fear aokel Mersf: 90 ua a7 FH0 Aaariear gear ERrasar Jaries

F& — The words ==, fA=Teft:, 99 indicate in order FJacamT (giving up the idea of

doership), FAETT (giving up the desire in the fruits thereof), TaRIATE=TATT (giving up the idea
of attachment due to ownership) and that the earlier ones are the causes of later ones. This is

as per 9T1&HH — as in Mula sloka.
IFd: here means because all these are established in the Shrutis and Smrutis.

749 fRawTonte =fd - Being done by ME directly and indirectly (FgT<#-37gT%#) similar to a King
who gets things done through his servants. A servant is directly controlled by a King and all acts

of a Servant are also under the control of the King.

AT = Faet HITGAT 2d Fedt ket (e — If one gets a doubt that is it similar to a Ffcas
who makes the Yajamana perform the Yagna and though the Rutvik gets it done, the fruits

come to Yajamana only. That is negated here and the meaning of fR=Tsft: is explained.

T UF T HHMT AAAR I Gal geaT — The ownership of a karma is through the fruits obtained only.
Once the desire in fruits are given up, ownership also is given up. The sIf&=T< of the nature of |
own this karma is because - that this karma is mine because this is the means to obtain the

fruits desired by me.

Here a series of doubts may arise as explained by Swamy Deshika - When the doership is

attributed to Supreme Lord, how can Lord address Arjuna, the Jiva as the doer by telling &aea?
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And, if one is without desire for fruits, how will he start engaging in karma even if it is of the
nature of worship of Lord? And, if he is not the owner of the Karma, how can he do any karma
thinking that it belongs to him? And, if he is going to have an idea of giving up, then even the act

of giving up cannot be thought of by him. Then what is told as favasa<: is not valid.

T AT F1 - All these are answered here — this means TaIsd Sfta FAT — By the doer

Jiva who is subservient to the Lord.

TR TIETIF0: — The ITFLs or all the instruments used in karmas are also HIS. Just as this
Jiva is subservient to the Lord, in the same way the gfa¥ and others which were initially thought

of as subservient to oneself are also subservient to the Lord is the meaning.

IR ST — The TS or benefit for one who is subservient is to serve the Lord — The

definition of Shesha-Sheshi is given in FETHEEUE as - TAT-ATTMT-MITA=BAT IATAAHT T
TIEY T 9: 9T; 94T, Shesha has to create 319 to sheshi. He has to please the Lord he has

to do all acts with interest.

TR H9597: H99HT — The word TF9rHT in Bhashya indicates the meanings of T@#ia= — that
everything belongs to HIM and HE is the Lord of everything.

TIH U — The 3T only is getting done HIS AT is known from this. The word Ta shows

that there is no other controller.

TIFATIOT FHTEATT — Though HE is 8% and according to HIS will he has the powers to do

everything that he desires by Himself, he makes the Jivas as the doers in order to establish the

aspects of AMHFTE, ThAATHA etc.

T SAEATT FHY THARRd: T AT AT SR AT e aTaa g = 'FIH 378 AT cdd
AT LA T HTh: "TCHTET U FHIT: ST awe T A= A 3fq ga FHaEr Tagesd 3ore: —
The significance of faTasa<: which is told in this prakarana is explained here. -

TEHETOT IOH A A § IaaTdi IYH 7 d9qH |' (Aar317) 'afd A’ (|70 910 311) 'oid ada
(;aTT0 617) TATRAMES § gesavea gaafte 7 | T Margad, afue@d 9fded - The Famgea
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told is nothing but $5a¥@ and 9t is 9fdca. This is also the difference between ¥ and
Qo

Sloka 31

I TF ATATg STHTET@: o4 3 g -

Krishna tells in the following Sloka that this teaching is given prime importance among the

means in the Upanishads.

In this sloka, what is told as & #¥ #aH shows that this is the siddhanda of the Lord who is

S TE ey — and the fact that it is dear to HIM is indicated. This also shows that this sloka is
primarily highlighting the importance of the means to liberation as this shastra is also having the
same purpose. 9T&Td - means without the need for TN, FT3A: - means of prime

importance. It's superiority in being the means to liberation (TZaZAT).

T 7 Aatas FMawgiast amer: |
HETAATSAGIAT =T asta FHO: 1 31 ||

T 9194T: People who 3 & Ad this system of philosophy of mine fAe¥ sifasf= put to practice
daily =rgTa=a: those who have belief in it 3=+ those who do not envy TsfT they also FHTH:
q=a= get liberated from karmas.

Those people who put to practice this school of thought taught by me, those who have firm

belief in it and those who do not envy it, they all get liberated from the bondage of karma.

T HTET: ATATTEHTIOT: 'S UF AT’ Sdaq & #d A aur sqiast, 3 = sy afe
sife el s wate, ¥ = s SifY 'ud et 7 wwafa 3 T srvagatea, afene
HEWIO ATHTH TAATASFA T AT 5eqd:; T T Geegqin: SAATIQHT s g FHT: H=a |
Asta wEfy: h ftrersaTg UOT QUEon | SRR s Ay AT Rae AT ST S gIa:
T AGAT T ATGIAT T & 0rqraT =R THH T AT AT a1 57 |
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T HIAET: ATATIEHRIOT: — Though the word HTHET: - means all humans, here the menaing

according to context is those who are eligible to study the shastras (so it includes devas).

'S UF TS 2T — The MeaT=s™ - performance of ordained duties happens only through
proper decisive knowledge. The duties that are performed without definite knowledge would

sometime or the other be broken. That is whay it is told that sr&& er&ms =fa A,

Udq § A7d =3 - Or having understood firmly that this is the #T of the Lord — #1@ means &t

— what is ordained by the shastras. The Ta of oITf¥aT is armaT.

TAT AQMASIT, T F AAAS: AT SATEHA ATAT AT AAT~d — AGT - is the state prior to IS
and the state to prior to even that is 3TTgAT.

T T AATATAT AT T ATl T FHATT 3 T AT ea AEAT AR e SraHAT g ad
qafeq soae:; — AT is defined as IO TU@dfs: and that is explained here.

T @4 — The word 31f¥ is indicating all three categories.

TSN AT AL Tal: FHIH: v | ‘TS FAIT: A ATT2rea1g THT THH0H - Here

according to the Mimamsa nyaya — H¥qacIaaraa<d aTaTHa% To9d — should this not be taken as

one sentence aTFT and how can it be said Waf+a thus separating it into three categories is the

objection. Also, the word ¥ is used once and hence how can it be repeated?

The answer is TsaT#aa does not happen here as the ¥ with 3TT¥ cannot be done if so. So

the meaning of TITH is of these adhikari’s or the vakyas (¥ sIqfasfea, T ggra«d:, T dTGIT:).

This is discussed in more detail by Swamy Deshika. If 3T is meant to say including ST,
that is not according to context here as this prakarana is highlighting the superiority of

Karmayoga and so giving more importance to Jnanayogis would not be proper here at all and

would be against the goal of this prakarana. Also the mula sloka says ﬁc%\ \ﬂ'jj?l gfra - so

where is the need for specifying TgTavd: and =&a=a:? Whereas if the word #fT is interpreted

to indicate three states, then only it will be proper.
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TAI A8+ AT — Again one more objection may be raised. If those who have shraddhe
and do not have 35T are equal to those who are doing SIS also in addition, then will not the
shastra which ordains 37819 become futile? In order to answer that objection Bhashya is —

TITHT A g=dIsTT — very subtle aspect is highlighted by Swamy Deshika here.

TR AT ARYTAT AT T AGAT T ATLIIT = L0797 A= L07 THH U AT THH A5
H=a+d Ta%: — How can mere 55T and STEAT be causes of getting rid of all sins? Deshika

quotes Mahabharata sloka — &¥: <[dT aT FET AT THAT AT HIAFTSTT AT | ATAITIT AT TToTvg AT T2

TqET || (AT, AT, 94-29).

This interpretation shows the IITTFTATT of WIATT as well as ATSTFHTIL who has given hope to all
categories of people. What is seen in other commentaries that all these are combined in one
category is not accepted by us. Those who do not have anushthaana, do not have shraddha but
do not have asuyaa would get shraddhaa over a period of time due to the fact of not having

asuyaa itself as shown in Mahabharata pramana. That is a special interpretation by

Bhashyakarar. This can also be seen in the end in the sloka T& o ATATERTT ATHHIT FaTad | T
FTITS AT T F AT AT5H II*. The last category is told by a separate sentence (vakya) and

T = says you should never teach such a person.

Sloka 32

A AT SRS 37 S aSaR SIEeT I STagadi 9 Q19 37 -

The importance of the teachings in previous sloka is again highlighted by ridiculing those who
do not follow them. The following sloka, though addresses two of the categories told earlier,
those who do not have ST and those who have 33T — these can happen mainly due to not

having *T5T and hence that is indicated in bhashya as ITFZ&TATH.
T FAATHGIT AIasted # 7qH |
gauMayeea fAfg Tem=aa: 1 32 ||
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Iq Others who, Taq sr+ag@+: being envious of this system of thought of mine ¥ #& ATAfasfa
do not put to practice these teachings of mine T Fas=a¥EM & know them as ignorant of
all knowledge =T and so, lost s=ae: fafa and not having the knowledge of reality.

¥ g UAq A SR AoSORadT ARTETR Ao wed Aehyawdy 3 & 7 7 aqfasfy 7
AT FATIO FHIO FAd, T T T AL, T T AHIGIAT qaied, A q9Y A9Y FA9or gee a9 @
T sl AfE | @ v R avgarreae:, aewrarg seae: Radaamr: a69 R |

T q TAq HAH AT H=s a1 a1 =80 qd Aedaawdd — The three words ARTETE, A=W,
HaFYad are the three aspects defining ¢¥1¥ — also told as arer, fag, arasd. Means the Ta=T,
fefa, wafxr all are under HIS command and control. This is told by Sri Alavandar as =aTefi=
By Faameae sEer-Rafa-gkrae.

A | A T AqASiea T TR Aqg-eTT qAT101 FAITT Fad — The performance of another person’s
Td — which is of the nature of the opinion or mental activities of another person is STTH&TT — as
told in Bhashya Ta¥ sIqa=Ta GaT(or F#AUEAd. That is a follower should contemplate or be firm

in his mind in that same way and do all acts.

T = T A2dd, T T AT g, A g4 AT 900 g — Because they do not have the
knowledge of the real nature of the Self, they do not know what is to be known in reality as the
nature of objects in the usages such as 38, #H etc. So they lack real knowledge in all the acts of
knowing, with respect to everything they do. Anything that one does, the real knowledge of who

is doing, who is the benefactor of fruits, who owns the acts and so on is lacking for them. This is

the explanation of mula sloka FaSTHaHE .

qdq T T2 s=raar fafeg — They are lost — means they are not eligible for attaining any W‘ﬁ -
attaining what is to be desired by people. They are without a mind — does it mean those who do

not have the knowledge of the reality are without =:&<T or mind? Answer is-

=T FE [ AEQATATH AT, TIATETE A= FoiaaET: 999 fagers - That is explained here. It
is said so in U — secondary sense. Because of absence of effect, cause is also absent is
what is told here in secondary sense. The real function of the mind is not seen in them. The gist

is that they are having wrong knowledge about everything. Those who have knowledge of reality
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(FFQATATE =) are called FfEaas and those who do not have such knowledge are without
gf&. That is the meaning here. If one is called knowledgeable, then such a person should have
the knowledge of reality — because that is the effect of the presence of mind or that is the

function of the mind.

Sloka 33

T TFIHET: TENFT Ffe g TR T SATEHT FHANERA A 5
FHIRTE GAFATE ATHTEETE A-AATHAATAIAT MA@ TAET :AHedTq TIHTEET]
ORETUTRRIqAT FHTILET FHIANT TF Faed: | SAIeTE  [Qva: § g Fideq 3 9 3% | o1
U TEATIAV ATFIITET F:ATHAIT TIHTEAT SoAd —

T4 — Bhashya gives the H%‘*T% — that is the context connecting to previous prakarana and also

summary of the earlier teachings for easy grasp.

THAEARIT: T[ONaHEd Fgcd — The word THIAEARI: excludes the Liberated (F<Fs) as their

doership is not under the influence of the qualities of matter.

g THTETATH S0 SqaeeT FHANIE TR T FHIEET e, STTHTEET
A ATHSATIAAT HATTE T TAeET g et TIHTEeATd TS adT FHTI AT FHAN T

FeT: | AT I AT 7 uF FiA 3 T ITHA |

_qq: I STLATTATIT ATHANTET TR AT TIHTEAT 3994 — The next prakarana is to further justify
that Jnanayoga is very difficult to practice and hence is subjected to accidental mistakes and so

is given less importance.

g ATT TET: THAAAGM |
v arfea sqarfs fRarg: & sfReafa 133 )

AEaTE™ Even one who has the knowledge Ta&aT: W& H390 ==d acts in accordance to the
reminiscent impressions. ST The bound Selves who are associated with a body, T&fd aTfea
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get their respective reminiscent impressions. f3rg: T #R=afa what can the restraint of the

Shastra do?

T fafa< S3eH ATHEaEI, a3 FaaT ATEAI, S 7 oy iaareafea; sfh amam o
TEIT: T INFaTEAET: 938 IHafaudy TF 9=4d; Fd:? The nature of the Individual Self is like
this being distinct and different from matter and that is to be always contemplated upon - thus
the shastras expound. Even one who has this knowledge engages in the objects of senses in

accordance to the reminiscent impressions of one’s own karmas. Why does one do so?

T rfea AT - AT ST SRR AaaaEaTy Ua Jrfed, qii araargarie sare
arerar fArg: & wicsafa | Sentients who are associated with matter always act according to the
reminiscent impressions which are continuing from time immemorial. And, of what use is the

restraint of shastras against such sentients who are just following the reminiscent impressions?

A question would arise — T T@EEFIFIT ATAS= - then why will not the adhikaris do SI=T™?

What is the reason? The answer is given here as g9 9=

TFfatatahd — The word FTEETETT in mula sloka does not mean just wordly knowledge
(StTtersTTT) because such knowledge is not opposed to the actions as per the karma vaasana

and so T would not be meaningful.

It is not even the AT which is leading to ATHATTERTT — vision of the Self — at that stage the

association with matter will not ensue

So, depending on which one is trying to start practicing STTHFRT — that is what is meant here. And

that is proper knowledge of the real Self that is known from the shastras and that is meant by

EEARIEIER T

£ AHEARTH, - The AHETET which is qualitifed by T2erTe and others

SECRIEE =4I — Only that without the experience of the sense objects is to be meditated

upon till the fruits are attained.
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i = SITETior YiaaTeated; St AT=aT ST TET: Thd: I==aEamETn- The various activities of a
Self are due to T and 5 is going to be told next. The cause of that is YT==&aTEAT only. So the
meaning of Y& in mula sloka is IT==aTHTT.

T34 TTHAtawAY — The meaning of 37 is YTFaawa — Due to the reminiscent impressions of

grsg and other sense objects, one tends to get attracted towards them only.

T A=d; Fd:? — Why? If one is 14T then one should act according to knowledge, why should

one follow THfa?
TFHIT AT AT - AT Svad: AATRHATgqaradTH U AT=q — Because the beings which

are associated with matter will only follow the reminiscent impressions which are continuing

from beginningless time. Si=] means that which is born — SI=T YTg4T is the dhatu.
AT AT qar= amerar Rue: & Ffesafa - Swamy Deshika says — sATRaTIdT-

AN F - AT - T TS L-FTAST (A ATH STAeqT =T ATHAT AT TSI F Hgdd (Hgg
HH ST |

All Acharyas opine similarly — that vaasanaa is the manifestation of reminiscent impressions of

previous experiences.

frg: - fA=\=H - restraint of the shastras — what can it do? Deshika notes that what is told in
Shankara Bhashya as — ¥/ 97 I+9+7 is not suitable and the restraint of shastras is only

appropriate even according to what is going to be told later as TfR=g= % aTs97 etc.
& sfreata? — Fffyat ATgg o999 - one cannot prevent at all the force of karma vaasanaa.

(Though it also leads to more or less the same meaning, the restraint of the Shastras is
powerful as it is unquestioned — TATATST — one may probably question even Ishvara — as we

see bhaktas questioning Lord — but Shastras which are apaurusheya cannot be questioned!)

So, Gitacharya poses a very big issue here — sounds like fatalistic view. Of what use is
restraint? This is the general question raised by Gitacharya, Lord Srikrishna. And our Acharyas

explained this as of what use is the restraint of the Shastras or Ishvara himself? If shastra or
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even Ishvara cannot prevent this, what is the way out? This is an issue present for all beings

and what is the solution to this? It is going to be told in the next few slokas.

Sloka 34

THATATTATTHRITH T —

In the following sloka the way in which a being has become a follower of the reminiscent

impressions (karma vaasanaa) is explained.

e T TRt srafuet |
T TN g TRATET 11 34 ||

zfesarea =fesa=a 319 In the objects of Jnanendriyas (sense organs of knowledge) and
Karmendriyas (sense organs of action) TTgHT desire and hatred Zrafeadr are (well known to be)
decidedly unavoidable. TIT: F¢f T &RT=q One should not come under their sway or control. 3&x
For this Jnanayogi, T fg 9= they are enemies only.

AT AT 37 ASITRT ARMIHH (A€ F T TR AT AATAA TS A T-TIILITEAT T
FFSAIAT Fafedq:; In the objects of the sense organs of knowledge such as hearing and in the
objects of the sense organs of action such as speech, the desite of the nature of wanting to
experience them due to the reminiscent impressions which are ensuing from time immemorial is
well established as unavoidable. Tagwa TAgY o =S AT guT SFFed:; When the experience of
those sense objects is obstructed, hatred also is well established as unavoidable. at T&

AR IqATH MafAqaafesd @as FaT Tag] @H1ay §aiead: | Thus these two namely desire
and hatred will enslave such a one who is trying to attain Jnanayoga and has controlled all his

sense organs and by force associate him strongly with their effects. a@: 7 sTI¥q
FrEaEITIataEr fA9sT wafa | Then such a person will be lost as he gets turned away from

the experience of the nature of the Atman. STIIRTTCFAT TRTEEELH AR 7 93 | dF i§ Trerast
IET EIAT &7 AATHITE AT |
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By starting to engage in Jnanayoga, one should not get lost like that by coming under the sway
of desire and hatred. These two namely desire and hatred, which are his unconquerable

enemies, obstruct his practice of Jnanayoga.

AT e TET 3 AeRTET AT EFH 7 qe T A TAATAl T (A THATS (A T-q e qIT=T T
FaoH AT SFAEIa:; - The word 312 here refers to the objects of the senses such as shabda etc.

The repetition of the word Zf*&2= in mula sloka is to show that all the sense organs are meant

and hence Bhashya is THTRA 7% and IWTHA (F&ae .
The meaning of ITHRT I in ZEfEa4T is explained as asi+1T — unavoidable.

The aTdAT gets into action through desire. Since FTHATAAT causes action or Karma, it is refeered

to as FHaTIAT.

TEAAS TTdgd o Tas AT 30T A9 - In the objects of senses such as shabda and others,
desire is unavoidably established. In the same way is hatred also unavoidably established?

Such a doubt is cleared by Bhashya &g+ wfagd. When desire is obstructed, hatred ensues.

AT T ATARTE AT FAHaaa eoad Taa9r FeaT 6] FahEy §as3d: — The controlling of all

sense organs here is acts such as forcibly closing the eyes for a while etc.

qT: o T AHEaEqHa A @l a2l 9afd — It reminds of what was told earlier as ‘T
T, FHTAT HreEaed. g9 Toredra.

ATAANTEE T TETGOaer AWTFT 7 3993 — The Bhashya is very significant here. By starting
Jnanayoga and coming under the sway of desire and hatred is the bhashya. That means it is
not mere barring of desire and hatred. If so, that would then mean it is an accessory to
Jnanayoga. So having started Jnanayoga one should not become slave to desire and hatred
and so one should not start Jnanayoga itself is the meaning. In respect of Karmayoga, since

actions are being practiced for a long time, the influence of TR”T and W is controllable.
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AT T2 TRTEHT 8 TorAT 913 AT+ a9 — How do desire and hatred become enemies means

they are stating like great thorns obstructing the path to liberation. Swamy Deshika says

o oo
HIFEUETTY JUeTha G (LT,
Sloka 35

AATETLHT FA[r: IR ¥are |
TYH e S 9wt warEs: 1035 |

TFe¥: Karmayoga which is svadharma, ﬁ"l‘ﬂT: even if lacking in accessories %Gl'llrgdld\ ‘RHHTQ
93'&1‘{ is superior to Jnanayoga which is paradharma well performed. Taerd e 97 It is better
to die while performing Karmayoga 92&¥T waTag: Jnanayoga which is paradharma is filled with

frightful as it is filled with calamities.

A GAFHAAT CTLHNA: FHARN FAL0T: AT STTATTH: THAEGSET :THAIT TLHHIAT AT
TUTE A0 FhfyeTa s fSaTq awamaTq 997 | So karmayoga which is easy to perform and is

one’s own dharma is superior even if it has some shortcomings as it does not affect one in case
of unknown or accidental mistakes compared to Jnanayoga which for a Sentient is very difficult
to perform due to association with Matter and which is so not one’s dharma, even if executed

very well.

T T ITITY TRITAT TTEHYA FHAN GAATTET Th{CA S STATHRATAT fRerme otfe &,
FAACIGAAAT FAATHI AT FATFARHINTEEHAT] | Karmayoga being svadharma and

most appropriate for adoption by one, even if one does not get the fruits in one birth and dies, it
is still superior because it does not have any obstructions and even in future births there is

possibility of continuing karmayoga without shortcomings.

THAHYEET @9 TF SUTITIH ATFITIT TLEHIAT AFINT: TATGTHAAT HATEE: |

For one who is associated with matter, being impossible to adopt, Janayoga which is

paradharma is dangerous as it is filled with accidental calamities.

: FHAAT TFIHYT: FHANT — Here the specialty of our Bhashya is explained by Swamy
Deshika in detail. The meanings of ¥a&¥ and TZ&¥ is very special in our Bhashya as #4317 and
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FTANT. Other commentators have given the meaning of =& while our Bhashya has,

according to context, karmayoga and Jnanayoga. How it is most apt can be understood from

Tatparya Chandrika.

1.

The ST or practice of TZ&H is rejected by all means. So there is no need to bar it
again here.
By the mula sloka — ST TI&AT ER[0T: ITEHIq Faq8arq — the meaning of word =: is

Tereqa¥ed. So When T itself is 3Te¥, the question of Fa8d or TTAMET does not arise.

Either way, it is barred for one. A Gruhastha should not practice sanyasi dharma or vice
veersa etc. and so when the anushthaana of paradharma itself is barred where is the
question of whether it is done well or not? So it cannot mean varnaashramadharma.
Even if it is taken as — it is better to do yuddha which is svadharma badly than turning
away from yuddha which is the dharma of Brahmana and others. Then also the word
93’&1‘{ cannot be explained with full meaning.

Arjuna is not thinking that ‘I will give up svadharma and take up paradharma’. He is

actually thinking that turning away from Yuddha is only his svadharma at this juncture.

So for all these reasons, it is most apt to give the meanings of Karmayoga and Jnanayoga

for T and TT4H. Even if the next sloka is examined, there also TfR=Z=ITT aTsI(T etc. - the

cause can be properly explained only with the difficulty in practicing Jnanayoga. Arjuna is

not asking Krishna ‘why am | giving up &=r4# even if do nto desire to do so’ it is not proper

and it is going to be explained further as due to kaama and krodha. So the meaning of Ta&H

and 94 are to be taken as THFT and TXFTEHEATT. So Bhashya explains accordingly.

Id: means due to the continued presence of vaasanaa as told in the last two slokas.

3T &1 - Even if it is performed with some shortcomings in the accessories (ERTa&).

FIUTETS: — The A9+, the is the superiority even if it is ﬁ"l‘ﬂT is because it does not affect one

for accidental mistakes or for mistakes committed unknowingly. Means, any shortcomings in the

accessories do not affect the very nature of karmayoga itself.
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TH ST AT TR STHA R Satd — Since the word T 8aTd is used in place of
3T with respect to Jnanayoga, it is taken as AUITETY .

TR fyeTa AMSATq IHTETA &3 — The word SSaTq in mula sloka is in past tense and so the
Bhashya ferfyerTerd srqfgarq asHTaTq implies ‘practised for some time and then got

discontinued’. Otherwise the superiority of Karmayoga would not be highlighted.

T TF UTET TNIAAT TTIHAT FHAN TAATTET TH A ST TTHRAqaT Heeq o7 &7, - The
meaning of the third paada of mula sloka is being explained here. If Karmayoga is ﬁﬂg[ﬂT then it
can also not give the end fruits. How can it become superior? That doubt is answered here. It is
because of the association with Matter that it is to be chosen. Or it can be due to one’s own
willing. Even dying in one birth not having achieved the end result of Karmayoga in that birth is

better. How can it be said so?

ATALIZATAT AAALSH AT FATFATHI NIFATHAT — SA=qLF means calamities. As it is
without any calamities, even in another birth it can lead one to continue Karmayoga to
completion. Because the experience of sense objects for the senses is happening for a long
time. So making them experience similar objects (FsITi=fawar) would not lead to complete
discontinuation of the very nature of Karmayoga at any time. The meaning of 3=1%<T here is
st — that is without any shortcoming. With continued practice, one would be able to take
karmayoga to completion without any shortcoming is the gist. All these were told briefly earlier
also in the sloka SETTHHFAATLIET THATAT 7 A=A | T gHed AT Agal 94T etc. This
will also be explained further in ‘aTef arg a1 etc in sixth chapter. The word #+44Tq means
possible — as it cannot be said decidedly that in the very next birth itself karmayoga can be
taken to completion. So it is said there is a possibility. The end fruits are definitely achieved — it

can be in the next or some birth after that, is the meaning.

TFHEET T UF IUTETQH ALTFITAT TLIHAT ATTANT: THTETHTIT 94795: — One more doubt
may arise here —if it is said the Karmayoga which is practiced even with some shortcomings will
lead one to end fruits even in some next birth, why can it be not said of Jnanayoga also? That is

told in the last quarter of thee Mula sloka, 92&¥T SaTag: - The word WaTag: means even in future
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births it will not be possible. Due to ¥HTEs, the very nature of Jnanayoga gets destroyed and
when it is destroyed by nature, how can it give fruits even if in other birth? On the other hand,
when the very nature is not destroyed as in case of Karmayoga, the only damage is that the

fruits would get delayed but will be denied completely as in case of Jnanayoga.

kkkkkkkk additional notes dededededededededede ke ke kk
THTa arfea ST+ A & wheafa ... e s Tt srafeadt @ 7 a9 ..

Either shastra or ishvara or anyone else cannot stop one from engaging in the experience of the
senses. The only way is ‘tayo: na vashamagachet’ — one should not come under their sway. The
senses are unavoidably associated with raga and dvesha. If any restraint is of no use, how can
one do anything? Can one do at all? Yes, Gitacharyan says. HE has given the capability to
think, know, will and act. Using all these capabilities, one has the capacity to control oneself but
it takes great effort. As is told in Kathopanishad, ‘ shreyashca preyashca manushyametah...
shreya aadadhaanasya saadhu bhavati heeyate arthaat ya vu preyo vruneete’. One has to
decide and chose the right way. Lord has given capacity to do sankalpa — icca, cikirsha,
prayatna — all are possible for one. At the first instant one has the freedom to take the decision.
Father used to quote Milton’s Paradise Lost — ‘They stood who stood, They fell, who fell’.
Standing or falling is under one’s own control though it takes mighty effort as the reminiscent
impressions of innumerable births are very powerful and pull one by force and enjoin one with

the experiences of sense objects which are being continuously experienced for long long time.

Tirumangai and nammalwar etc asked the same question. Alwar asked Lord, ‘all these days you
did not protect me, now you are protecting, what is the reason?’ Lord was quiet. Commentary
explains — Lord said ‘if you turn away from me not even looking at me, how can | save you?
Alwar asks — why did you not give me the mind to turn towards you? To which Lord replies —
why did you not do the right karmas which would have made me give you that mind? — So, Lord

keeps pointing at Karma, the Individual self keeps pointing at Krupa. For Krupa to come to us,
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one has to put some effort, willingly and not engage in wrong things and not go against the

shastras. Then only we can expect His krupa to flow towards us.

Bhattar said — achikitsyaan — ‘man cannot be treated’. So who can restrain any individual from
doing wrong things — one has to do oneself with firm mind. That is the only way — anyone
shastras, or Ishvara cannot restrain one but one has to do it oneself. That is told as T
FIWTT=RA. This shows an individual also has freedom and Lord by granting him the freedom at
the first instant, exercises his sovereignty also. These are explained in detail by Sudarshana
Suri in Shrutaprakashika while commenting on the Brahmasutras — kartaa shaastraarthavatvaat

and paraat tu tat shrute:.

Though this solution is generally applicable to all in all situations, in this prakarana, it is
specifically told for one who enters into Jnanayoga without achieving the purity of mind needed

through karmayoga.

e de o de Jode de o de dode dede de dodede o dede dede dededededededede ke

Sloka 36

AT AT

Y e THIST 1T =L L1 |

A== Y aToorg FeTed Aartsa: 1036 ||

9 If that is so, AT Hey Krishna, T<F: inspired by what or prompted by what & T=9: this

person sTA=g=a though he does not desire F&Tq AT 27 as if deployed by force aTd =i

does sinful acts.

Y I AARMT Y W T Fawa srgwfage stfa=ad i & s Rvargwasd e s«91q
[ERUSCECE R

In that case, a person who is engaged in Jnanayoga, though does not desire by himself to
experience the sense objects, prompted by what does he get deployed by force and performs

the sinful acts of the nature of experience of senses.
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In the sloka, @ig¢f ==d, the continuance of vaasanaa or reminiscent impressions was told. That
vaasanaa comes into play only through the desire of a being. That being so, when one desires
to perform Jnanayoga, he would definitely not desire the experience of senses which is opposed
to Jnanayoga. When one is firmly interested in performing Jnanayoga, definitely he would not
desire to go the way of the senses. Even then, he is, as if by force, prompted to do so. So what
could be the reason by which one is forced to engage in the experience of senses which is

opposed to the desire of Jnanayoga? That is the question raised here.

It is said that ‘TEr=aTR= 919 T7a: qurTFgaTaTe™T: they also got distracted from their tapas due
to kaama, krodha etc. What is the reason for even such great rishis to get distracted? They
were all great jnaanis, engaged in powerful tapas and we learn that they also did wrong things.
We read about the great sage ®TSf¥ who on seeing fishes, got caught in the web of samsara.

What is the reason is the question.
T — This word is here implying a question.

39 — This word in mula sloka is commented as 3% FTHARMA Y9 T&W: - in line with what was
told earlier as STTATTY meaning one who has 319 The word T=9: indicates a sentient being.
Such a person should not engage in acts if there is not desire. So unwillingly if one is made to
engae there has to be powerful reason. (that even if it is due to vaasanaa, such a person

engages in other things due to own desire only as he is a sentient being).

w7 oo s srfi=ar ot & st gy Esy 91 aerq Rt =3 awfa? — Itis
normally seen that one engages in acts being forced by things such as winds, water etc. In the
same way, for this also there has to be something which is forcibly making one engage in

unwanted experience of senses.

The 3t7a7 of the sloka is explained in steps in order to make clear the meanings. The mula sloka

FATed fAFTa: is commented as FATq AT =4. If it is taken as I =4, it would be as
though the answer to 3721 % is given here itself. So just as one does things unwillingly when
forced by water or winds etc. in the same way one engages in activities unwillingly as if pushed

by force there has to be a reason and what is that? is the question raised here.
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Sloka 37

CIELEIREIE]
FTH W e Y STRITEIEA: |
AT wgraTenT fRAgedtag Ao 1 37 |

. T The cause of this is intense desire. TH: &4 this cause is hatred. TTRTEHEA: this is
born of the quality of Rajas. #g1919: this demands great amount of food. #ZTATHT this is a great
sinner. T Tg afur & know this one as the enemy.

T IEATNHTTYI AARTRTAITFAGITET HATITEHE ARG A rEATSTa:
et HTHY FgTe: &, fAwAy w=y sfa | One who is associated with matter which is
having the qualities such as satva etc which manifest and subside, one who has started
adopting Jnanayoga, from such a person’s quality of Rajas is formed kaama, or intense desire,
which is born of the reminiscent impressions which are very old, which is pertaining to shabda
and other sense objects, that kaama being the enemy devouring great amount of food drags

him to the experience of sense objects.

T T TR TR SR vty TRordt s ATy sy, T
TIREUEAGE dgst AaMAnTaies v fafE | - When this intense desire called kaama is
obstructed from attaining the fruits, it gets modified into hatred towards the beings who are
responsible for causing the obstruction, it is great sin and makes a person engage in touturing
others and such sinful deeds. Know this intense desire which is natural and formed of the

quality of Rajas as the enemy which is opposed to Jnanayoga.

I IATTIIIET 7919 - What was told briefly in the sloka sfrsaeafesz=a1 is explained here
as the answer to the question posed by Arjuna. Here the word 3T is referring to same person

as told in the Bhashya of previous sloka as 3 ST g T2

TTHIYFHIAHTEET - In order that the seeds of impressions of the experiences of sense objects

sprout in the form of kaama (desire) and krodha (hatred), the quality of Rajas is like water.

fﬁumgwqqlﬂdl is seed, FTH-F1Y are the sprouts, ﬁﬁ'TJT is water. In our siddhanda, &TH etc are
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the special form of the attributive consciousness of the Self (FTHETET sTeHyH:). Rajas is the
quality of matter. Then how can the quality of one be created in another place? This is explained
as Wﬂﬁ‘ﬁ'ﬁ'@w Just as burning, cracking etc happen in hand when it comes into contact
with fire which has the quality of heat, in the same way the quality of desire etc are born in the

Atman (Self) due to association with Matter.

Then a doubt arises — Matter has three qualities namely satva, rajas and tamas. So when
associated with matter, there can also be knowledge etc which is the effect of Satva. Why is that

not happening at the same time as desire and others? This is answered as

O (o) g . . . .
SSANHHIEIFqHTT — the qualities such as rajas etc are increasing and decreasing etc and so
undergoing variations all the time, sometimes satva manifests and sometimes rajas manifests

and satva subsides etc. that is the reason why that does not happen.

O\ N

AT HIRITEHH G T FaTaATS (A TeaTa 99 - If so, how is even Jnanayoga possible

for such a person? For such a doubt, the answer is sometimes when satva is high, it can

happen briefly. That is why STHIRTTZs4=T — is told in Bhashya.

ITH A THATS T saTiaawa: - What was told in the two slokas #gsl =2d and sfeeae sfragears
is again reminded here in the Bhashya with the two words Y= HamE=TSIAd and srsaTfefawr. The

same YT and 5W told there are present in another state as w9 and &4 is the meaning.

T TgTer: or:, Ty UAw srufa — The meaning of FETAF: is A& TN T 9: AT -
That for which eating huge qualities is most enjoyable is mahaashana. The mula sloka repeats
T TW: e UW: and so FTH and #14 are commented upon in two sentences. But both these
depict one entity only in two forms. That is why mula sloka is & Taq 78 39 - meaning
know this kaama as the enemy. So only &TH or intense desire is told as enemy. Accordingly, our
bhashya is that the same kaama (desire) in another state is called FT#r and they are not two

different. This can also be seen in the next six slokas as observed by Swamy Deshika — a,

Q?l‘rr, FTHEU, 3, UqH, T:, wEETH —etc and in all these places only =15 or desire is addressed
in singular usage. So the two sentences used in Bhashya is from the point of view of two

different states of kaama.
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Uy U Yidganta: Iiaafagqqa=aar Jfd HEsaer aordr HarreaT qifgaray yaqaid; — The
Bhashya Tfagasrtd: shows the cause of @& which is a modification of T/ only. Though #1H is

towards the sense objects such as ¢T=z etc, krodha is with respect those who prevnt one from

attaining that desire. It is said as HgIITeHT because it makes one engage in torturing others.

HE | 911 FTATAT T TESITT HETATSHT — that which has great sins as the effect. Hanumar says

in Srimadramayana — F&l T &A Y (T7.9. 55-5).

T TSINUTEHSd dgsi — What is told here as TTR[T and in earlier sloka as Y& meaning aTaeT

— these are the causes and that which is their effect is told here as TTR[TEHEE HESTH.

AMIRTEEA a9 — The mula sloka has Tt T =g 40 - the word =7 is addressing
Jnanayoga which is filled with difficulties and so Bhashya is ITRIRTEATER ST,

Sloka 38

So %1/ was told as enemy for Jnanayoga. How is it an enemy, what does it do to be called an

enemy is explained with three examples next:
FRATIAT ATRATATILT HAT 7 |
TAEEATGAr TH: TIT AAGATEGAH | 38 ||

79T Just as fvg: AT A fire gets covered by smoke 9T = and just as 3&ST: TT TAT mirror

gets covered by dirt ¥ I7e ATFA: just as embryo is covered by membrane sack T9T a9 2&H

AFaH in the same way this entire group of sentients is enveloped by desire.
TIT AT qiA: ATAA, TAT T AT AAA, TAT T Il AGAT TH: TAT AT FIAA 3§ eIt g |

Just as fire is enveloped by smoke, just as mirror is blocked by dirt, and just as the embryo sack

covers the embryo, in the same way all these beings who are born are covered by desire.

TAT AT FTEA: AT, TAT F ATEAT HAA, TAT F ool AGAT T TAT T FIHA TF STeqolTaH gad |
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How desire is the enemy is explained here. In the previous sloka it was told that hatred is

another state of desire only. Here also the word d¥ is interpreted as a9 T8+ only inline with

what is told in the next slokas as FTHEIT, HHEIH etc.

ZaH AgaH — Though the word 2&¥ is generic, Bhashya is & =T as there is no possibility
of addressing non-sentients here and according to prakarana, all the beings are addressed. It is
according to Vishnu Purana pramana — 9T &=seri<redT afeqr e ([.9.6-7-62) and so the
= s told for all #==s. This covering by desire is natual due to its association with
FTfe=TEAT — impressions which are beginningless. So the example of fire is given. The second
example of mirror is given to show that even if it is eliminated, it keeps appearing again
according to circumstances. The third example of embryo is given to show that it is impossible

to get rid of by ones’ own willing.

Sloka 39

SR S -

The mode of envelopment is being taught by Lord here.

It was told in previous sloka as =& sgaH. Then naturally one would like to know by which is it
covered? But more than knowing by which it is covered, how is it covered is to be known first

and hence that is taught here.
AT ATTHAT ATAAT AT |
FTAEYT FIFdT FELOMTEAT 7 11 39 ||

F=dT Hey Arjuna, STTI=T: the sentient being who is of the nature of consciousness T his

knowledge about the Self is FELXIT A AT Tad HTHEI gaH covered by intense
desire (®1H) which is of the nature of undiminishing interest in objects which are not worthy and
impossible of attaining (F¥TX9T), which does not have the idea of enoughness in those fruits

obtained (s=I+), which is an enemy from beginningless time (fFerafom).
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T SAT: FIAAT AFETHEAET AHATT FAH TAA HIATHRT fEoFaamHgsH FerafuT sred;
O TR AT FAAT o GATAL AT |

The knowledge, about the self, of this embodied person (the Jiva) who is of the nature of
consciousness, is enveloped by this constant enemy of the form of intense desire, which brings
about infatuation for sense-objects. This intense desire is difficult to satisfy and has things

unworthy of attainment as objects and is insatiable, i.e., never gets the idea of enoughness.

FET STAT: ATAAT AFETATIET - AT - This is not about one who has attained the end of
Jnanayoga because for one who is in that state, knowledge covered by kaama would not be
there. So this applies to all embodied souls who have not achieved Jnana yet. So Bhashya is
FTHEI9TaET — one whose nature is consciousness (FATHTa) and this is established in shrutis.
The AT 9T shows ey told as FATATIAFETE= here. That also means the covering by
kaama is 3faTfa — due to some limiting adjunct such as karma. This covering is not natural for

Self.

srewtaTE SH — Knowledge about the Atman or the Self is covered. For an individual who is
experiencing the fruits of karma, the sense experiences are not covered. So what is covered is
made clear in the Bhashya as the knowledge about the Atman. This is his attributive knowledge.
The Individual Self, or Atman has consciousness as his essential nature, called as FT&9=1T9 and
he also has attributive consciousness — called as gH{a=T. This is known from The Brahma
sutra — 3: 3d U4 — says that for the same reason that it is established in the Shrutis, the

individual Self is a knower. STTHET &S -

T FTHTHTLT — The words in the commentary are so precise. The mula sloka says FTa&UT —
which has a general meaning that one which can take any desired form. The demons or
Rakshasas can take any form such as bird etc. so they are #™&qs. But that is not the meaning

here. Here, in this context the meaning of FTHEY is ‘of the form of FTH or intense desire’ told

as FTHTHTI.

= Es=T — Then how is it covering the knowledge about Atman? It is by creating deep

interest in sense objects that it covers the knowledge of Self.
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fAera o are; - That which exists till Atma Sakshatkara happens and from beginningless time

it is an enemy. So FH is called A=Y,

FTOLIT YTEAAR [T A 9 AT 2d" — The meaning of 9 is A@ATawTRA. Absence of
idea of enoughness in anything which is worthy of attaining. But the word 59X indicates the
idea of enoughness here is in sense objects which are not worthy of attaining and which can
never be attained fully — it is said ¥a=T fa@ed. Can the sense organs be satisfied fully by
experiencing the sense objects in great measure? No. It is said that the more the experience,

the more the desire. So it is T¥IX and hence is it also said as 7. So the Bhashya is T80

ITEAR [T A 7 qATHgdq. OR, the word 39 can mean T or fire which consumes

anything without differentiation and any amount. In the same way, this &1 also works.
Sloka 40

&: ITFHW: 3 FH T srfarfasfa i ser ag -

With what instruments does the %TH or intense desire rule over the Self? Is taught next:

%: ITFHIUT: - In the previous sloka, the way in which Kaama blinds or covers over the knowledge
was told. Now with what instruments does it do is going to be taught. This is for the purpose of

knowing which are the ones to be controlled.

T I ATATH ATfasia — Means makes the independent Self as dependent by taking over

control.

The word === here means external sense organs. The meaning of Tgﬁ;’ here is believing firmly

that something which is 3TT=uT (not to be desired) is T=UTT (something which is to be desired

by people).
ghesaTfor 7Y gigTaTfasm=aq |
TATAHIEIAY ATFATEE A9 11 40 ||

ZfezaTior Sense organs, AFT mind gf&: and buddhi (thinking what is apurushaartha as
purushaartha), s=x @Wﬁﬁ are the residing place for this intense desire, it is told. TH:

www.sadagopan.org Page 101 of 110



This intense desire, kaama, Td: through these senses, mind and buddhi, FTFATIA envelopes
the knowledge 2fg+ faHTZatd and create different sense experiences in this person who is after

attaining the vision of the Self.

afarfrsfa ofr: s s e =R s @ gfE: s saftremg | o) s iat
FETST: FArvyad: IR sy s srge At - R mgafa srommage
Ry FOR g |

TH or intense desire covers or controls the self through senses which are like instruments. The
senses, the mind and the Ff& (another mode of mind when it takes a firm decision) are the
instruments of desire and it overpowers the self through them. By means of these, viz., the
senses, the mind and the g, which are like the base for desire to act and which are always
strongly after sense objects, the &1H captivates the Self who is associated strongly with Prakruti,
in various ways by enveloping his knowledge of Self. Meaning, it makes him turn away from

contemplating on the Atman and makes him engage in the experience of the senses.

srterfasia wisr: o & sreaTa i Sfeaaior 797 gis: o1& ATIsEY | Ud: Seaaaaigia
FETIASTS: e e THiaags JHy g Aueatd - At qeaf srasaeEgE

o s T FIfT T — the word 38 shows that Self is unavoidably associated with sense

organs and is controlled by the qualities of matter.

The upasarga f in the word fawgarfa in mula sloka — indicates several ways of confusion as

told — ATCHT AT TEAT ATed Tat9Ta 37 #i4: (.9, 6-7-11). The variety of confusion or 9T~ is —
confusing the experience of Self which is most enjoyable as not enjoyable and on the other
hand, experiencing the sense objects which are not really enjoyable as most enjoyable. That is

made clear in the Bhashya.

Sloka 41

A A fesaTaTeY A WA |
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T TSI fRge AATAsTaTeree 11 41 ||

qYAUH Hey Arjuna, T&ATq for that reason @ #T&T when you start the means itself =feg=Tior

=1 having controlled the senses forcibly FTafa=Ta=TaM 9T ¥ T Jsifg destroy this intense
desire (kaama) which destroys the knowledge of the essential nature of the Self and the

knowledge of the various differentiating aspects (vailakshanya jnaana) of the Self.

TEHATY & P ATITAIAET ATAARN TITET 313 HHET: 7 RFwarieasom s aqes #afa;
For the reason that the %TH or intense desire, which is an enemy, makes one who is trying to
adopt the ST which is of the nature of stoppage of all activities of all sense organs, turn
away from the knowledge of the Self by making one turn towards sense experiences,

TEAT THAEGETAT SEASATITIAT: T ST HETIATEETHY T SFaea sy FHant
gfvaarfor A=, - for that reason you, who are deeply engaged in the activities of the senses due
to the association with matter (prakruti), during the very beginning stage of adopting the means
to liberation, having controlled the senses being involved in karmayoga which is of the nature of

employment of senses,
T AR A S QI AT Afgah auaed o A18 IToHTH SrHeq R0 S1fg 7199 |

destroy this enemy of the form of intense desire which destroys your knowledge of the essential

nature of the Self and also the differentiating characteristics of the Self.

e o . o £ o o o
TETY HASTATITALAET ATAART IO T RTHET: 7 [AUATTHHETRLO AH[T T HLld;
- The word T#Tq in mula sloka is pertaining to the difficulties detailed so far in FTFIRT which is

being addressed here and so Bhashya starts I#HTq

TEATT THHGEaAT SFaaeATITa: @H — The mula sloka says @H which applies to the present

state of Arjuna and hence Bhashya is THFAHTETAT SFeaa=ATIRTA: @,

AT ATATITATETEHT U9 — The meaning of 3T&T in mula sloka is explained as during the starting

phase of means to liberation itself.
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S TATIITEY FHAN Sead 1107 99+ — The meaning of F&ATIT 92+ in mula sloka is not
complete stoppage of activities of senses because during starting of adoption of means itself

that is impossible. Hence controlling senses for karmayoga is the interpretation as also told

earlier in T TrEaTIOr F=AT RIFARATSST (3-7).

U A A THATI R HEA S AT AT A3 a0 o 919 — Here both ST and &= are
with respect to the knowledge of the Self is well established based on the prakarana. So these

are with respect to essential nature and differentiating characteristics of the Self and so there is

no punarukti also. Such usage can be seen in Manusmruti TN 7 fagET g FadsT: (7.

1-97).

s means f&fa=a T, =TgTaaT AWH - the knowledge of the characteristics of the Self which
differentiate it from others. The essential nature of the Individual Self is characterized by T,

Traca etc. and the differentiating attributes or characteristics are 3793 (he is subtle in

nature), ATA (he is a knower), WTFea (he is an enjoyer), Fq (he is a doer) etc.

It could also be that Self is distinct from the body is his nature and Self is characterized by

Jg#d etc. could be the differentiating characteristics.

Or, it could also be that all these are included in STT9 and {3519 can be the shastra which
establishes the differentiating characteristics of the Self. In this case, both JHTT and YH#= can be

understood.

qTeHTH FTHET J107 TSifg AT9r7 — Because FTH is opposed to knowledge and gives undesired

fruits, it is told as enemy and addressed as 9THHT as it is something to be rejected.

Sloka 42

T e g -

The important ones among those which are opposed to Jnana are going to be told now:
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The need for controlling the sense organs was told. Now compared to the senses, the need for

controlling mind and buddhi is much more and so they are bigger enemies is going to be told.
FieaTior g RS A
HEEq I AT g2 TRaeg 9 142 ||

TfeaaTior 9T1or 3g: The external sense organs are told as prominent ones among those which
are opposed to Jnanayoga. fesa+T: 79: 9¥ The mind is told as more powerful enemy compared
to even the sense organs. AE¥ gf&: 3T Compared to thee mind, the buddhi which is of the
nature of definitive knowledge of the contradictory aspects is still more powerful an enemy. ¥:
4. T¥asq That which is more powerful enemy than even the buddhi is : that intense desire or

kaama told earlier.

FAEAE weaETE SFETor arg:, 79 Ay Rvasgay st 7 7 Yawdq, - Itis said that
among those which are opposed to Jnana sense are the primary enemies. That is because,
when the senses are engrossed in their respective sense objects, the knowledge of the Self

does not arise.

e 9 7, ey SURAY ST wafer fRwaseor srers 7 @vafa - Compared to the senses,
the mind is more powerful; because even when the external senses are controlled, if the mind is

interested in sense objects, the knowledge of the Self does not arise.

HAEE] I i, 9918 Fa=a<aqa dfe RadaregeamasEst gt S 7 Jadd - Buddhi (the
determination of mind) is superior to mind. Because even if the mind is turned away from sense

objects, if one is determined to engage in wrong things, knowledge of Self does not arise.

T TRy SUAY A TSt HTHY G a9 A, € 0T AT gty i e
FArAT AT A%ty — Even when these upto the buddhi are all made to calm down, ‘desire’

or =31 which is another name for kaama which is born of Rajas, if that exists, that alone makes
even these senses to engage in the sense objects and prevents one to get the knowledge of the

Self.
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T = - M IS T=A: @, 3, T2 A T 9% @2 F9: gord: - That is told as I I3 T=Rae]

.. That which is more powerful than buddhi among the enemies of Jnana is kaama.

AL TLTATH SR of7g:, Tq: Teady FAuTaaTIdy sreats ST 7 Jadqd — The word T3 in the
mula sloka is not meaning cause etc and so it is commented as superior or powerful or more
difficult to control etc. And, according to the context it is with respect to being opposed to
attaining the knowledge of Self. That is told as FTHfaTe TaMTH. How is it told that sense
organs are powerful? Because they are very subtle and cannot be seen. They are not like place,
time, body etc. which are also normal obstructions. Compared to these, the senses are much

more powerful in diverting one to experience of sense objects.

TieaareT: I8 99, e IUAY AT 7t Auasaur sreds 7 §H9atd — The mind is much more
powerful compared to the sense organs. Because external sense can be controlled when sense
objects are not in front of them or even if they are in front, by controlling the external senses —
for eg. When an object is not in front, the eyes do not see it or even when it is in front, by closing
the eyes, one can control it. But the mind is not so. Even if external senses are possible to
control this way, the mind is very difficult to control. It can flow in multiple directions in various
aspects and make one think of sense objects turning away from the thought of the Self and thus
is very difficult to control. So, even when sense organs are inactive, mind is capable being the

enemy towards attainment of knowledge of self and hence it is told as more powerful.

HAAEG I g, A FA=aaq @ AT Eoareaaqmayewr 9t S+ 7 ¥aqd — Buddhi is the
determination that happens in the mind. A doubt may arise here — how can one’s determination
be in sense objects while the mind is turned away from the experience of sense objects? The
determination is with respect to doing or not doing something about some object, so this doubt?
The aspect of mind turning away from thinking about sense experiences is not total withdrawal
from thinking. But, withdrawal from those which are difficult to control even by force. That is
why, normally during sleep or when one is tired etc. there is absence of mind thinking about
sense experiences, if one is determined to do wrong things due to pride or obstinacy etc., it can

happen. So determination of mind, which is buddhi, is told to be a more powerful enemy than
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just the mind which is engaged in mere thought. Without determination, mind cannot do much is

also told elsewhere.

‘sreaTe T fafe o voria 1 sfeeafor gameTe: iy teee | giE g A Gl 9 wehe
T (F3). TECAT =9 AT, — here Self is the master of the chariot, body is the chariot itself,
intellect is the charioteer, mind is the reins. Sense are the horses, their objects are the paths in

which they tread.

Hag s\gl':ghlefrdg EREGL T ===raaTT: FTHT — The word T=3T9ITT: means - it is the effect of aTa=T

and it is the cause of favourable determination.

S G Al ERT %‘c{— When the sense organs, mind and buddhi are all under control, how can
F1H or intense desire be present? This is answered as TEHHEa:. The mind which has the
defect caused by Rajas which is increased due to the reminiscent impressions gives rise to
kaama. What was told earlier as 3% i SIhIsH qTF T T2: ATH=ga (0 — Gg=2d TEAT: T
- TH TF FIe U TROEHEA: - the same aspects are addressed here also.

When one does not have determination, mind does not do much. This is told by Sri

Rangaramanuja muni as — J&ITqEATATS HA: d“li.':hlr;ac*(cdH\. Everyone would have experienced
this. When one is determined to do something, it is possible to overcome many problems. Even
when one wants to develop good habits, we can see this kind of thing happening. But inspite of
determination many times, one does things against determination. In the beginning maybe 2 out
of 10 times, then 5 out of 10 times and after a long time 10 out of 10 times. The reason for our
determination not to work sometimes is karma vaasanaa. That can be overcome over a period

of time through karmayoga.

Swamy Deshika discusses these aspects in great detail:

T TF UATH SeRaTal™ 9 Tqew aq T s (A&t — When the senses are turned away
from sense objects, even if there is desire for sense objects there should not be any problem, so
why is it told as enemy? is the doubt. And, due to the desire of the experience of the Self, the

mind and also determination can also be towards that only, is it not? this is the doubt. The
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answer is : Yes, it is true that there is interest in attaining knowledge of Self also. But that arises
due to the satva quality which is very less and increases once in a way. On the other hand, the
desire of sense experiences is due to powerful reminiscent impressions continuing for long long
time and arises from the quality of rajas. So before the desire to experience the self arises, the
intense desire in sense experiences overpowers everything else. That is the gist. The main
aspect we have to understand is from karmayoga, one has to remove the impurities of the mind

and make it have abundance of satva. Only then jnanayoga is even possible.

Tfaeq 3=ad - AT L& I9a: g 92, T, g % T 9% 7 F1: Tl — The meaning of the word 9% in
all previous cases is commented upon in the same way and hence here also it is followed and

hence the meaning of T: is &TH: and this is found only in our Bhashya.

Another doubt arises here: It is told in kathopanishat thus: ‘TfFaaer: T=Tgaf:, sTvre 9¢ 7+,

TAEE] 99T g, TEITHT T T¥:, Fgd: TLHATH AAThHI oW T TEUTIT {3 a7 #rer a1 a2
fa:’ (#3. 1-3-10,11). The things which are to be controlled are told here. This is also
commented in Sribhashya under the sutra STTATHFAHUT 3T =« LT F0F =& Teid:
Z9ITT =7 (7.9, 1-4-1) The meaning is if you want to control the senses, the objects should be
controlled and that is told as ‘objects are more powerful than senses’. So the word : in IT 4

TTaEq 9 seems to be similar g ATHT 7T 9% and so H: is found in the place of 3T, Even in

the next sloka, T 95 ¢ 3T HETHITHTTATHAT — the word STTHTH seems to indicate the

sentient Jiva. So how can #: be interpreted as 1H:?

Answer:

In the sloka Te&ATIOT AT i SEATIASTEH=AT — the four aspects of 3f+&a, #9H, iz and FTH -
are only to be understood here also and that is only reasonable. And in the earlier and later
slokas also, what is opposed to Jnana and what is to be won over is told as & clearly. So the
primary aspect addressed here is 11 only. If Atman or Self is also to be interpreted as
controlled, then in the earlier sloka he should have been told as the locus or &1 but it is not
told so. Atman is told as one who is getting distracted and confused by these four things. That is

whay these four are to be brought under control. Also, the meaning should be in line with what
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is told in the next sloka. With all these considerations, the word #: is told as TH: and that is only

apt here.

Sloka 43
TE g T IREAT ERITHTAATCHAT |
SIfe &3 ATl FHET gEaH |1 43 ||

HETETR! Hey Arjuna, T 34 9% 98¢aT knowing thus the intense desire which is more powerful
than buddhi, srcHAT through the buddhi of the nature of knowledge arising from the knowledge
of the differentiating nature of the Self (viveka jnana) 3TcHTH H¥d¥T having controlled well the
mind TS FTHET 95 ST destroy the enemy of the form of intense desire which is most difficult

to win over.

Gist: Having known that intense desire or kaama is more powerful than buddhi get the
knowledge of the differentiating characteristics of the Self and with buddhi of the nature of such
knowledge, control you mind well and thus destroy the enemy of the form of kaama which is

most difficult to win over.

Td & AT 9 HTH AR TS 07 TIEAT AT - HA:, AHAT - IEAT FHART FTeTT TH
FIAEY UGS M7 SAFE - 71807 g1 |

In this way, knowing as the enemy to attainment of knowledge of Self, the %1/ or intense desire

, which is more powerful than buddhi, making the mind steadfast in karmayoga with the buddhi

(determination), destroy this enemy of the form of Kaama which is most difficult to win over.
UH g AT T FH AAAREAEA 07 e
This is the answer to fArg: f& *wfrsafa — if one asks is it possible by oneself, how is it possible

etc. he will only go in the way of senses. One has to put effort and control oneself is told clearly

here.
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Starting with Tget == (33 sloka), it was taught that Jnanayoga is filled with difficulties. That is
being concluded here by teaching that the mind should be established steadfast in Karmayoga

and thus the chapter is concluded.

ATCHTH - T, SATCHAT - EEAT FHANT ATEATH T HHEYT - Making the mind steadfast before
winning over Kaama means establishing it in Karmayoga and not bringing thee mind under

complete control. Because, when kaama is present mind does get disturbed. So Bhashya is

FHAN FTET.

FIEE 91 STg - 9197 =hd — Those who have not adopted Karmayoga, not got rid of all sins, not
having the protective shield of satva guna, even if they know that kaama is to be got rid of,

cannot get rid of ti is the meaning.

Deshika says for ZXTHEH - AAABARHAR: AATETITT: IR IA-HFeaahad: ITa=sTT sTarahqy

TR T

99 ST — Kaama which is insentient is told as enemy and that it should be tortured or killed. That

means, it should be destroyed. Here A9 is the Bhashya — meaning 791 3rg¢f= — absence.

The sum and substance of third chapter is summarized using Bhashyakarar’'s very own words

by Swamy Deshika in Gitartharangraha Raksha as follows:

SHFCAT ATHLEATH [OCATT FHa T | T a7 AEAH Ja 1 FHFMEAT || (gitartha sangraha)

Sloka 30 — TR HTEAT THIETETAT JaTR @ e a&qu Said TEOraH Taicasd ToHd o

(o) (o) c . . o o
D cAHILTH pHpdeddi=Ad. The gist is: TR IATHAT FHAT T AH TRl TATTTARTI ST

TR HAHT H AT FATHT TARATO H1AT. This is the JFE+4TT one has to do.

MR UEHEIREIENE R U EFARIE IS K S RIS DAL
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